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peTnit HOMep MeXXAYHaPOAHOTO MY/BTUA3bIYHOTO

XKypHara MycylibMaHCKO 06LLeCTBEHHOW MbICN

«MwuHapeT Vicnama» noceALLeH ABYM Ba>KHENLLIMM NPOo-
6nemam, cBi3aHHbIM C aganTaumen Micnama B coBpemeHHoe
MOJEPHM3MPOBaHHOE 06LLecTBO. Mbl TBEPLO y6eXAeHbI B
TOM, YTO B YC/IOBMSAX MHOTOUMCIIEHHBIX KPU3UCHBIX ABNEHNIA,
NMopasyvBLLUX HE TONIbKO MYCYSIbMaHCKYI0 YMMY, HO 11 BECb MUP,
WUMEHHO Pennrna v TpaanLMOHHbIE fiYXOBHbIE LLIEHHOCTH
CnocobHbI CTaTb KOMMNACOM, KOTOPbIN YKaXKeT BCeMy YesioBe-
YeCTBY UCTUHHBIN NYTb K BbIXOAY W3 HbIHELUHEN TYNMKOBOM
cutyaumm. OfHaKo B TO XKe BPeMS Npu aHann3e BCex TEKYLUMX
COObITUIA Mbl HE [JOMKHbI TEPATH 13 BUAY FYOUHHYIO CyTb
NPOVCXOAALLEro 1 CCbINaTbCA BO BCEM Ha OAUH JINLLb MPOMbI-
cen Boxui. A 370, B cBOlo ouepefb, HEBO3MOXHO 63 paLuo-
HanbHOro NO3HAHUA OKPYKaloLero M1mpa, npobnema coot-
HoLeHWA KoToporo ¢ icnamom 1 paccMaTprBaeTcA B NnepBom
4acTy 3TOro Homepa.

06 Ncname Kak paunoHanbHOWM pennrum, o paumnoHa-
NNCTUYECKOW TPaAMLMM B MyCylibMaHCKOM 60rociosmm
nuwet npepacepatenb [lyxoBHOro yrnpasieHnsa MycyfibMaH
Poccuinckoin ®epepauymu mydtuin Paunb lanHyTAnH. OH
060CHOBBIBAET MO3MLMIO, COMMACHO KOTOPOW OT MyCy/ibma-
HVHa Annax TpebyeT noknoHeHus B pasyme. OHTONOrNYe-
CKMe OCHOBbI KOPaHMYEeCKOro paLroHanu3ma pasbrpaet
TYPeLKWIA YUYeHbI U Npecc-cekpeTapb npesngeHTa TypeuKoi
Pecny6nuvku M6parum KanbiH. icnam ¢ ero onopoii Ha pasym
OH MPOTUBOMOCTABIAET A3bIYECTBY, 6a3UpyOLLENCA Ha He-
BexecTBe. TeMy HayKy NPOAoKaeT nciamoses npodeccop
Taydpuk M6parum. OH noasoanT GyHAaMeHTanbHyto 6a3y
nog Myccupyemyio B BeKax npobniemy oTHolweHus Mcnama
K HayKe, pa3BEHUMBAs MHOTME «4epHbIe» MUbI U NereHfbl.
O TOM, UTO PeNNrno3HbIN 1 GUNOCodCKIMN paLumoHann3m
MOTYT BMOJIHE COYETATLCA U Aaxe ObITb MOCTOM MeXIY
TpaaMUMOHaNM3MOM 1 MOZepHM3aUmen NUWeT UPaHCKN
yueHbin 333apanH Pesa Hepgxaa. C nctopmyeckmx nosnuni
beHomeH pedopmaTOpCKOro ABMKeHMs B Vicname Ha pybexe
XIX-XX cToneTuii paccmaTprBaeT pOCCUIACKNIA BOCTOKOBER,
CeeTtnaHa Kupunnuna.

OpHoi 13 Hanboree oCTPbIX U aKTyaNlbHbIX TEM, CBA3aH-
HbIX C 06LWe Npobnemor cMHTe3a TPAaAULNOHHBIX NCNaM-
CKUX LLleHHOCTel ¢ NprHLUnaMy MoepHu3aunm asnseTca
BOMPOC O PON 1 MecTe MyCyfibMaH B 00LLeCTBaX COBPEMEH-

he third issue of Minaret of Islam, the international
> multilingual journal of Muslim social thought, deals

with two highly important problems connected to the
adaptation of Islam to contemporary modernized society. We
are firmly convinced that given the numerous crises besetting
notjust the Muslim Ummah but also the whole world, it is
precisely religion and traditional values that are capable of
becoming the compass that will guide the whole of humanity
out of its present dead end. However, at the same time, when
analyzing all these unfolding events we should not lose sight
of the deep essence of what is happening and should relate
everything back to Divine providence alone. And thisin turn
isimpossible without rational analysis of the surrounding
world, whose relation to Islam is in fact the subject of the first
part of this issue.

Islam as a rational religion and the rationalist tradition
in Muslim theology is the topic explored by the head of the
Spiritual board of Muslims of the Russian Federation, mufti
Ravil Gainutdin. He lays out a position which holds that Allah
requires from Muslims worship according to reason. The
ontological foundations of Quranic rationalism are dealt
with by the scientist and press-secretary of the President of
Turkey, Ibrahim Kalin. The reliance of Islam on reason is
contrasted with paganism, which is based on ignorance. The
Islamic studies expert professor Tawfik Ibrahim continues
this discussion of knowledge and science. He sorts through
the often age-old but vague discussions concerning the
problem of Islam’s relationship to science, debunking many
hostile myths and legends. The Iranian scientist Ezz al-

Din Reza Nejad writes of how religious and philosophical
rationalism are fully compatible and can even serve as a
bridge between traditionalism and modernization. The
Russian Islam expert and historian Svetlana Kirillina looks at
the phenomenon of the reformist movement in Islam at the
turn of the 20th century from a historical perspective.

One of the most topical and urgent themes connected to
the general problem of the synthesis of traditional Islamic
values with the principles of modernization is the question
of the role and place of Muslims in contemporary European
countries, where representatives of the Ummah are in
a minority. The second part of the third issue of Minaret of
Islam is dedicated to finding an answer to that question.
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HbIX eBPONENCKNX roCyfapcTB, B KOTOPbIX NpeAcTaBUTeNu
YMMbl COCTaBNAT MeHbLIMHCTBO. OTBETY Ha HEro NocesA-
LeHa BTOpan YacTb TpeTbero Homepa xypHana «<MuHapet
WNcnaman.

O nonoxeHnun Micnama n ero npuBep»eHLEeB B COBPEMEH-
Hoi1 EBpone, npobneme camongeHTUdMKaLMN eBPONENCKNX
MyCy/ibMaH 1 0 TOM, Kak BepytoLue B cTpaHax EC ceroa-

HA OTBEYAIOT Ha BbI3OBbI 3MOX MOJAEPHa 1 MOCTMOLEPHa,
pacckasbiBaeT roctb Homepa A6y bakp Purep, npeamaeHT
EBponerickoro mycynbmaHckoro cotosza. OH nogsogut
ynTaTenen K BbIBOAY O TOM, UTO MHOTME BaXkHelLve YepTbl
€BPOnencKon LMBUAN3aLmMm MOryT 1 AOMKHbI coYeTaTbCA

C MICNIAMCKOW AYXOBHOCTbI0. [TpofonKaeT TeMy MoA CTaTbA,
B KOTOPOW A AieNnato NonbITKy pa3obpaTb peHOMeH «poccuit-
CKOro MyCy/IbMaHCTBa», yKa3blBas He TONbKO Ha ero Kynb-
TYPHYIO U UAENHY0 cneunduky, HO 1 Ha ero opraHnyeckoe
e[IVHCTBO C o6LencaMmcKkoin Tpaguurein. Homep normue-
CKM 3aBepLIaeT MaTepran 06 OTKPbITM HOBOIO KOMIJIeKca
MockoBckoii Co6opHOI MeyeT, KOTOpas Ha MPOTAXKEHUN
MHOTUX [eCATUETMI OblNa LLEHTPOM NMPOCBELLEHUS, HAYKN
1 Bepbl. TopXKecTBa, NpuxoaaLmMecs Ha 9-11 ieHb mecAua
3yNb-XUAKXKa, AeHb Apadart 1436 rofia Xuaxpbl, — 3TO He
TOMbKO eLlle ofHa onpegendaLLlan Bexa B UICTOPUN POCCUIn-
CKUX MYCYJIbMaH, HO 1 cOObITVE FOCY[apCTBEHHOIO MacLUTa-
6a ana Poccuniickonn Qefepaunm n nobpasn BeCTb ANiA BCEro
MClaMCKoro mmpa. #

The situation of Islam and its adherents in modern Europe,
the problem of the self-identity of European Muslims and the
question of how believers in EU countries are responding
to the challenges of the modern and post-modern era are
all subjects taken up by this issue’s guest, Abu Bakr Rieger,
president of the European Muslim Union. He persuades the
reader that many important features of European civilization
can and should be combined with Islamic spirituality.
Continuing the topicin my article, | make an attempt to
explore the phenomenon of “Russian Muslim culture” in
some detail, analyzing not only its cultural and conceptual
nature, but also its organic unity with the broader Islamic
tradition. The issue comes to a logical conclusion with article
on the opening of the new complex of the Moscow Cathedral
Mosque, which for many decades has been a centre of
education, scholarship and faith. The celebration on the 9th
day of the month of Zul-hijja, the day of Arafat in the year
1436 of the hijra, are not just one more defining signpostin
the history of Russian Muslims but an event of nationwide
significance for the Russian Federation and good news for
the whole Islamic world. #




Cnlam ABAIAETCA paLMOoHanbHO penvrueit. 3ta ucTuHa

OTparkeHa B MHOTOUMCSIEHHBIX KOPaHMYEeCKMX afTax
1 B CyHHe. OHa npuHMManachb yxe Bo BpemeHa lMpo-
poka (ga 6bnarocnosut ero Anniax v NPUBETCTBYET), U UMEHHO
6narofapsa MHOTOBEKOBOMY MOOLLPEHNMIO PAa3yMHOTO NMO3Ha-
HMA apabo-mycynbMaHCKasa LMBUNU3aLMA JOCTMIIA pacLiBeTa
K X-XI BB., onepeAnB Apyrue LMBUIN3aLNOHHbIE LLEHTPbI
Toro BpemeHu. OgHako nocne XV B. HabnogaeTca 3akat
MYCYNbMaHCKOrO paLMoHann3ma, Yto MpuBeno K KPU3nCy 1c-
NIAMCKOW LmMBUAM3aLMK 1 ee cTarHaumu. B TexHonornueckom
1 paunoHanbHOM pPa3BUTM UCIAaMCKas LUBMAN3ALMA CUIIbHO
oTcTana ot EBponbl, Tak uto K XIX B. OCTpPO BCTan BONpoc
0 ee MOAiepHM3aLUN.

B kauecTBe peakunm Ha npobnemy MofiepHM3aLUnm BO
BTOpOW nosioBuHe XIX B. B UCTaMCKOM MUpPe BO3HUKNN
MHOFOUYMNCNIEHHbIE ABVXXEHNA NOJ AEBU30M «BO3POXKAEHUA»
(apab. Haxza). CMbICN BO3pOXKAEHWA BUAENCA B MPOCBELLEHUN
1 B TOM, YTOObI MOCTaBUTb Pa3yM B LIEHTP BCEX COL{MANIbHbIX
npeobpa3soBaHunit. B Poccun Bbipasutenamm 3Tux YasHMiA
cTanv gxaguabl (0T apab. fKagug, <HOBbI, OGHOBIEHHBIN») —
CTOPOHHUKU 06pa3oBaTeNibHON pedhopmMbl 1 yMEPEHHON
MOJEepHMU3aLNK, COXPAHAIOLLEN 1eMEHTbI TPAANLMOHHOMO
MUPOBO33pPEHNUA.

[agnabl B NONHON Mepe 0CO3HaBaNW, YTo MofepHM3aLma
[OJIHa OCYLLeCTBNATLCA Ha OCHOBE KOPaHNYeCKOro OTKpO-
BEHWA, @ UMEHHO — Ha OCHOBE YYeHUsA O Pa3yMHOM NMO3HaHMWMW.
MpuBeny HeCKONbKO NPUMEPOB.

Bblgatowuiics Tatapcknin 6orocno 3usstauH Kamanu B cBo-
el pabote «®unocodun BepoybexxpeHnar nucan: «Mcnam
NpY3bIBaeT K MOCTUXKEHMIO PENTMIU MOCPEACTBOM 3HAHUIA, 06-
peTeHHbIX BCIEACTBYE AeATeNbHOCTU pasyMa. [ostomy Vcnam
ABNAETCA PaLNOHanbHOW penurnen, OCHOBaHHOW Ha nar-
dopme pasyma». OH Takxe gobasnsert: «Mcnam npocnasun
MyCyNbMaH Kak HaLMIo YUYeHbIX, 1 3TO Ha3BaHue GyaeT 3By4aTb
1 BNpeab BO BCe BeKa... Micnam — 310 HayuHasa penurna. Kakoro
6bl YPOBHSA HY AOCTMITIA HayKa B OyayLiem, oHa npusHaet Uc-
JlaM B KauecTBe Hay4yHO 060CHOBaHHOW penunrimy.

Opyrown Bbigatowminca Teonor, Myca brurvnes, csoei »us-
HblO BOM/IOTUI PaLMOHANMNCTMYECKYI0 YCTaHOBKY KopaHa.

slamisa rahal religion. This truth is reflected in

multiple Qur'anic ayats as well as in the Sunna. This was

already accepted in the time of the Prophet (may Allah
honour him and grant him peace) and it was precisely due to
the centuries long encouragement of rational thinking that
the Arab Muslim civilization was already flourishing in the
10th - 11th centuries before the other centers of civilization
of that time. However after the 15t centu ry adecline in Mus-
lim rationalism can be observed, leading to a crisis in Islamic
civilization and its stagnation. In technological and rational
development Islamic civilization lagged far behind Europe,
so that by the 19th century the question of modernization
arose in sharp form.

As a reaction to the problem of modernization there arose
in the Islamic world in the second half of the 19th century
numerous movements bearing the slogan of “rebirth” (Arab.
nahda). Rebirth was interpreted as enlightenment and the
placing of reason at the centre of all social transformations.
In Russia the bearers of these hopes were the jadids (from the
Arabic jadid, ‘'new’), the supporters of educational reform
and a moderate modernization that preserved elements of
the traditional worldview.

The jadids understood very well that modernization must
take place on the basis of the Qur'anic revelation and pre-
cisely on the basis of its teaching about rational thought. Let
me give some examples.

The outstanding Tatar theologian Ziyaetdin Kamali in his
work, ‘The Philosophy of Faith; wrote:“Islam summons one
to understand religion by means of knowledge attained as a
consequence of the mind’s activity. Thus Islam is a rational
religion founded on the platform of reason.”He also added:
“Islam glorified Muslims as a nation of scholars, and this name
will resonate down the ages for centuries. Islam is a scientific
religion. Regardless of the level science achieves in the future,
it will recognize Islam as a scientifically based religion.”

Another outstanding theologian, Musa Bigiev, incarnated
the rationalistic orientation of the Qur'anin his life. He was
an intellectual with an original frame of mind and his way
of seeing many problems made him one of the most brilliant

[

Jnlnotel

370 6bIN UHTENNEKTYaN C HeCTaHAAPTHBIM MblLLIEHNEM

1 CO CBOVIM BUJIEHMEM MHOTMX NPo6sieM — OAVH U3 CaMblX
APKMX N HEOPANHAPHbIX NPeAcTaBUTeNEelN TaTapCKowi
60roc/I0BCKOM MbICAN. POCCUICKMI MycynbMaHUH, Burnes
dopmMmpoBanca Ha CTbiKe KyNnbTyp 1 CMOT FrapMOHUYHO
COeAVHNTb B cebe eBpOneiicKyto, POCCUIACKYO, apabCeKyio,
TIOPKCKYO 1 Nepcnickyto Tpaauumnm obpasosanusa. Mpu-
3HaBaA 60roBAOXHOBEHHOCTb U BbICILINIA aBTOPUTET
KopaHa, oH Take akTMBHO 0bpallanca K matepuanam
COBpeMeHHoI emy Haykun 1 punocodun. burnes npegnaran
COBMeCTWTb 3HaHVA KopaHa, XxagncoB, BCEro nyuLlero n3
NpPaBOBbIX LLKOJ C COBPEMEHHbIM 3HaHNeM. B KOHLie X13HK
OH oTMeyan: «<Bo Bcem, UTo A roBOPWA 1 NUCan, UMenach
Of}Ha Liefib: CnacTu pasym 1 MbiC/lb OT pabcTBa, yKpenuTb
HaLLW >KeNlaHNA 1 BOMIO, UHbIMI CNIOBaMK, — AiaTb pasymy
cBob6ofY, BOME — CUNTy».

and unusual representatives of Tatar theological thought.
A Russian Muslim, Bigiev was formed at the intersection
of cultures and harmoniously united within himself the
European, Russian, Arab, Turkic and Persian traditions of
education. While recognizing the divinely inspired higher
authority of the Quran, he also made active use of contem-
porary discoveries in science and philosophy. Bigiev wanted
to combine the knowledge of the Qur’an, the hadiths and
the best of the legal schools with contemporary knowledge.
At the end of his life he observed: “In everything that | have
said and written, there was a single goal: to rescue reason and
thought from slavery, to strengthen our desire and will, in
other words, to give reason freedom and will strength.”
Musa Bigiev demonstrated by his example that rational
thought is an organic part of Islam. Following the jadids we
can say that, despite widespread prejudice, Islam is a religion
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Myca buirnes npoaeMoHCTPUPOBan CBOUM NMPUMEPOM, UTO
paLuoHanbHoe No3HaHMe opraHMYHO BNMCbiBaeTcs B Micnam.
Bcnepn 3a fkagmaamm Mbl MOXeM MOBTOPUTb, UTO, BOMPEKH
pacnpocTpaHeHHbIM Npeapaccyakam, Micnam — 3o penurus
y6exaeHunn Ha OCHOBE Bepbl 11 PaLOHaNbHOTO NMO3HaHUS,
penurua NoBcefHEBHOW PENUIMO3HOM NPAKTUKM, OCHO-
BaHHOW Ha Pa3yMHOM, paLYoHaIbHOM NoAXoe. [oCKONbKy
«Mcnam» fOCNOBHO O3HauaeT «cMUpeHmne nepef Beesbilu-
HVM», 1 UMEHHO B 3TOM 3HaueHNU JaHHOE CJI0BO B OCHOBHOM
ynotpebnsetca B KopaHe, TO MOXXHO yTBepXAaTb, UTo Annax
NPUHUMAET CMUPEHIE, OCHOBAHHOE Ha pasyme, PasyMHbIX
MbICISIX, MOCTYMNKaXx 1 Bepe.

KopaH npusbiBaeT Hac K ANCKYCCUM, K pa3yMHOMY 06Cyae-
HWI0 BOMPOCOB BepbI:

oA 5ELLN Bae 0ty £a8ally o5 Jurd ) £ @
5251 Ga A

«[Mpm3bIBait Ha NyTb f0CMoAa MyAPOCTbIO 1 JOOPbIM YBeLLe-
BaHMEM 1 BeZIM CMOP C HUMW HaunyyLLmm o6pa3om» [16:125]%,

KopaH npefocTteperaeT Hac OT HACUNbCTBEHHOTO U HEO6AY-
MaHHOro 06palLeHns B CBOIO Bepy:

w@@iwm@wwy%;ugﬁ

15355 (5 Gl 25

«Ecnu 6bl TBOI [ocnogb noxenan, To yBepoBanu 6bl BCE,
KTO Ha 3emnie. Pa3Be Tbl cTan 6bl NPUHYXAOaTb nogew ob-

paTUTbCA B BEPYIOLMX?» [10:99];
S0 @

* 3peck v fanee Be3fe, 3a UCKIIOYEHNEM CTaTbk Npodeccopa Tayduka Nbpaxmma, untaTbl 13 KopaHa

Er?C
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«HeT NpUHYXAEHWS B PENNrMn» [2:256].

Ha PyCCKOM A3blKe MPUBOAATCA B NePeBOo/e rpynnbl aBTOPoB Nog obLueit pefakuyveit [1.B. MyxetauHosa.

of conviction based on faith and rational thought, a religion
of daily religious practice based on a rational approach. Giv-
en that‘Islam’ literally means ‘humility before the Aimighty’
and that this is the meaning in which the word is basically
used in the Qur'an, we can say that Allah accepts humility
based on reason, on rational thoughts, deeds and faith.

The Qur’an summons us to discussion, to rational analysis
of questions of faith:

PR

W;L,;,a‘;;@l dac3a)l5 wu 3 des ] 31
basl Ga A

“Invite (all) to the Way of thy Lord with wisdom and
beautiful preaching; and argue with them in ways that are
best” [16:125]%.

The Qur'an warns us against forced and thoughtless con-
version to faith:
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“If it had been thy Lord’s Will, they would all had
believed, - all who are on earth! Will thou then compel
mankind, against their will, to believe!” [10:99);

SERURIRTRY

“Let there be no compulsion in religion” [2:256].

The appeal to reason (in Arabic, ‘agl) in matters of faith
and knowledge permeates the entire text of the Qur’an.
Cognition through reason, according to Scripture, is the
natural complement to cognition through revelation. These
two methods of cognition are associated in the Qur'an with
“the book” (kitab) and “wisdom” (hikma) or “reason” (cf. ayats
16:125; 2:269; 2:129, 231; 3:164; 4:54; 62:2). Sinners who ignore
both methods will repent at the Day of Judgment:
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“They will further say:'Had we but listened or used our
intelligence, we should not (now) be among the Companions
of the Blazing Fire!” [67:10].

This emphasis on reasonable thought is confirmed in the
hadiths. In one hadith that enjoys great popularity among
Sufis, we find that it was reason that was the first creation of Al-
lah, and that Allah upon looking at His creation pronounced:

“I swear by My greatness that | created nothing that was nearer
to Me than you. Through you | take away, through you | give
back, through you I reward and punish.”

Classical Muslim cultures throughout the world are
characterized by a cult of knowledge and reason, and this

* Hereinafter, all quotations from the Qu'ran in English are given in the translation
of Abdullah Yusuf Ali.
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Anennauua K pasymy (apab. ‘aknib) B ienax Bepbl 1 no-
3HaHWUA NPOHK3bIBaET Becb TeKcT CBsALeHHOro KopaHa.
Mo3HaHWe Yepe3 pasym, cornacHo MrcaHuio, ABNAETCA
€CTECTBEHHBIM [OMOMHEHNEM K MO3HAHUIO Yepes OTKpoBe-
Hue. OTu iBa Cnocoba No3HaHWsA accoummnpytotcs B KopaHe
C «KKHUFOM» (KUTab) U «MyAPOCTBIO» (XMKMA) MK «PasyMOM»
(cm. aaTbl: 16:125; 2:269; 2:129, 231; 3:164; 4:54; 62:2). [peww-
HVKM, NPOUrHOprpoBaBLUve 06a cnocoba, byayT KaaTbcA BO
Bpema CTpaluHoro cypaa:
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«OHU cKkaxyT: “Ecnm 6bl Mbl IPUCAYLLNBANNCD W ObINn
paccyfuTesnibHbl, TO He OKa3anuncb 6bl cpean obutatenei
MnameHun"» [67:10].

Takaa BHUMaTENbHOCTb K pa3yMHOMY MO3HaHMIO Nof-
TBEpXKAaeTCA 1 Xagmcamu. B xaguce, nonb3oBasLlemcsa
60nbLION NONYNAPHOCTbLIO Y CydUeB, Mbl HAXOAUM, YTO
MMEHHO pa3ym 6bin nepBbIM TBOPeHUeM Annaxa, v, B3rna-
HYB Ha cBOe TBOpeHune Annax, nspek: <KnaHycb Bennumnem
CBowMm, He co3faBan fl Huuero, 4To 6bino 6auxe ana Mens,
yem Tbl. ToboI A M3bIMato, TO6o A ofapsto, TO6oW A Ha-
rpa<aato 1 HakasblBalo».

Knaccuueckume mycynbMaHCKmne KynbTypbl MO BCEMy MUPY
XapaKTepu30BanuCb KyJIbTOM 3HaHWA 1 pa3yma, 1 3TO MMeno
MEeCTO 3aJJ0/ITO ;O PacLiBeTa HOBOEBPOMENCKOro paLyoHanus-
Ma. Jlerye Bcero 310 NOHATb, B3MAHYB Ha dunocoduio, Befb
MMeHHO ¢unocodun ABNAETCA KBUHTICCEHLMEN PasyMHOro
No3HaHWA, CUHTE30M BCEX HayK 1 OCHOBOW LIENOCTHOIO M-
POBO33peHNA.

was the case long before the flowering of modern European
rationalism. This can best be seen by looking at philoso-

phy, foritis philosophy that is the quintessence of rational
thought, the synthesis of the sciences and the basis of a holis-
tic worldview.

The classical period in the Arab Muslim region saw the cre-
ation of the great systems of Ibn Sina, Ibn Arabi, al-Ghazali, Ibn
Rushd, al-Kirmani. This systems incorporated the whole mass of
knowledge of that time, including not only natural science but
also metaphysics, ethics, aesthetics, logic, and poetics. However,
even while admiring their greatness one unwillingly realizes
that the epoch of great systems is over. In the modern era we can
see a crisis of Muslim thinking. In the best case, there is just a
restatement and a commentary on the classics, and in the worst
case there is an absence of philosophy itself and rational reflec-
tion, an outburst of irrationalism and radicalism.

This contemporary state of affairs is particularly depressing.
Can one recall any great Muslim thinkers of our time?

It must be acknowledged that the philosophical systems
developed by contemporary Muslims are not integrated; as
arule, they focus only on separate questions. There is noth-
ing comparable, for instance, to the system of al-Ghazali, or
if we take Europe, to the system of Hegel. And the fact is that
Muslim thought does require wholeness, for the whole world
is a sign of Allah and there is no area that does not require
comprehension.

It may be sad to admit to it, but the very fact that textbooks
of 20th century philosophy rarely include Muslim thinkers is
a reflection of the realities of the life of the Ummah. Muslims
could have done a lot more to make their presence felt in the
field of philosophy, to respond to the Qur'an’s summons to
rational faith, to help explain Allah’s message in the language
of philosophy, to uncover the deeper meanings of the Qur'an
for the so-called people of the West.

Of course, there are many instances in the 20th century
when Europeans turned to the sources of Muslim thought -
but that was confined to the classical period. Mention might
be made of the school of integral traditionalism, which was
inspired by Sufi philosophers, primarily Ibn Arabi. But this
turn to Islamic sources by Europeans was triggered by a spiri-
tual crisis in the West itself, which went in search of a new
“Eastern”experience in the works of Muslim intellectuals. Can
we attribute this to the merits of contemporary Muslims?! Alas,
the Muslim world in the modern age has not always had the
aptitude to engage in deep philosophical work.

As Sayyid Mohammad Khatami, the great political and spiri-
tual leader of Iran, once observed, “the fact that the golden
age of Islamic civilization has already passed does not mean
that the Qur'an and Islam have also withered. We Muslims
must preserve our faith in the Qur'an and genuine Islam, and
at the same time, search for new answers in our religion to
today’s pressing questions.”

We propose that the time has come to ponder seriously
on the future of Muslim philosophy; otherwise, we shall be
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B knaccuueckuin nepriog B apabo-MycynibMaHCKOM permoHe
6bIn1 co3paHbl Benimkue cuctembl 6H CrHbl, M6H Apabu,
anb-Tazanu, M6H Pywuga, anb-KnpmaHu. 3Tm cuctembl BKAo-
Yyanu B ce6a BeCb MacCUB 3HaHWI CBOEro BpeMeHU, MPUTOM
He TOJIbKO €CTeCTBEHHYIO HayKy, HO 1 MeTadU3KKY, STUKY,
3CTETUKY, NOTKKY, NO3TMKY. OfHaKO, BOCXMLLAACh UX BENU-
yreMm, HeBOJNbHO 3alyMbIBaeLLbCA O TOM, YTO 3noxa 60sbLnX
cmcTem 3akoHumnacb. B HoBoe Bpemsa Mbl Habnlogaem Kpusmuc
MYCYNIbMaHCKOTO MbilLfieHnA. B nyuluem cnyyae — 310 nepe-
CKa3 1 KOMMEHTUPOBAHME KIaCCKKOB, B XyALUEM — OTCYTCTBME
camoii punocodckoi n pasymHom pednekcnm, BCrieck
nppaLmoHanm3ma u pagrkanmsma.

OcobeHHO yapyyaeT COBPEMEHHOE NonoxeHre aen. MHoro
JI MOXXHO BCMIOMHUTb KPYMHbIX MYCY/IbMaHCKUX MblCAIUTENEN
Hallero BpemeHun?

Hazio npusHaTb, uTo pa3pabaTbiBaemble COBPEMEHHbBIMU
MyCYJIbMaHCKMK drnocodamm CMCTEMbI HE MHTErpasibHbI,
OHMU, KaK MPaBuUIo, COCPEfOTOYEHbI Ha YaCTHbIX BOMPOCaXx.
HeT HMuero conocTtaBMMoro no maciTaby, Hanpumep, ¢
cuctemoii anb-Tasanu unm, ecnn o6paTUTLCA K eBPOMNENCcKoMy
pernony, ¢ cuctemon lerena. A mexxay TeM MycCyfibMaHCKoe
MblLLUIEHUE TPebyeT NHTErPanbHOCTH, MOCKOJbKY BECb MUP
ABNAETCA 3HAMeHUeM Afniaxa 1 HeT Takoi 0651acTu, KoTopast
He Hy»Kaanacb 6bl B OCMbICIIEHUN.

Kak Hu rpycTHO Npri3HaBaTb, HO caM $aKT, uTo B yueb-

Hble noco6usa no punocopun XX Beka peako nonagaioT
MYyCY/IbMaHCKUNe MbICIUTENN, AENCTBUTENIbHO OTpakaeT
peanun ymmbl. MycynbMaHe MOrv 6bl cienaTb 3HaUNTeNb-
HO 6onbLUe NS TOro, YToObl FPOMKO 3aABUTb O cebe Ha
dunocodckom none, 4TobbI OTBETUTL Ha NPM3bIB KopaHa

K pa3ymHOI Bepe, MOMOYb 06bACHEHMIO NocnaHuA Annaxa
A3bIKOM Pprnocodun, packpbITb ryOGMHHbIE CMbICbI Kopa-
Ha noasm 3anaga.

[a, B XX BeKke 6b1/10 MHOTO MPYIMEPOB, KOrfa eBponeii-
bl 06paLLannch K UICTOYHUKAM MYCYJIbMAaHCKO MbICSIN —

HO KJlaccnyeckoro nepuoga. MoxHO ynomsaHyTb LKOY
WHTerpanbHoro TpaguumoHanusma (P. feHoH, @. LLyoH,

T. BypkxappaT), BAOXHOBAABLUYIOCA CybUNCKMU Gprnoco-
damu, npexae Bcero M6H Apabu. OgHako o6paLleHHOCTb
3Tux eBponeliles K Vicnamy 6bina obycnosneHa Kpnsnmcom
OYXOBHOCTW Ha caMoMm 3anage, KOTOPbl B MOMCKax HOBOIO
«BOCTOYHOrO» OMNbITa NPUBGErHYN K TpyAam MyCyIbMaHCKUX
WHTenneKTyanoB. MOXHO N1 3TO NOCTaBUTb B 3aCsyry coBpe-
MEHHbIM MycynbMaHam?! YBbl, MyCynbMaHCK1iA Myup B HoBoe
BpeMs OKa3blBasicA He BCerga NpeapacnonioxeH K rnybokomy
dunocodckomy TBOpUECTBY.

Kak oTmeuan B cBoe BpeMs KPYMHbI NOANTUYECKNI 1
ayxoBHbIi nuaep MpaHa Cering Moxammag Xatamu, «To, 4To
30/10TOV BEK MCNaMCKON LMBUAN3ALMM YKe MUHOBAN, He
03HauaerT, uTo KopaH n Vicnam Takxe yBanm». «Mbl, Mycynb-
MaHe, — yTBepxaaeT XaTaMu, — ... JOJIKHbl XPaHWUTb CBOIO
Bepy B KopaH 1 nognunHHbIA Micnam n ogHOBPeMeHHO 1cKaTb
HOBble OTBETbI Ha BO3HMKalOLLMe CerofiHA BOMPOChI Ha OCHO-
BE Hallen penurmmy.

compelled to admit that Muslims are ignoring the Qur'anic
summons to rational faith and an integral worldview. Despite
the grandeur of past systems, we cannot be satisfied with them
in full, because the knowledge accumulated by humanity in
our own age is significantly different from what was known in
the classical epoch. Clearly, this was the driving idea behind
Musa Bigiev, and in this we are heirs to his project.

So, what are the crucial themes and where should we search
for points of contact between the Qur‘anic revelation and philo-
sophical thought? Allow me to point to some general questions.

The first concerns the relevance of philosophy as such. Is
philosophy possible in Islam? And more broadly, what is the
relationship between Muslim philosophy and non-Muslim/
non-religious philosophy? As was said earlier, the necessity of
philosophy, understood as an integral science and the basis
of a holistic worldview, derives from the Qur'an’s position
encouraging rational thought. The Qur’an teaches a rational
comprehension of the world. Everything that is in harmony
with reason is true and thus goes straight back to Allah, one of
whose attributes, after all, is‘the True, al-haqqg. It seems to me
that Muslims should adopt this way of understanding matters.

The second question is concerned with the classical theo-
logical problem first enunciated in the early period of Muslim
thought. This comprises problems about the understanding
of Allah, the relationship of Allah and the world, the origin of
the world, the nature of humanity, and predestination - to put
it briefly, metaphysics and anthropology in the broadest sense.
It must be ascertained whether the Qur’anic revelation allows
one to gain a better understanding of contemporary scientific
knowledge; or, on the contrary, does contemporary science
allow us to better explain separate aspects of the Qur’anic
revelation (after all, as limited beings we always make judg-
ments on the basis of the knowledge of our time, while divine
knowledge is beyond time).

Inthe Qur'anitis said:

[
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Monarato, Y4TO MPULLNO BpemsA BCcepbes 3aflymaTbCA O nep-
cneKkTrBax MyCynbMaHCKON ¢punocoduu, nHaye npuaeTca
Npr3HaTb, YTO MyCySibMaHe UrHOPUPYIOT Npu3blB KopaHa
K pa3ymMHOW Bepe 1 LiesIoCTHOMY MMpoco3epLaHuio. He-
CMOTPA Ha Besinyye HbiibIX CUCTEM, Mbl HE MOXEM JOBOSIb-
CTBOBaTbCA MMM B MOJIHON Mepe, MOCKOJbKY 3HaHWe, Hako-
NieHHOe YesoBeYeCTBOM K HalleMy BPeMeHH, CyLLeCTBEHHO
OTNINYAETCA OT TOTO, YTO BbINO N3BECTHO B KNlaCCUYECKyHo
anoxy. OueBUHO, MMEHHO 3TON njeell pyKoBOACTBOBAIUCH
[PKaanabl, v 30eCb Mbl ABIAEMCA NPOAOKATENAMN VX Aena.

WTakK, Kakne TeMbl ABNAIOTCA KJTIOYEBbIMU U FAe HaM Crle-
AyeT NCKaTb TOUKMN COMPUKOCHOBEHUA MEXAY KOPaHNUYeCKM
OTKpoBeHMeM 1 dunocodckoin mbicibio? MNo3onbTe 0603Ha-
UNTb HECKOJIbKO OBLLMX BOMPOCOB.

MepBbit — Bo3MOXHa N punocodpua B Micname? U wnpe —
KakoBO COOTHOLLEHWe MyCy/TbMaHCKOW ¢punocodpumn n He-
MyCyNbMaHCKoI/HepenurnosHoii ¢unocodpun? Kak 6oino
CKa3aHo paHee, HeobXxoAMMOCTb GUIoCcodPrK, MOHATON Kak
WHTerpanbHas HayKka 1 OCHOBa LieJIOCTHOrO MUPOBO33PeHNs,
BbITEKaeT 13 NonoxxeHun KopaHa o pasyMHOM MNO3HaHWW.
KopaH yunT pasymHomy nocTuxeHuio mmpa. Bece, uto corna-
CyeTcA C pa3syMoM, ABNAETCA UCTUHHbBIM, @ 3HaUUT — BOCXOAMUT
HernocpeAcTBeHHO K Annaxy, BeAb ero aTpmbyTom BbicTynaeTt
MCTUHHOCTbY, aJib-XaKK. MHe KaxeTca, MycynbmaHam cnefy-
eT ABUraTbCA B pycie TaKOro MOHNMaHUA.

BTopoi Bonpoc cBA3aH ¢ KNaccmyeckom Teonornyeckomn
npo6nemMaTMKoN, HaMeUYeHHON eLLe B PaHHWI Neprog, pasBu-
T™MA ncnamckon mbicaun. Cioga OTHOCATCA NPo6iaembl MOHUMA-
HuA Annaxa, COOTHOLeHNA Anlaxa 1 M1Mpa, NPONCXOXAeHWA
MUpa, NPUPOAbI YeNoBeKa, MpeaonpeaeneHHoOCcTU. KopoTko
roBops, MmetTadunsmKa 1 aHTPOMoNorna B CaMmOM LLIMPOKOM
cmbicne. Hy>XHO BbIACHWTb, MO3BONAET I KOpaHu4eckoe
OTKPOBEHMeE JlyyLlie NOHATb COBPEMEHHOE HayyHoe 3HaHue;
1 Ha06OPOT, NO3BONAET I COBPEMEHHOE 3HaHWeE fyyLle YAC-
HUTb OTAEMNbHbIE aCMeKTbl KOPaHNYeCKoro OTKpoBeHNA (Befib
Mbl, OyZlyum cyLecTBamMm orpaHM4YeHHbIMU, BCeraa Cyanm Ha
OCHOBE 3HaHWIN CBOEro BpeMeHy, a 60KeCcTBeHHOe 3HaHue
HaxoauTCA 3a Npeaenamu BpeMeHw).

B KopaHe cka3aHo:
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«loncTrHe, B COTBOPEHMM HEBEC 1 3eMAn, B YepeaoBa-
HUW HOUW 1 [1HA, B KOPabisx, KOTOpbIe MAbIBYT MO MOPIO,
NPVHOCA NONb3Y JIIOAAM, B HACNOCaHHON Annaxom ¢ Heba
BOJe, NoCPeacTBOM Kotopor OH OXMBUI 3eMIIIO NOCHE ee
CMEPTW, 1 PacCenv Ha Hell BCAKYIO XNBHOCTb, B CMEHe Be-
TPOB, 1 B 06/1akax Mexay HeboM 1 3emneit, MOKOPHbIX Boje
bokbewn, — 3HameHnA ana nogen pasymetowmx!» [2:1641.

Becb Mmup, Taknm 06pa3om, ABNAETCA CaMOPACKPbITUEM 3a-
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“Behold! In the creation of the heavens and the earth; in
the alternation of the Night and the Day; in the sailing of
the ships through the Ocean for the profit of mankind; in
the rain which Allah sends down from the skies, and the
life which He gives therewith to an earth that is dead; in
the beasts of all kinds that he scatters through the earth;
in the change of the winds, and the clouds which they trail
like their slaves between the sky and the earth; - (here)
indeed are signs for a people that are wise” [2: 164].

The whole world is thus a self-revelation of Allah, so it is
not without meaning to ask about the usefulness of physics,
chemistry, or biology for understanding God - obviously, not
in the details but in the overriding laws and principles. In the
Qur’an, it also says:
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“Soon will We show them Our Signs in the (furthest)
regions (of the earth), and in their own souls, until it
becomes manifest to them that this is the Truth” [41:53].

The third important philosophical question concerns the
unity and diversity of humanity. This is particularly acute in
our current conditions.

Globalization assumes the unification of humanity, but there is
another side to this process: unification leads to the destruction
of cultural and linguistic diversity, and to excessive expansion of
the secular sphere. Globalization that takes place according to
the principle of unification is a philosophically motivated process
that aims at the formation of single humanity which lives by West-
ern models and is unburdened with identities of a higher order.

It seems that Muslims should find an alternative to this pro-
cess. The Qur'an does not teach unification, or uniformity.

It declares a single origin of humanity, but at the same time
emphasizes the predetermination of its real diversity:
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“O mankind! We created you a single (pair) of amale and
afemale, and made you into nations and tribes, that ye may
know each other (not that ye may despise each other). Verily
the most honoured of you in the sight of Allah is (he who is)
the most righteous of you. And Allah has full knowledge and
is well acquainted (with all things)”[49:131.

The Qur'anic revelation would find its closest reflection in
a multi-polar world with a pluralism of positions and cultural
diversity:




Mbicna Anaxa, mo3TOMy He NpasfHbIM NPeAcTaBAeTCcA BONPOC
0 NONE3HOCTN GU3NYECKUX, XUMUYECKNX, BUONOrMYECKMX 3HA-
HWIA Ana 60rono3HaHWA — Pa3yMeEeTCA, HE YaCTHOCTE, a Mac-
WTabHbIX 33KOHOB 1 NPUHLMNOB. B KopaHe Take cka3aHo:
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«Mbl NoKaxkem 1M Haluv 3HameHVA No BCeMy MUPY U B HUX
CaMUX, NMOKa UM He CTaHEeT ACHO, YTO 3TO — UCTUHa» [41:53].

A 3TO 3HaumT, YTO Cam YenoBeK BbICTyMNaeT 3HaMeHnem An-
naxa, U ero n3yyeHue Takxe ABNAETCA 6OroyrogHbIM fenoM.
B xaguce Mbl HaxoaMM NOATBEPXKAEHME STOMY: «KTO NO3HaeT
AyLly cBoto, TOT no3HaeT locnopa ceoero». MpeacraBnaeTcs,
YTO COBPEMEHHAA aHTPOMOJIOMNA U KOTHUTVBHAsA HayKa Ume-
0T MHOFO HOBOTO, YTO CKa3aTb O YeNloBeKe, O ero No3Hasa-
TeNbHbIX MeXaHU3MaXx, MblLUEHNN ¥ pasyme. bbiTb MoXKeT,
HayKa He cnocobHa NPOHUKHYTb B CaMy AyLly YesloBeKa, B ero
cepaLe, HO 3HaUMT NN 3TO, YTO APYrrie OpraHbl NO3HaHKA
[OMKHbI UTHOPUPOBATLCA Kak HEHYXHbIE 1 Mano3Havalyme?

TpeTbA BaxHaa ¢punocopckasn npobnema Kacaetca eJMHCTBA
1 MHOroo6pa3ua yenoeyectsa. OcO6EHHO OCTPO OHa CTOUT
B YC/I0BUAX COBPEeMeHHOro Mupa. Mmobanusauusa npegnonaraet
YHUOMLMPOBaHHOE eAMHCTBO YeNIOBEYECTBa, OAHAKO Y 3TOro
npouecca MMeeTcst U 060POTHAA CTOPOHA: YHUPMKaLMA BeeT
K YHUUTOXEHWIO KYNIBTYPHOTO U A3bIKOBOTO pa3HOO6pa3uis,

K Upe3MepHOMyY paclumpeHunio cBeTckon coepsl. MpeactaBna-
€TCA, YTO TaKoW pe3ynbTaT He ABAAETCA CTy4anHOCTbio. OH
obycnosneH camol TIormkon rnobanmnsaloHHOro npoLecca,
pa3paboTaHHO ele B paMKax Knaccuyeckoro nmbepanvama.
CornacHo 3Tow SI0rnKe, YenoBeK — 3TO MHANBUAYYM, YNCTbIV
Cy6BEKT, @ 3HaUUT, BCE ero MAEHTUYHOCTN BTOPUYHBI U MMO-
neTHbl. Taknm 06pa3som, robanusauma No NPUHLKMY yHUPU-
Kauum — 370 punocopckn 060CHOBaHHBIN NPOLIECE, MPoLecc
NpUGAMXKEHNA K €AMHOMY YeSTIOBEUECTBY, XVBYLLEMY MO eBponeii-
cKomy 06pasLly 1 He obpeMeHeHHOMY NAEHTUYHOCTAMU Bonee
BbICOKOrO Nnopsaka.

Al pymato, MycynbmaHe AOKHbI HANTW anbTepHaTHBY STOMY
npoueccy. KopaH He yunT yHudpumkaumm. OH npoBo3rnaiiaert
eIVHCTBO YesIoBeYeCTBa Mo NMPOUCXOXKIEHNIO, HO B TO Xe
Bpema nofyepKrBaeT NpeaonpeaeneHHOCTb ero peanbHoro
MHOroo6pasus:
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«O nogun! BonctnHy, Mbl co3ganu Bac U3 My»UYMHbI U XeH-
LWWHbI U CAenany BaC HapoAamm 1 nNemeHamu, YTobbl Bbl
y3HaBanv Apyr Apyra, v camblii nounTaembli nepe Anna-
XOM Ccpefin Bac — Hanbonee 60robos3HeHHbIN. BoncTuHy,
Annax — 3Hatowunin, Bepatowmnm» [49:13].

KopaHuueckomMy OTKpOBeHMIo B 60JIbLUEN CTENEHN COOT-
BETCTBYET MHOTOMOMAPHBIA MUP C NIOPaNN3MOM NO3MLUIA
N KyNIbTYpPHOW NecTpoTo:
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“And did not Allah check one set of people by means of
another, the earth would indeed be full of mischief”; but
Allah is full of bounty to all the worlds [2:251].

The basis for human unity is justice and piety, and not the
wearing of uniforms and following an identical lifestyle, for
uniformity certainly does not exclude shameless behavior.

I come now to the fourth important problem, the problem
of religious diversity. Among Muslims there are heated argu-
ments about this issue, with positions ranging from complete
exclusivity to extreme pluralism. | propose that the problem
needs to be solved on different levels, which is what the
Qur'anic revelations also talk about.

According to the Qur'an, the essence of Islam, i.e. lowliness
to Allah, consists in monotheism and good deeds. The nature
of man is originally devout, as the following hadith qudsi
shows: “In truth | created all my servants devout.” In addition,
the Qur'an states that this devout nature is unchangeable in
its essence:
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“So set thou thy face truly to the religion being upright, the
nature in which Allah has made mankind: no change (there
is) in the work (wrought) by Allah” 30: 30].

A person can cease to follow his nature due to his convic-
tions, and then he will cease to be a monotheist and cease
to do good deeds. So that this does not happen, Allah sends
prophets and guides to all nations:
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“For We assuredly sent amongst every People a Messenger”
[16:36].

“And there never was a people, without a warner having
lived among them (in the past)” [35: 241.

Obviously, the number of prophets is not limited to the
30 mentioned in the Qur'an, for the nations on earth have
always numbered more than that, and Allah Himself says to
Muhammad (may Allah honour him and grant him peace):

oo pbies dile Ladd oh eate A o0 i) CLLYT 3ET5
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“We did aforetime send messengers before thee: of them
there are some whose story We have related to thee, and
some whose story We have not related to thee” (40: 78].
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«W ecnun 6bl He yaepxnBan Annax noaen fpyr ot agpyra, To
3emna npuwna 6bl B paccTponcTBo, ogHako Annax — O6-
nagatenb MUNOCTU K Mupamb» [2:251].

OcHoBa ans eguHCTBa NoAeN — NpaBeaHOCTb 1 6narovectue,
a He HolleHWe YHUPOPMbI 1 ClieAoBaHKe OMHaKOBOMY 0bpa3y
XN3HW, Bedb eAnHOO6pa3se BOBCE He NCKItoyaeT beccTblacTBa.

Tenepb A Nepexoxy K UeTBepTo BaxkHOM Npobneme — npo-
6neme penurno3Horo MHoroobpasus. Cpean MycynbMaH Ha
3TOT cyeT BefyTcA ropayre cnopsl. [Nonaraio, 4to Npobnema
[OJKHa peLaTbCA B HECKOMbKMX MIOCKOCTAX, O YEM U FOBO-
pUT KOpaHUYECKOe OTKPOBEHNE.

CornacHo KopaHy, cyTb Vicnama, To ecTb cMupeHmna Annaxy,
3aK/loYaeTcA B eAUHO60XIMM 1 fobpbix aenax. Mpupopaa yeno-
BeKa M3HayanbHO ABNAETCA NPaBOBEPHOW, Ha YTO YKa3blBaeT
cnefylowmin xagnc Kyacu: «BonctmHy Bcex pabos Mownx A
co3fan npaBoBepHbIMM», Bonee Toro, B KopaHe oTmeyaeTcs,
YTO 3Ta MPaBOBEPHAA NPUPOAA B CYLIHOCTU ABNAETCA HEN3-
MEeHHO:
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«O6paTu Xe CBOV NUK K penurnn EAuHo60xuns. Takoo
BPOKAEHHOE KauecTBO, C KOTOpPbIM Anlax COTBOPMI J1t0-
nen. TeopeHne Annaxa He NOANEeXNT N3MEHEHIO» [30:30].

YenoseKk MOXeT Mo CBOUM yb6exaeHUAM nepecrtatb cie-
[OBaTb CBOEW MPUPOJE, U TOrAa OH NepecTtaeT 6biTb MOHO-
TENCTOM 1 NepecTaeT TBOPUTb Aobpble aena. Ytobbl 3Toro
He npouncxoauno, Annax nocblnaeT BCeM HapoAam MPOPOKOB
N HaCTaBHUKOB:

«/l HET HM o HOW OBLMHDI, K KOTOPOI He Npuxoaun 6bl
npefocTeperaownii yseleBaTenby [35:24].

OyeBWAHO, YNCSIO MPOPOKOB HE OTPAHNYMBAETCA YNIOMAHY-
TbiM B KopaHe uncnom B 30 YenoBek, Befb HApOAOB Ha 3emsie
Bcerga 6bin0 6onblue, aa 1 cam Annax rosoput Myxammagy
(Mup emy):

oo pdies e Laad o5 egle L oa i) GLGHI S
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«Mbl y>Ke OTNpaBnAnM NocnaHHMKoB o TebA. Cpeaun HMX
eCTb TaKue, 0 KoTopbix Mbl pacckasanu Tebe, 1 Takue,
0 KOTOpbIX Mbl He paccKa3biBany Tebe» [40:78).

Thus Muslims have a good basis for a pluralistic approach
to the fact of religious diversity: every religion can preserve
in itself the traces of monotheism and piety, one just needs
to be able to find them, to be able to separate the divine and
eternal from the human and artificial. It was this idea in fact
which guided Musa Bigiev, when he developed his thesis
about the all-encompassing nature of the divine mercy and
when he devoted his time to the study of religions like Hindu-
ism and Buddhism.

The abundance of materials that allows us to trace the genesis
of every major spiritual tradition opens up broad perspectives
for making sense of religious diversity and creating a holistic
philosophy of religion on Muslim foundations. Preliminary at-
tempts of this sort are seen in the philosophies of Ibn Arabi and
Suhrawardi, but unfortunately almost nothing new has been
donein this direction by contemporary Muslim thinkers.

The fifth philosophical problem is the problem of toler-
ance, which is closely related to the previous one. Along with
emancipation and freedom it has become a critical theme in
social philosophy in the second half of the 20th century. Her-
bert Marcuse formulated the essence of the problemin the
following aphoristic manner: “How can there be philosophy
after Auschwitz?” Indeed, the unprecedented disasters and
tragedies that befell humanity in the 20th century cast serious
doubt on the consistency and plausibility of the philosophi-
cal understanding of tolerance and freedom that had been
developed in the modern era. The results were the emancipa-
tory projects of the Frankfurt school, the New Left, radical
feminism and postmodernism, which aimed at the overturn-
ing of prohibitions and the deconstruction of power relations
in all spheres of life.

Now we can see where this led: to the blurring of the differ-
ence between righteousness and sin, the erosion of gender
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Taknm 06pa3om, y MyCynibMaH MEIOTCA BCe OCHOBaHUA
ANA NAPaNUCTCKOro Noaxofa K pakTy pennrnosHoro
MHOroo6pasus: Kaxxaas pennrusa fomKHa COXpaHATb B cebe
cnefbl icnama (To ecTb eAnHOB0XKNA U MOPasibHOro 6naro-
YecTus), HYXKHO TOJbKO YMeTb HaliTV NX, yMeTb OTAENUTb
3epHO OT nnieBen, 6oXKeCcTBEHHOE 1 BeYHOE OT YeSIoBEeYeCKo-
ro 1 NPUBHECEHHOrO. IMEHHO 3TON naeen pykoBOACTBO-
Banca Myca burunes, Korga pa3srBan Te3nc 0 BCEOOLHOCTN
60>Kbelrt MUIOCTU 1 KOrAa NOCBALLaN CBOe BPEMA U3YUYEeHNI0
Takux penurnn, Kak Miuaymsm n byaamsm.

CyuiecTsytollee 0bunme maTepuanos, NO3BOAAIOLUX MPO-
cnefuTb reHe3nc Kaxaom KpynHom AyxoBHOW Tpaamumu,
OTKPbIBaeT HaM LWPOKMeE NepCneKkTUBbl A1 OCMbICIIEHNA
Pennrmo3Horo MHoroo6pasus 1 co3faHusa LenocTHon
dunocodum penurumn Ha mycynbmaHckon nouse. Mpeppa-
puTenbHble NOMbITKMN TaKOro pofa npefcTaBsieHbl B ¢puso-
coduax M6H Apabu n CyxpaBapau, HO COBPEMEHHbBIMM
MYyCYNbMaHCKAMMN MbICTUTENIAMU B 3TOM GUNOCOPCKOM
HarnpaBfieHNK, K COXKaNleHI0, He CAeNaHOo NPaKTNYecku
HMYero HOBOro.

MaTaa punocopckas npobnema — npobnema TonepaHT-
HOCTM — TeCHO CBA3aHa C npeabigyLen. Hapagy co csobo-
01 1 3SMaHcMnaumen oHa cTana KnoveBon TeMon coun-
anbHon punocodun BTopoi nonosmHbl XX Beka. lepbepTt
Mapky3e apopuncTmuHo cpopmynmnpoBan CyTb npobrembl
cnepytowmm obpasom: «<Kak BoamoxHa unocodusa no-
cne AywBunua?». [1ecTBUTENbHO, HeBUAAHHbIE 6eACTBUSA
1 Tparefmu, Cy4YmBlUMECA C YenioBeyecTBOM B XX Beke,
3aCTaBUIN BCePbE3 YCOMHUTBCA B MOCTIeA0BaTENbHOCTU
1 NpopaboTaHHOCTUN TOro GUNOCOPCKOro MOHMMAHMA TO-
NepaHTHOCTY 1 cBo6ObI, KOTOpOoe 6bino pa3suto B HoBoe
BpeMs. Pe3ynbTaTom 3TOro CTanv sMaHCUMNaLMoHHbIe NPo-
ekTbl ®paHKdypTCKON LWKONbI, HOBbIX NEBbIX, paauKanb-
HOro pemrH13mMa 1 NOCTMOAEPHMN3MA, KOTOPbIE OPUEHTU-
poBanncb Ha MPeoAoNeHMe 3anNpPeToB N EKOHCTPYKLIMIO
BIACTHbIX OTHOLLEHWIN BO BCEX Chepax }KM3HW.

Tenepb Mbl BUANM, K YeMy STO NPUBESIO: K CTUPaHUIO pas-
nnumnA Mexay NpaBefHOCTbIO 1 FPEXOM, 3PO3UN reHAePHOMN
NAEHTUYHOCTW, Nerannsauny ogHONosNbIX 6pakos, IKC-
rméuumoHnsma n np. MycynbmaHe AoXKHbI HalTy duno-
COPCKYI0 anbTepHaTMBY 6€3yMHOI TONEPaHTHOCTM TaKoro
poga. / 3gech, onATb-Takn, Ham cnepgyeT onMpaTbCa Ha
KopaH. B lncaHumn YyeTKo ycTaHaBNNBaETCA rpaHb Mexay
NpaBeAHOCTbIO 1 FPEXOM; AONYCTUMbIM 1 HeAOMYCTUMbIM.
Kak 6bl Mbl HY XOTenu onpasAaTh JIOAEN, Mbl HE MOXKeM
UrHopupoBsaTb 3TOT dpakT. C gpyroi ctopoHbl, KopaH fABHO
BbICTYMNaeT NPOTMB MPUTECHEHMNSA 1 PeNPeCcCMBHbBIX Mep.
JInwb Annaxy n3BeCTHO, KTO NpaBefieH, a KTO 3ac/lyXunsaet
ocyXaeHus.

MoyumTenbHa B 3TOM NnaHe cnepyiowasn nctopus. NMocne
YXyACKOro cpakeHus, Korga MycynbMaHe notepnenu nopax;e-
HUWe OT BONCKa MeKKaHLeB, [popok n3pek: «Pa3Be cnacetca
Hapog, OKPOBaBMBLLMWIA TNLIO CBOErO NPOPOKA, KOTOPbIA Npu-
3bIBan nx K flocnopay?!». Ha uto Annax otBeTun emy:

identity, the legalization of single-sex marriages, exhibition-
ism, and so on. Muslims must find a philosophical alternative
to this sort of insane tolerance. In Scripture the dividing-line
between righteousness and sin, between the permissible and
forbidden, is clearly delineated. No matter how much we

may want to justify people, we cannot ignore this fact. On the
other hand, the Qur‘an clearly speaks out against oppression
and repressive measures. Only Allah knows who is righteous
and who deserves condemnation.

The following story is instructive in this regard. After the
Battle of Uhud, when the Muslims had been defeated by the
Meccan forces, the Prophet said: “How can a people who
has bloodied the face of the Prophet who has called them to
the Lord be saved?” To which Allah replied:
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“Not for thee, (but for Allah), is the decision: whether

He turn in mercy to them, or punish them; for they are
indeed wrong-doers. To Allah belongeth all that isin the
heavens and on earth. He forgiveth whom He pleaseth and
punisheth whom he pleaseth; but Allah is Oft-Forgiving,
Most Merciful”[3:128-129).

Leaving the final judgment about righteousness to Allah is
one of the fundamental principles of the Hanafite madhab,
and this seems to be the correct approach. We can condemn
sin, but not people. Only Allah is capable of judging people.
And this reliance on Quranic conceptions of righteousness is
exactly the approach that needs to be developed in a Muslim
philosophy of tolerance.

Thus | have outlined five themes have a special importance
for Muslim philosophy. In sum they boil down to the follow-
ing: the question of the relevance of philosophy in general,
the classical problem of metaphysics and anthropology, the
question of the unity and diversity of humanity, the ques-
tion of religious diversity, and the problem of tolerance and
emancipation. Of course there are a large number of other
relevant problems, but they are secondary in comparison
to the ones discussed here. A failure to ponder these ques-
tions would mean a failure to respond to the Quranic call to
rational faith, that s, it would mean ignoring the divine call
addressed to us as well as to all people. And can there be any-
thing more offensive than neglecting reason, that most noble
of Allah’s creations? Let us recall the hadith: “Allah created
nothing more noble than reason, and His anger falls on those
who neglectit.”

What motives and thoughts should drive supporters of
Muslim philosophy in their intellectual efforts? Without
doubt, it should be the effort to achieve a flourishing Muslim
civilization, so that the Muslim Ummah can occupy an honor-
able place among the family of nations on planet Earth.

In addition, they should be driven by the remembrance

[
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«Tebn 310 He KacaeTcs. JInbo Annax NpPUMET KX NOKasHUSA,
N0 HaKaxeT nxX, Beflb OHWN ABNAOTCA 6e33aKOHHUKaMM.
Annaxy NpYHaaNexumT To, 4To Ha Hebecax, 1 TO, UTO Ha 3em-
ne. OH NpoLLaeT, KOro NoXenaert, U NoABepraeT MyyYeHVAM,
Koro noxenaet, Beab Annax - MNpowatowmn, Munocepa-
HbIV» [3: 128-129].

BbIHeceHVe OKOHYATENbHOMO OCYXAEHUA O MPaBeAHOCTA
Ha cya Annaxa CTafio OfHMM 13 6a30BbIX NPUHLUMMNOB XaHa-
duTCKoro masxaba, U MHe NpPeACTaBAETCA, YTO 3TO Hanbonee
BEPHbIN Nogxog. Mbl MOXeM oCyaTb rpeXx, HO He Nilofel.
CyauTb nogen cnocobeH Tonbko Annax. I MMeHHO B 3ToM
HanpaBNEHUN C ONOPOI Ha KOpaHMYecKne NpeacTaBieHna o
npaBefHOCTUN CnepyeT pa3BUBaTb MyCyNbMaHCKy ¢punocodpuio
TONEPaHTHOCTU.

Takrm 06pa3om, MHO 0603HaYEHbI MATb TEM, KOTOPbIE,
UMEIOT 0COBYI0 BAXKHOCTb AJ1A MyCYJIbMaHCKO dunocodpum.
3T0 BOMNPOC O peneBaHTHOCTY duiocodpum BoobLLe, Knaccnue-
cKasi npobnematrika MeTapu3nKM 1 aHTPOMOOrK, BOMPOC O
e[JMHCTBE 1 MHOroo6pasuy YeNnoBeYeCTBa, BOMPOC O Pennri-
03HOM MHOroo6pasuu, NpobsieMa ToNePaHTHOCTY U SMAHCHK-
naumm. KoHeuHo, cyulecTByeT MHOMECTBO APYIMX aKTyasIbHbIX
npo6em, HO OHW BTOPWYHbI MO CPABHEHUIO C 3aABNEHHBIMU.
OTCyTCTBME OCMbBICSIEHUA 3TVX BONPOCOB OYAET 03HaYaTh Ur-
HOPVPOBaHNE KOPaHNYEeCKOro NPU3biBa K pasyMHoW Bepe, TO
€CTb UTHOPMPOBaHMeE GOXbEro NPU3biBa K HaM Kak K oM.
A pa3Be MOXeT 6bITb UTO-IM6O 6osee 0CKOPOUTENBHOE, YeM
npeHe6pexeHne pa3yMmom — caMbiM 651aropoaHbIM 13 TBO-
peHun Annaxa? HanomHio xaguc: «<Annax He cosfan HAYero
6naropofHee pa3yma, 1 rHeB Ero nagaet Ha Tex, KTo UM npe-
Hebperaet».

Kakumuy MOTMBaMM 1 MOMbICIaMM AOKHbI ObITb ABUMKUMbI
CTOPOHHVKM MYCY/IbMaHCKOTO MbILJIEHWNA B STUX VHTENNEK-
TyanbHbIX ycunmax? besycnoBHo, 3To CcTpemsieHme oCTUYb
NPOoLBETaHVA NCIaMCKOW LMBUNU3aumm, bnarogaps Yyemy my-
Cy/fibMaHCKasA yMMa 3aiiMeT JOCTONHOE MeCTO B CeMbe Hapo[doB
nnaHeTbl 3emna.

BmecTe ¢ Tem, NOCTOAHHO NOMHA O TOM, UTO penurma Ncnam
6blna HCMOCIaHa BCEMY YENIOBEYECTBY, M NMOC/aHNe NPOpPOKa
Myxammaga (Mrnp emy), Kak 1 nepegaHHoe yepes Hero lNuca-
Hue — KopaH, 06palLeHbl KO BCEM NIOAAM, HaLLen LieNblo SBNS-
eTCA [JOHeCeHVe KOPaHMYECKUX NCTVH [0 BCEro YenoBeyecTsa.

JlocTukeHne 6narofeHCTBYA ANs BCEX MOTOMKOB HalLEero
npaotua Agama, Kak B MUpPe HAaCcTOALLEM, TaK 1 B BEYHOCTU, —
He 3TO NN eCTb NPeKpacHas Lesb U BeNINMKOe NpefHa3HauyeHue,
npeponpeaeneHHoe Co3patenem! TBOPLOM, OXKMAAIOLWMM OT
Hac CMMPEHNA, B OCHOBE KOTOPOW NieXaT pa3yMm, 06beanHsio-
WA BCeX NioAei, MHTENNEKT, obneryatowmii nyTb NO3HaHUA
MUPO3[AaHbA, 1 Bepa, nayluas oT YuCToro cepaua. #

that the religion of Islam was sent down to all of humanity,
and the message of the prophet Muhammad, just like the
Scripture conveyed through him, the Qur'an, is addressed
to all people, so that our goal must be to bring the Qur‘anic
truths to all of humanity.

Achieving the welfare of all the descendants of our fore-
father Adam, in the present world and in eternity - is this
not the wonderful aim and great task determined by the
Creator?! The Maker of the Universe awaits our lowliness,
at the basis of which lies reason, which unites all people, and
intellect, which eases the way to comprehending the creation,
and faith, which issues from a pure heart. #




OHATME «pa3ym» (‘aknb) ObIIO M3BECTHO MyCyNibMaHaM

3310110 0 TOTO, Kak GUnocodcKume rpeyeckme TekcTbl

6blnV NepeBefieHbl Ha apabcKuii A3bIK: OHO YNOMIMHAETCA
n B KopaHe, 1 B xagucax. icnam, o3HameHoBaBLUMi coboi pa3-
PpbIB CO BpEMEHaMU AXKaXWinK, OTKPbIN SMOXY eANHOBPEMEHHOTO
TOPKeCTBa Bepbl U pasyma, CnpaBeAnMBoCTM 1 cobopbl. Mpu-
HATWe icnama 03Hauano pacctaBaHme C UHTENIEKTYanbHbIMU 1
coumanbHbIMY TPAANLIMAMM BPEMEH JpKaxuinm, A3bl4eCcTBa, yrHe-
TeHWA 1 nopoka. OHO 03HaYano yTBepKAeHEe HOBOIO CoLManb-
HO-MOANTNYECKOrO CTPOSA, OCHOBAHHOIO Ha pa3yMe, CnpaBeasin-
BOCTU, paBeHCTBe 1 obpoaeTtenu. OHO TakxKe TpeboBano HOBbIX
YCNOBWIA ANA pa3yMa, KOTOpPbI Oblf1 Hy»<eH, UTobbl NpeofoneTb
A3bIUECKYIO JIOTUKY 1 NpeHebpexeHne MopanbHbIMU HOPMaMW.
[o6UTbCA Ke 3TOro MOXKHO 6bINO JINLLB OHMM CMOCO6OM: Npes-
NOXMNB HOBOE M1POBO33PEHNE 1 HOBbIV TUM MbILLNEHNA.

Y106bl NOHATL MECTO pa3yma 1 paunoHanun3mMa B Kopa-

He 1 B TPagNLMOHHON NCIAMCKOI MbICAIN, HEOBXOAMMO
pacKpbITb Ty OHTONIOTMYECKYI0 OCHOBY pa3yma 1 TOT Tvn
MbILLUIEHUSA, KOTOPble NpeanoXun KopaH B CBOMX CKa3aHuWAX,
yBeLleBaHUAX, BbIBOAAX, YMO3aKOUEHWAX 1 BeJIEHUSAX, B CBO-
NX NPEfOCTEPEKEHMAX N COBETAX, B 0beLlaHny BO34asaHNA 3a
npasefHble MOCTYMKMN 1 Haka3aHuWA 3a rpexu. B CBAweHHOM
KopaHe 1 bnaropogHbix xagncax Mbl BCTpe4aeM WNPOKNIA
CNEeKTP TEKCTOB, COAEPXKALLMX IorMyeckue JoBOAbI M HpaB-
CTBEHHblE PEKOMEHAALMN: OHM ObpalLLeHbl K Hallel COBECTH
1 Npr3BaHbl BO3BbICUTb HAC 1O TOTO, YTOObI NCNONb30BaTh
CUTy HaLIMX YYBCTB 1 pa3yma JOCTOMHbIM Hac 06pa3om.
B CeAweHHOM KopaHe BceBbllwHMI Annax roBOpuT:

«Mbl yxe npuBenu Ans ntoaen B 3Tom KopaHe BCEBO3MOX-
Hble NPUTYY, YTOBbI OHW MOT/IM MOMAHYTb Ha3UAaHMe» [39:27].

Mop npuTUaMK 3aecb NogpasymesatoTca Metadbopbl 1 no-
BECTBOBaHVISA, NPK3BaHHble OBECTU A0 Nilofel OCHoBoMosnara-
loLmMe NoCaHuA — NOCNaHKs, KOTopble efBa I AoWwsn 6bl A0
UesIOBEYECKOro CO3HaHWSA, He Byflyun obnedeHbl B Gopmy NpumT-
un. Ho NockosbKy pacckas nam NpuTya He NnLeHbl No3HaBa-
TENbHOro, KOFTHUTMBHOIO COAEPKaHWA, OHW B3bIBAIOT K pasymy

ong befohe Greek philosophical texts were translated

into Arabic, Muslims had an encounter with the concept

of reason/intellect as outlined in the Qur'an and the
Hadith. In sharp contrast to the period of the Jahiliyyah, “igno-
rance’, Islam represented the era of faith, knowledge, reason,
justice and freedom all at once. Entering Islam meant leaving
the mental and social habits of the age of ignorance, polythe-
ism, injustice and immorality. It meant establishing a new socio-
political order based on reason, justice, equality and virtue. It
also required a new ontology of reason to overcome polytheistic
logicand moral cynicism. And this was possible only by intro-
ducing a new Weltanschauung and a new mode of thinking.

In order to understand the place of reason and rationality

in the Qur'an and the later Islamic intellectual tradition, we
thus need to explore the new ontological ground of reason
and the mode of thinking which the Qur’an introduced and
did so through stories, implorations, deductions, syllogisms,
commands, warnings, praises, and promises of reward and
punishment. The rich repertoire of logical deductions and
moral exhortations which we find in the Qur'an and the Hadith
purport to awaken our conscience so that we can begin to use
our sensate and rational faculties in a manner that befits our
state of existence. The Qur’an says:
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“And indeed We have put forth for men in this Qur'an
every kind of similitude in order that they may remember”
[39:27].

The mathal, translated here as similitude, refers to meta-
phors and parables by which a fundamental message is con-
veyed —a message which may otherwise remain inaccessible to
the human mind. But since no parable is devoid of cognitive
content, this is an appeal both to reason and imagination so
that we may“remember”what is essential.

The path of thinking which we find in the Qur‘an is not
comprised of assembling of facts; nor is it a pietistic enumera-
tion of commands and prohibitions. Rather, it is a wholesome
undertaking that requires setting upon an intellectual, moral

[
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1 BOOBPAXKEHNIO: MOXKET ObITb, Mbl «ONOMHUMCA» 11 TONMEM,
yTO ABNAETCA ANA HAC HEOBXOAUMbBIM N OCHOBHDBIM.

ToT cnocob MblLLNeHWsA, KOTOPbIN Mbl HaxoanMm B KopaHe,

He CBOAUTCA K Habopy GaKTOB; He ABNAETCA OH U CKpynynes-
HbIM NepeyncieHemM npeanucaHnin n 3anpetos. OH noapas-
yMeBaeT Hallly FOTOBHOCTb UATW MO Ny TN UHTENNEKTYaIbHOW,
MOpasibHOM 1 AyxoBHOW pednekcumn. OH BKoYaeT B cebA Bce
yenoBeyeckoe 6biTvie 1 NpeofoneBaeT TakMe ANXOTOMUN, KaK
YyBCTBEHHOE / paLyoHanbHoe, MaTepuanbHoe / JyXOBHOE,
VHAVBUAYanbHoe / Bceobluee, npupoga / Kynstypa u np. VH-
TerpasnbHbIl CNOCO6 MbILLNEHNS, KOTOPbIN HaxoanT B KopaHe
CBOE YHVKaJIbHOe BOMJIOLLEeHNE, OTpaXkaeT NpUpoay B3anMo-
3aBMCYMON U MHOTOCSTONHOM peanbHOCTU. OH HaCTONUYNBO
npvi3biBaeT Hac BMAETb B3aMMHYIO CBA3b BeLlel, BUAETb, Kak
B BE/IMKON Lienu 6bITMA OAHO BNeYeT 3a coboin apyroe.

WTak, KopaHn4ecKkuid cnocob MbllLIeHNA B OCHOBE CBOEN
HOCUT He onucaTesibHbI, 8 HOPMaTUBHbIV xapakTep. KopaH
He OrpaHNYMBaeTCA ONMcaHneMm BeLlel Kak pakToB 1n
CBefeHWI: Liesib ero BAOXHOBNAIOLWMX NOBECTBOBAHMM, APKMX
MeTadop, *KMBOTro ONUCaHNA TBOPEHUA Annaxa 1 6oxe-
CTBEHHOIO BMELLATENIbCTBA B X0 NCTOPUU — NOOYANTb Hac
MHaye CMOTPETb Ha BeLUM N Ha COBCTBEHHOE MECTO B MIpeE.
OH XOYeT U3MEHUTb YeNoBeYeCKy COBECTb TaKUM 06pa3om,
4TOObI )KN3Hb Hallla MMena CBOUM OCHOBaHVEM 34PaBy!o,
onpaBAaHHyo Bepy U fobpoaetenb. Koraa 3ta coBecTb NosAB-
NAETCA N OKa3blBAETCA B COCTOAHMM NMOHMMaTb PeanbHOCTb,
BCe CTAaHOBUTCA Ha CBOW MeCTa: Halll pa3yM, Halla MbIC/b
1 HalLW opraHbl YyBCTB, HALLW 3pEHME 1 CYX, Halla cnoco6-
HOCTb MOCTUraTb Y BbIHOCUTb MOpParbHbIe CYXXAeHNA — BCe
3TO cobupaeTcs B egnHoe Lenoe. IMeHHO B 3ToM rnobanb-
HOM KOHTEKCTE MHTErpasibHOro MbILWAEHNA U MOPanbHON
NPO30P/NBOCTA BO3HMKAIOT Pa3yM 1 paluoHanbHOCTb. Pasym
BbIMOJHAET CBOI GpYHKLUIO B 3TOM rM0O6GANbHOCTU HaLLero
6bITUSA, HALLEro CyLeCTBOBaHNA B MUPE, B TOM, Kak o
06BACHAIOT peanbHOCTb; NPU 3TOM cam Mo cebe pasym oT-
HIOfb He ABNAETCA KPUTEPUEM 1 OCHOBAHWEM VCTVHBI.

Vimes oTHoLEHNKE K YeMy-TO HonbLuemy, YeM YMCTO YenioBe-
yecKoe, pasyM He B cusiax MO3HaTb, TO eCTb «<BMECTUTb B ceber
Annaxa, TaK Kak CyLLeCTBO OrpaHNYeHHOEe He MOXET «BMe-
cTuTb» AbcontoT. Annaxa HEBO3MOXXHO MOCTUYb SMANPUYECKU,
MOCKONbKY SMMMPUYECKOe 3HaHWe NpeAnonaraeT rpaHuLibl, Ha-
nnyme o6beKTa, OTHOLLEHUA 1 OTHOCUTENIbHOCTH U MP., HO BCe
3TW KaTeropuu HenmpuNoXumbl K BceebilwHemy Annaxy. OfgHako
Annax nocturaem pasyMmom / yMOM B TOI CTENeHW, B Kakom
6e3rpaHnyHbIN AGCONIOT, MOXET 6bITb MO3HAH C MOMOLLbIO
WHTYNLMW, TOHUMAHWA, U YKa3bIBaIOLLMX Ha HEro KOHLKeNUWi
1 metadop. OxuaaTb OT pazyMa Yero-To 6oMbLIEro 3HaunT npe-
YBENIMUMBATb €10 BO3MOXXHOCTW. /l NOCKOMbKY, NOfO6GHO ApYrm
3nemeHTaM peanbHOCTU, Pa3ym eCTb BCEro JIMLLb YacTb YCTPOW-
CTBa 6bITUA, HO He ObITWE B LLENIOM, EMY HUKOTAa He YAacTcs
NocTYb PeanbHOCTb BO BCE ee MOSIHOTE — YTO, pasymeeTcs,
HU B KO€eli Mepe He YMansaeT 1 He MPUHUKAET ero. Aninax e
ecTb abcontotHaa ictuHa, OH - yupegutenb Bcero cyuero, OH
«BCAKYIO BelLb 06bemneT», [oatomy B KopaHe Mbl untaem:

and spiritual journey. It encompasses all of our being and
overcomes such dualities as the sensate versus the rational, the
material versus the spiritual, the individual versus the universe,
nature versus culture, and so on. The integrated mode of think-
ing which the Qur'an embodies in its unique style reflects the
nature of reality, which is interdependent and multilayered. It
urges us to see the interconnectedness of things and how one
thing leads to the other in the great chain of being.

The Qur'anic mode of thinking is then primarily not descrip-
tive but prescriptive. The Qur'an does not simply describe
things as facts or information; its suggestive stories, striking
metaphors and vivid descriptions of God’s creation and inter-
ventions in history are meant to change the way we see things
and our place in the world. It seeks to transform the human
conscience so that we can live a life based on justified faith
and virtue. Once this conscience is awoken and brought up to
reckon with the reality of things, everything falls in place: our
reason, thinking, sense organs, seeing, hearing, perceiving and
moral judgments begin to come together. Reason and rational-
ity arise within this larger context of integrated thinking and
moral discernment. Far from being a principle and ground of
truth by itself, reason functions within the larger context of our
being in the world and the human responses we give to reality.

Owing its existence to something larger than what is purely
human, reason cannot know God in the sense of ‘encapsulat-
ing'Him because as a finite being, it cannot encircle that which
is infinite. God cannot be known empirically because empirical
knowledge entails limit, position, relation, relativity, etc.,, none
of which applies to God. God can be known through reason/
intelligence to the extent to which the Absolute and the Infinite
can be intuited, grasped and represented through formal
propositions, concepts, and metaphors. To expect reason to do
more than that would be to transgress its own limits. If reason,
like other components of reality, is part of the order of existence
and not the whole of it, then it can never fully encapsulate the
whole of reality. But this in no way diminishes or undermines its
significance. By contrast, God is the absolute reality that encap-
sulates everything. He is al-Muhit, the One who encompasses
everything. Thus the Qur'an says that
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“Vision perceives Him not, but He perceives [all] vision; and
He is the Subtle, the Acquainted”(6:103].

Like love, charity, wisdom, spirituality and art, rationality is
a fundamental human response to the call of reality. It enables
us to disclose the intelligible structure of the order of existence.
It invites us to overcome our corporeal existence and connect
with the world of nature in primarily rational and moral
terms. It urges us to establish a socio-political order based on
virtue, justice and freedom. The Qur'an presents a view of the
human person according to which our humanity is formed by
‘rationality’ (‘agl, nutq) and those other traits that are equally
central to our task to give a meaningful response to reality. In an
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«He noctwuraiot Ero B3opsbl, a OH nocTturaet B3opbl; OH —
npoHuuaTeneH, ceeayLy!» [6: 103].

Mopo6Ho nio68w, Gnaroyectuio, fobpoaeaHNo, MyapocTy,
[YXOBHOCTM 1 NCKYCCTBY, PaLiMOHaNnbHOCTb ABNAETCA Nep-
BENLLNM YesIoBeYECKUM OTKJIMKOM Ha MPU3bIB peanbHOCTU.
OHa no3BonAeT HaM pPackpbiBaTb AOCTYMHblE pa3yMy 3e-
MEHTbI 6bITNA, MPU3bIBaeT HAC BbIXOAMTb 338 PaMKM Hallero
YYBCTBEHHOTIO CYLLEeCTBOBAHUA 1 CBA3bIBAET HAaC C MUPOM
npvpoabl — NpeXae BCero, B paLyioHaIbHOM Y MOpasibHOM
oTHoLweHnKn. OHa NobyXAaeT Hac KPenuTb O6LLEeCTBEHHO-
NONIMTUYECKNI NOPAJOK, OCHOBaHHbIV Ha jobponeTeny,
crnpaBegniMBoCcTy 1 cBobope. KopaH npeactaBnsaeT Takyto
KOHLIeNuuIo YenoBeyeCcKom JINYHOCTM, COTNMAacHO KOTOPOW
Halla YesIoBEYHOCTb OMMPAETCA Kak Ha «paLMOHanbHOCTb»
(pa3ym 1 peub), Tak 1 Ha ipyrue CBONCTBA, He MeHee BaXHble
[ANA BbINONHEHNA HaMV BO3JIOXKEHHOW Ha Hac 3afauv — npu-
[aTb CMbIC/ peasibHOCTU. B OHTONOrMYeckom nnaHe 1o
0O3HayvaeT NoCTUraTb MCTUHHYIO CyTb Bellel, NOHMMaTb KX
TaKUMU, KaKOBbl OHV €CTb, M CUMTaATb, UTO ANNIax <BBEPUIT»
UX MIOAAM Ha XpaHeHve. BHMas npu3sbiBy focnoaa XpaHuTb
BBepeHHoe V/Im, YenoBek JoMKeH cTaTb Ero HamecTHMKOM Ha
3emne 1 npepatbcA EmMy: MMeHHO TakoB 6yKBanbHbIN CMbICH
cnoBa «mcnam». Ha oduumanbHOM penmrmo3Hom A3sbike 31a
NMOKOPHOCTb MMEHYETCA NOKNoHeHVeM (‘bapa): oHa ABnAeTcA
BbICLUVIM YeJIOBEYECKM AefHNEM, BbIXOAALUMM 3a Npeferb
YenoBeyecKoro 6bITA 1 coefMHALWMM Hac ¢ Tem, KTo abco-
NIOTEH N 6ECKOHEYEH.

B 5TOM OTHOLLEHMW KOpaHUYeCKNii 06pa3 MblLIEHUsA He
ABNAETCA HY SMMMPUYECKIM, HY PaLMOHANMCTUYECKUM, HU
NCTOPUYECKNM, HV CUCTEMHBIM, H/ aNOAUKTUYECKIM, HY
nefarormyeckrM; He sIBJIAIETCA OH TakXKe aHaNITUUYECKUM N
onucaTtenbHbIM. He 6yayun cBoaym HY K OfHOW 13 3TVX XapaK-
TEPUCTVMK MO OTAENBHOCTU, OH COEAVHSET X B cebe BCe Cpasy.
B ero ocHOBe NEXMT coUeTaHMe KOHLEMNTyanbHOro aHanmsa
1 MOPanbHOTO CYXXAEHUA, SMNMPUYECKOTO HabnogeHVs 1 ay-
XOBHOTO HAaCTaBJIEHMS], ICTOPUUYECKOTO NMOBECTBOBAHNSA 1 3CXa-
TONOTMYECKNX OXMAAHMI, abCTPaKUMM U NPeAnMCcaHnA Toro,
KaK [JOJIPKHO NMocTynaTtb. KopaH — 370, npexpae BCero, pykoBoa-
CTBO AJ1A ntoaen [2: 2], OH Npr3BaH BECTU HAC OT HEBEXKECTBA
K 3HaHWI0, OT MpakKa — K CBETY, OT yrHETEHUA 1 HaCUANA —

K cBo6oge. TakM 06pa3om, KopaHJecKas paLnoHanbHOCTb
OXBaTbIBAET LUMPOKOE MOJIE OT SMMMPUYECKOTO 1 KOHLENTY-
anbHOrO 0 3TUYECKOro U lyXOBHOTO. bbITb pa3ymMHbIM 3HaUNT
oTBepraTtb YrHeTeHVe 1 HacuIne, NPYHUMaTb GOXXeCTBEHHbIN
npwu3blB K cnpasegnneocTu. Mpopok Mcnama (ga 6narocnosut
ero Annax v NpUBETCTBYET) CKa3al: pa3yMeH TOT, «KTO CyauT
cam cebs 1 TpyaUTCA paguy Toro, Uto ByaeTt nocse cMepTu»
(nepepan at-Tupmunsu, «Anb Kniiamay, 25). CornacHO Mycynb-
MaHCKOMy MpaBy 1 BepoyyeHuio icnama, YyenoBek JomKeH
6bITb pa3ymeH, YTOObI OTBEYaTb 3a CBOW MOCTYMKM, 6o 6e3
pasyma He MOXeT ObITb OTBETCTBEHHOCTM (Taknund).

ontological sense, this means recognizing the reality of things

as they are and see them as a“trust” (@amanah) from God. The
human response to the Divine call of protecting His trust is to
become His “vicegerent” (khalifah) on earth and thus submit

to God, which is the literal meaning of islam. In the formal
religious language, this submission is called ‘ibadah, worship, the
supreme human act that transcends the limitations of human
existence and binds us to the Absolute and the Infinite.

In this regard, the Qur'anic mode of thinking is not empirical
or rationalist, historical or systematic, apodictic or pedagogical,
analytical or descriptive. It is none of them and all of them at
once. It combines conceptual analysis with moral judgment,
empirical observation with spiritual guidance, historical narrative
with eschatological expectation, and abstraction with imperative
command. The Qur'an is primarily a “guidance” (hidayah) for
mankind [2:2] and seeks to lead us from ignorance to knowledge,
from darkness to light, from injustice and oppression to freedom.
The Qur'anic rationality thus extends from the empirical and
conceptual to the moral and the spiritual. Being rational means
rejecting oppression and injustice and embracing the Divine
call for justice. The Prophet of Islam has defined ‘intelligent
person’ (al-kayyis) as one who “controls his ego and prepares for
the afterlife”. (Tirmidhi, Al-Qiyamah, 25). In Islamic law and
theology, a person must be ‘sane’or ‘intelligent’ (‘aqil) in order
to be responsible for his/her actions because there is no religious
responsibility (taklif) without having sanity or reason (‘aql).
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B ncnamckon Tpagnumm 3To ABNAETCA OCHOBOW MOPasibHOWM
OHTONOrMY Pasyma v paLroHanbHOCTU 1 yCTaHaBNMBaeT
NPOYHYI0 CBA3b MEXKAY YMOM, PaLMOHaNIbHOCTbIO, Bepoi
n fobpogetenbto. Xapuc anb-Myxacn6u (ym. 858) rosoput
0 pasyme, YTO 3TO KMHCTUHKT, KOTOPbI NO3HaeTCA TONb-

KO Mo ero fenam». 3afaya pasyma COCTOUT B TOM, YTOObI
CNY>KUTb OCHOBOW MOPAJIbHOrO AeNCTBUA 1N MOMOYb HaM
npnbnunsnTbca Kk Annaxy. CornacHo umamy anb-Myxacnbu,
WCTVHHO pPa3yMHbI YenoBeK cTpemuTca obecneunTb cebe
CrnaceHne 1 B 3TOW XN3HU, U B XXMN3HW 3arpobHoii. Ins 3Toro
OH AOJKeH NpPaBubHO NCNONb30BaThb pa3yM. B cBoelt KHure
«YecTb pasyma» Xapuc anb-Myxacmbu cTpemnTCA NoKasaTtb
YHUVKanbHOe CBOMCTBO YeI0BEYECKOro pasyma yKpennaTb
onpaBAaHHyo 34paBylo BePY 1 JOOPOAETENbHYIO XU3Hb. MNpa-
BWJIbHOE MCMOMb30BaHMe pa3yma, 03apeHHOro CBETOM Bepbl,
NPVBOAUT K PaLMOHaNbHOMY MbILLNIEHWNIO Y HDaBCTBEHHOMY
noseaeHuio. Taknm 06pa3om, Bepa, KOTOpYIo pasym BO3BeLla-
eT 1 NoATBePXKAAeT, obpeTaeT MPOUYHOCTb U yOEANTENBHOCTD.
Ounocod Xangap Amynu, xusLumii B XIV Beke, nucan,

YTO Bepa 1 pa3yM MOJIHOCTbIO FAPMOHVPYIOT APYT C APYTOM.
OH cpaBHMBaN CBA3b MeXAYy 3aKOHOM (lwap’) 1 pasymom co
CBA3bIO MeXAY TEJIOM 1 AYXOM. TOUHO TaK Xe, Kak Ayx He
MOXET BbINONHATb CBOIO QYHKLMIO 6e3 Tena, Teno He MoXeT
UMETb CMbIC]1, K13Hb 1 MONHOTY 6e3 ayxa. Mo3Tomy «3aKoHy
He 0601TMCb 6e3 pa3yma, a pasymy — 6e3 3akoHar. Xangap
Amynu npusogut cnosa Parvnba anb-MicdaxaHu, KOTopblit

C YAVIBATENbHOW TOYHOCTbIO MOAMETUJI, UTO «PYKOBOACTBOM
AJ1A pa3yMa MOXeT ObITb TONbKO 3aKOH, 3aKOH »Ke MOXHO
MOHATbL TONIbKO C MOMOLLbIO pasymar. Takum obpasom, no-
rMKa v TpaHCLEHAEHTHOCTb paboTaloT pyka 06 pyKy, UTo6bl
pacKpbITb NPUPOAY BELLEN 1 MO3HATb HaLlly YeIOBEYHOCTb.
Ho 310 npousonget nuiub Toraa, Koraa Mbl OCO3HaeM, YTO
yenoBeyvecKuii pasym JeNCcTBYeT B 6oMee LMPOKOM KOHTEKCTE
MbILLIEHUA U CO3epLaHnA. #

In the Islamic tradition, this forms the basis of the moral ontol-
ogy of reason and rationality and establishes a strong connection
between intelligence, rationality, faith and virtue. According to
Harith al-Muhasibi (d. 857), reason is“a disposition that is known
through its deeds”. It acts as a principle of moral action and seeks
to bring us closer to the Divine. If a person is really intelligent,
reasons al-Muhasibi, he will seek to secure his salvation in this
world and in the hereafter, for which he must use his reason
properly. By basing his analysis on the “nobility of reason’, which
is the title of his work, al-Muhasibi wants to show the unique
character of human reason for establishing a justified faith and a
virtuous life. A proper use of reason, illuminated by faith, leads
to rational thinking and moral behavior. By the same token, faith
articulated and corroborated by reason has depth and certainty.
The 14th century philosopher Haydar Amuli sees perfect har-
mony between faith and reason and compares religion (al-shar’)
and reason to the body and the spirit. Just as the spirit cannot
function without the body, the body cannot find meaning, life
and wholeness without the spirit. Thus neither religion dispenses
with reason nor reason with religion. Raghib al-Isfahani, quoted
by Amuli, states in strikingly unambiguous terms that “reason can
never find the right path without religion and religion can never
have clarity without reason”. Logic and transcendence thus work
together to reveal the nature of things and realize our humanity.
But this can happen only when we see human reason workingina
larger context of thinking and contemplation. #




OT/INYKME OT XPUCTUAHCKOTO MUPA, FAE NAEN KOHKOP-
Zn3ma (rapMOHWA PENVIY U HayKI) He NOAYYnnv
opuLManbHON NOALEPKKM U C cCepeaViHbI MPOLLIOro

cToneTna GakTMYeCKu CoLm co cueHsbl, Ana Michama Hoso-

ro v HoBelilwero BpeMeH XxapakTepHO BCe rpoMye 3Byvallee

3aABneHne o eanHcTBe CBALEHHOro KopaHa 1 coBpeMeHHOoM

HayKW, O CyLIHOCTHOM COrlacmn MeXxay HUMM. 3HaumTesibHoe

pacnpocTpaHeHue NoNyYatoT «CLIUEHTUYECKNe» MHTepnpe-

Tauum McaHus, obHapyXmBatoLMe B HeM NPeABOCXMLLEHNA

TeX UM MHbIX Hay4YHbIX OTKPbITUA, B YeM NMOPOI yCMaTpMBa-

eTcA ouepeHoe CBULETENbCTBO €ro 60XKeCTBEHHOMO NPOKC-

XOoXKaeHus. AKTUBHO pa3pabaTbiBaeTCA «MC1aMcKas Teoorms

HayKm», <mucnamckasn eunocodusa/snnucTemMonorna HayKm»

1 6113KMe K HUM MNIaHbl MO «MCNaMM3aLmmn HayKny, <Uciamu-

3aLMn 3HAHWA» BOOOLLE.

McxoaHbIMU NprHUMNAMU 34eCh NPEUMYLLECTBEHHO
cny»aT COOTBETCTBYIOLME YCTaHOBKM KopaHa KacaTtenibHO co-
OTHOLLEHWSA BepbI/Penuruv 1 pasyma/3HaHus, nonyumsLive
pa3suTue B npopoyeckom MpepaHnm (CyHHa) 1 TBOpuecTBe
MYCYNbMaHCKNX MbICTIUTENIEN KNAacCUUeCKoM 3noxu. Hupke Mbl
OCTaHOBUMCS Ha IMaBHbIX TaKMX YCTAaHOBKAX, paccmaTpuBae-
MbIX C pepOpPMaTOPCKO-MOAEPHN3ATOPCKON TOUKU 3PEHNS.

B apabo-mycynbmaHcKol nuTepaType HayKa/y4yeHoCTb 060-
3HaYaeTCA TEPMUHOM ‘WJIbM, O HOBPEMEHHO YKa3blBaloLLUM 1
Ha 3HaHue BoobLUe. PacLiBeTy HayKu B MyCy/IbMaHCKOM MUpe
KI1laccMyecKkoro neproga CoAencTBOBa KyNbT 3HaHWA, B yT-
BEPXKAEHUN KOTOPOro NePBENLLYIO POSb Urpasin UHTENNEKTY-
anncTckme yctaHoBKK KopaHa 1 CyHHbI.

Becbma CMMBOJIMYHO, YTO NePBbIM CTIOBOM, KOTOPbIM apXaH-
ren faBpuun (Mnp emy) obpatunca Kk Myxammagy ((ga 6narocno-
BUT ero Annax 1 NpuBETCTBYET)), NPK3bIBas ero Ha Npopoue-
cKoe cnyXeHue, 6bIn0 «unTalily, 1 UTO B HauasibHbIX CTPOKaX
nepBoli (B XpOHONornyeckom nopagke) cypbl-rnasbl KopaHa
npocnasnseTca bor MeHHO Kak TBOpeL, HayuMBLLNIA YenoBeKa
nucbmy [96:1-5. Takke 1 mocnegytoLlyto cypy (68-10) OTKpbIBaeT
BoxbaA KnATBa opyanAMM NCbMa — YEPHUMAMY 1 TIEPOM.

n contrast he Christian world where concordism

(harmony between religion and science) had not received

official support and, in fact, disappeared from the scene
from the middle of the last century, modern and contempo-
rary Islam is characterized by ever more loud statements about
the unity of the Holy Qur'an and contemporary science and
the essential harmony between them. Scientistic interpreta-
tions of the Scripture are becoming ever more widespread,
with more finds of the anticipation of some or other scientific
discoveries, which is sometimes seen as further evidence of its
divine origin. Vigorous efforts are being made to develop a“Is-
lamic theology of science”,“Islamic philosophy / epistemol-
ogy of science’, and similar plans for“Islamization of science”
and“Islamization of knowledge”.

The initial guidelines here are primarily appropriate pas-
sages in the Holy Qur’an regarding the relationship between
faith / religion and reason / knowledge that were developed
in the prophetic Tradition (Sunna) and the work of Muslim
thinkers of the classical age. Below, we will focus on some of
these major guidelines, considering them from the reformist-
modernizing point of view.

Arab-Islamic literature designates science / scholarship by the
termilm, which also refers to knowledge in general. Contributing
to the flourishing of science in the Muslim world of the golden
age was the cult of knowledge, which had come into being thanks
primarily to the intellectualist provision of the Qur'an and Sunna.
Symbolically, the first word uttered by Archangel Gabriel
(peace be upon him) to Muhammad (may Allah honor
him and grant him peace) as he called upon him to start
his prophetic ministry, was “Read!” and that the initial lines
of the first (in chronological order) chapter of the Qur'an
praised God as the creator who taught man to read and write
[96:1-5]. The next chapter (68th), too, opens with God'’s oath
with the weapons of writing — ink and pen.
Expressions like “contemplate’, “meditate’, “do they not
understand”,“for people who think”appear in the Qur'an
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CnoBHo pedpeHom B KopaHe 3ByYaT BblpakeHWA TMna
«Pa3MbILLNANTEY, KBHUKANTEY, KHEYMTO OHU HE Pa3yMetoT»,
«ana nogen noHumaowmx». CnoBo ‘nnbm 1 O[HOKOPEH-
Hble ¢ HUM dUrypupytoT B 6onee uem 750 ctrxax MrcaHus
(13 obuiero yncna cTnxoB — 6236). Elle cCOTHM pa3 B HEM
BCTpeyvaloTca 651M3Kre cnoBa ‘akiib, PUKX, GUKp 1 T.n.

MpeBocxoacTBO 3HaHNA/pa3yma bor oTmeyaet B cnepyto-
LLNX KOPAHMYECKNX OTKPOBEHUAX:
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«Heyxenu paBHbl 3HalowWwwme 1 HesHatowme?!» [39.91%;
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«Ha Bbicwyto ctyneHb bor nogHMMaeT yBepoBaBLLIMX
W 3HAKOLWMX» [58:11].

KommeHTupysa nocnefHumn ctux, ofviH U3 CNOABUKHUKOB
Mpopoka, NI6H-A66ac, ykasbiBan, 4To «3Hatowue (‘ynama’)
NpeBOCXOAAT BepyoLwmX (My'MUHYH) Ha CeMbAECAT CTyneHen,
MeXAYy KaXX[oW 13 KOTOPbIX PacCTOAHUE B MATLCOT IET NyTu».

MpumeyvaTteneH n pacckas KopaHa o coOTBOpeHMn nepBbixX
niofei, no Kotopomy Aaam (Mrp emy) npossun onbluee
3HaHVe B Aiefie <HapeyYeHus CyLLeCTB UMeHaMU», YTo, No
HeKOTOpbIM TOJTKOBATENAM, CUMBOJIN3UPYET CMOCOBHOCTb
YesIoBEYECKOro pofia paLMoHanbHO NOCTUYb NPUPOAY BeLLen.
MmeHHo 6naropgapa sTomy fOCTOMHCTBY bor noBenen aHrenam
NPeKNoHNTbCA Neped Afamom [2:30-34]1.

[locTaTouHO pacnpoCTpaHEeHHbIM (XOTA 1 He BOLLEALINM
B LLlecTb KaHOHMYECKMX CBOLOB) ABNIAETCA «XaANC O pasyme»
(xapnc anb-'aknb), cOrnacHo KOTOPOMY NePBOE, YTO COTBOPUI
bor, — 310 pasym. Ul OH cka3an emy: «[loBepHuCb KO MHe nn-
uom!l», n TOT noBepHy”ncA. 3atem OH cka3an emy: «[oBepHUCb
Ko MHe cnuHon!», n ToT noBepHynca. U bor nspek: «<KnaHycb
Benmumem CBoumMm, He co3aasan fl HUYero, uto 6bino 6nvxe
ana MeHs, yem Tbl. To60I A U3biMalo, TO6O A ofapsAto, TO6oN
A Harpaato 1 HaKa3sblBalo».

Mpopok (ga 6narocnoBuT ero Annax 1 NprBeTCTBYET)
Ha3Ban yueHbIx My><eln (‘'ynama’) HacnegHMKaMmn NPOPOKOB.
Mounck 3HaHUA/HayKn OH 06BABKN «0BA3aHHOCTBIO KaXAoro
MyCyfibMaHWHa 11 MyCyJibMaHKmW», a 06 yuebe roBopwu Kak o He-
npepbIBHOM NpoLecce, AAWEMCA «OT KOJIbIOeNnv o MOTUIIbI»
1 TpebyloLem OT YesioBeka OTBaXKHbIX MOUCKOB MYAPOCTH
«faxe B panekom Kntaer. LLinpokoe xoxnaeHve cpeau nogen
Knaccuyeckoro Micnama nmenu XoXaeHve u Takume ero nspe-
yeHus: «Yac pasmbiwneHna (Tadbakkyp) nydlue Lenoro roga
6orocnyxeHus (‘'nbaga)»; «<B CyaHblii AeHb YepHWIa yUeHbIX
NPVPaBHAIOTCA (BepCuA: MepeBecAT) K KPOBU MyUYEHNKOB».

STtnmm 3anoseaamu KopaHa 1 CyHHbI npexpe Bcero o6bac-
HAeTCA TOT GaKT, KOTOPbIV OTMEYaeT aMepPUKaAHCKNI Nccneao-
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* Bce unTaTbl U3 KopaHa Ha pycckom A3blKe B CTaTbe AaHbl B NepeBofe npodeccopa
Taydpuka M6paruma.

like a refrain. Moreover, the word ‘ilm and its cognates appear
in more than 750 verses of the Scripture (with its total num-
ber of verses being 6,236). Still more, there are hundreds of
instances of the use of words with close meanings, such as‘aq|,
figh, fikr, etc.

God points to the superiority of knowledge / reason in such
Qur’an revelations as:
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“Are those equal, those who know and those who do not
know?!"[39:9];
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“God will raise up, to high ranks, those of you who believe
and those who have been granted knowledge! [58:11.

Commenting on the last verse, one of the Prophet’s com-
panions, Ibn-Abbas, said that “the knowers (‘ulama’) are su-
perior to the believers (mu'minun) by seventy steps, with a five
hundred years of walking between each of them.”

Also noteworthy is a story in the Qur'an about the creation
of the first people which presents Adam (peace be upon
him) as a person endowed with great knowledge in “naming
beings”; this, according to some interpreters, symbolizes
the ability of the human race to comprehend rationally the
nature of things. It was due to this ability of his that God
commanded the angels to bow down before Adam [2:30-34].

Fairly common (although not included in the six canonical
sets) is the“tradition about intellect” (hadith al-‘agl), whereby
the first thing God created was intellect. And he said to him:
“Turn around to face me”, and he turned. Then he said to
him:“Turn your back to me”, and he turned. And God spoke:

“I swear by my majesty that | did not create anything that was
closer to me than you. With you | take away, with you | bestow,
with you | reward and punish”.

The Prophet (may Allah honor him and grant him peace)
called scholars (‘ulama’) heirs of the prophets. He declared the
search for knowledge / science“the duty of every Muslim man
and woman’, and spoke about studies as a continuous process
that lasts“from cradle to grave”and requires courage in the
search for wisdom, “even in far-off China”. Widely circulated
among the people of classical Islam was also the following of his
sayings:“An hour of reflection (tafakkur) is better than a whole
year of worship (‘ibada)”;“On Judgment Day, the ink of scholars
is equated to (version:‘outweighs’) the blood of martyrs."

These commandments of the Qur'an and Sunnah account,
first and foremost, for the fact that American researcher
F.Rosenthal remarks upon in the conclusion to his book
Knowledge Triumphant:“In Islam, the concept of knowledge
enjoyed an importance unparalleled in other civilizations"

Qur'an intellectualism found a vivid expression in the
main trend of Islamic philosophical theology, Kalam, the two
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BaTenb O. Poy3eHTan B 3aKNOUEHNM K CBOEI KHIre «TOpXKeCTBO
pasyma»: B Knaccuueckom Mcname «KoHLENLUMA 3HaHWA Nprob-
pena 3HauYUTENbHOCTb, KOTOPOW HET B APYINX LIMBUIN3ALMNAXY.

KopaHnuyecknin nHTenneKkTyannsm Hallen ApKoe BomnoLLe-
HVie B rMaBHOM HanpasneHun punocopckoi Teonorun Vicna-
Ma — Kaname, obe LLIKOMbl KOTOPOro (Kak MyTasunmTcKas, Tak
W allapuTCKO-MaTypuAaNTCKan) 3a nepaeniLlyto 06Aa3aHHOCTb
MyCy/nbMaHVHa nonaranu paynoHanbHoe no3HaHue, ymospe-
Hue (Ha3ap). Ha Bo3pox/eHne Takoro nueteTa K 3HaHWIO/
pasyMmy, a C HUM — 1 COBCTBEHHO K HayKe, paTyloT COBpeMeH-
Hble pedOpPMaTOPbI-MOAEPHMNCTDI.

B ocHoBe pedopmaTopCKO SNNCTEMONIOTN HAYKN NEXNUT
MoCblIKa, COrMIAaCHO KOTOPOW KopaHnYeckoe/MyCynibMaHCKoe
BEPOYYEHME He BK/OYaeT B ce6A KakNX-1M6O NONOXKEHUN, KO-
TOpble Henb3A 6b110 6bl 060CHOBaTbL YENOBEUYECKMM Pa3yMOM.
Monemusnpysa c s3bluHMKamu, KopaH TpeboBan ot HUX npea-
CTaBUTb «fi0Ka3aTeNnbCTBa» (6ypxaH) B Nosib3y CBOEro yueHus
O MHOXECTBEHHOCTU BOXECTB [21:24; 27:64]. B Ayxe makcumanb-
HOW rOTOBHOCTY NPUHATDL Nto6oe JoKa3aTeNbHOe MHEHME 3BY-
UUT 1 KOPaHNYECKOEe OTKPOBEHUE, KoTopoe lNpopok (aa 6naro-
CnoBuT ero Annax v NPUBETCTBYET) NMPU3BaH OrNallaTh:
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«Ecnu [fokaxeTe], uto y bora ecTb cbiH, | 1 NepBbIM CTa-
HY MOKNOHATLCA eMy>» [43:81].

MpumeyaTenibHO TaKXe, YTO NPU3bIBAKOLLMM K MHbIM 6oram
nomumo bora ctux 23:117 yrpoxaet [ocnogHen Kapon nmeH-
HO B TOM CJlyyae, ec/i ceMy He NpPeACTaBAT JOKa3aTeNbCTB.

CBoum e nocnegosaTenam NrcaHne 3anoBefoBasno «npu-
3bIBaTb Ha NyTb fOCNOAHMIA MyAPOCTbIO (XMKMA)» [16:125], T.€.
MeToAaMmn pauuoHanbHoro yoexxaeHnsa. U B camom KopaHe
NPVBOAATCA paLMOHanbHble AOBOAbI B MOJb3Y MMaBHbIX NPUH-
LIMMNoB Bepbl, Takne Kak ObiTve bora [Hanp. 2:164; 20:50; 67:1-4],

Ero eAVHCTBEHHOCTD [17:42;21:22; 23:91], HUCNOCNAaHMe KHuF

1 BO3[BMXKEHME NMPOPOKOB [2:213;5:19; 6:91], BOCKPELLIEHNE
MepPTBbIX [18:48; 36:78-79; 46:33], NOTYCTOPOHHEE BO3AanAHNMeE [10:4;
20:15; 38:28]. Ha cyry60 nHtennektyanbHom/¢unocopckom
OCHOBaHMW MyCy/ibMaHCKasA fJOKTPUHa BO3BOAUTCA B TBOpYe-
CTBe MyTaKannumoB (MpeacTaBuUTEnen Kanama).

KopaH «nHTennektyanmsnpyeT» 4yao (My'akusa) — Tpagu-
LIMOHHbI cnocob yaoCcToBePEHUA NCTUHHOCTU NPOPOYECKMX
MUCCUIA, X HEGECHOTO NPONCXOXKAEHUA. XOTA MyCy/ibMaH-
cKkoe lNncaHne 1 ynommnHaeT 0 CBepXbecTeCTBEHHbIX Yyaecax,
ABMEHHbIX NPEXHVMM MPOPOKaMK — Hanpumep, O Nocoxe
Mowuces (Mup emy), NpeBpaLLeHHOM B fpakoHa 1 06 ncue-
neHnn Mucycom (Mmp emy) 6e3HafieXkHO 60MbHBIX 1 faxe
BOCKpELUEeHUN MePTBbIX, TEM HE MeHee ocHOBaTeslb Vicnama
KaTeropuyecky oTkasblBanca NpecTaBmUTb NPOTUBHMKAM-
A3bIYHUKAM CXOXKME, HapyLualoLme eCTeCTBEHHbIN NOPAROK
Bellen yyfeca-3HaMeHna, NpeanoynTas TakoBbIM COBEPLUEH-
HO MHOTO pofa 3HaMmeHnA — KHury, KopaH [2:23;11:13; 17:88.

schools of which (Mutazilites and Asharites-Maturidites) held
that the first duty of a Muslim was to practice rational specula-
tion (nazar). Such a revival of veneration for knowledge / in-
tellect and, simultaneously, for science, is what contemporary
modernists-reformers have been advocating.

\
Underlying the basic tenets of reformatory epistemology

of science is the premise that the Qur'an / Muslim faith does
not encompass any provisions that could not be justified by
human reason.

In its polemics with the pagans, the Qur'an demanded from
them“evidence” (burhan) in favor of their [21:24; 27:64] doctrine
of the plurality of gods [21:24;27:641. A maximum willingness to
accept any proved opinion is expressed in the Qur’an revela-
tion to the effect that the Prophet (may Allah honor him and
grant him peace) was commanded to declare:

“If [you prove that God] had a son, | would be the first to
worship”[43:811.

Itis also noteworthy that verse 23:117 threatens those ap-
pealing to other gods besides God with His punishment in
the Hereafter if they do not provide that evidence of their
existence.

The Scriptures also commanded its followers to call to the
Lord’s path “with wisdom” (hikma) [16:125], i.e., with methods
of rational persuasion. In fact, the Qur'an establishes rational
arguments in favor of the main principles of faith, such as the
existence of God [e.g, 2:164;20:50; 67:1-4], His uniqueness [17:42;
21:22;23:91], the revelation of Books, the erection of prophets
[2:213;5:19;6:91], the resurrection of the dead [18:48;36:78-79; 46:33),
and the afterlife reward [10:4;20:15; 38:28]. A purely intellectual
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CooTBeTCTBEHHO 3TON paLMoHanbHOM NepeopreHTalmMm
pedopMaTopbl-MOAEPHUCTbI UHTEPNPETUPYIOT KOPaHNYECKYIO
XapaKTepUCTMKy Npopoka Myxammaga (aa 6narocnosut ero
Annax v NPUBETCTBYET) KaK XaTaM aH-HabuiinH (Byks. «ne-
YyaTb NPOPOKOBY, 33:40), T.e. «3aBepLUNTENb» MPOPOYECKNX
nocnaHui. icham ABMAcA B M1p, KOraa YenoBeYeCTBO yxe
JOCTUITIO TaKOWM MHTENNEKTYanbHOW 3penocTy, Yto 6onblue He
HYX[aeTCA B NPEXHWX, OTHOCUTENbHO NPUMUTUBHbIX (<NPO-
POYECKIX», «CaKpaJIbHO-PEBENIATVBHbIX») GOpMax 0bLeHNA
c borom 1 nocTnxkeHna ncTnHbl. OTHbIHE OHO JOMMHO Nona-
raTbCsl Ha pa3yMm, Ha ero CNoco6HOCTb afieKBaTHO NPOUYUTHIBATL
1 NHTepnpeTnpoBsaTb Benukyto KHury, Knury MNpupogpi.

YnoTpebnasa cnoso aiat fna 0603HaYeHNA He TONbKO
eVHUUbI-cTUXa KopaHa, HO 1 OTAENbHOrO ABNEHUA NPUPOAbI
[Hanp. 2:164; 41:53], MyCy/ibMaHCcKoe [TncaHne CNOBHO yKa3blBaeT
Ha eguHCTBO ABYX lMucaHnin — KopaHa n Kocmoca — Kak AByx
dopm boxbero oTkposeHrs. CUMBOMIMYHO TaKKe, 4To 060-
3HavaroLLee HayKy C/IOBO ‘WibM npunaraetca KopaHom un K bo-
beMmy OTKPOBEHMIO NMPOPOKaM [Hanp. 2:120, 247; 3:19; 19:43; 27:42].

Byayuun eauHbIMUM B MnaHe MCTOUYHMKA, 3TW ABa MncaHusa,

a C HAMW Pennrna 1 Hayka, He MOryT KOHGIMKTOBaTb ApYr
c apyrom. B cnyyae xe KaxyLueroca npoTMBopeyumsa mexay
peBenATUBHbBIM N paLMOHanbHbIM/HayYHbIM HAJO anesn-
NMPOBaTb K METOAONOMMN anferopuyeckoro ToNKoBaHUA
(Ta’BMIb), CAHKLMOHNPOBAHHOWN CaMUM KopaHOM [cm. 3:7].

OpHMM 13 cambix GyHAAMEHTaNIbHbIX MPUHLMIMOB KOopaHuye-
CKOrO MMPOBO33PeHNA ABAAETCA MbIC/b O GnaroycTpoincTase
BceneHHoI 1 ee 3aKOHOCOO6PA3HOCTH.

CornacHo KopaHy, bor — «ncKycHewmin n3 TBOPLIOB», KOTO-
Pbi «CO3fan BCe B COBEPLUEHCTBE» [23:14;27:88]. B Ero TBOpeHun
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«He YBMAWLLb Tbl HUKAKOTO pa3naga. | BarnaHm okpect —
Y3pULLIb N Kakoi U3bAH?! | O6paluait B3op CBOW BHOBb
1 BHOBb — | BepHeTcA K TeGe TBOW B3rNAf TWETHBIM,
CMYLLEHHBIMY [67:3-4].

Kak MHOrokpaTHO nopuepkmBaetca B MucaHnm, Bce ABNEHWSA
npupogbl bor co3fan Kak «<3HameHuA» (anat) CBoen npemyapo-
cTvi 1 Bcebnaroctu. OH copa3mepun BCe BELLW [25:2; 54:49], BO-
XKWN B HUX «<BOAMTENbCTBO» (XMAala), «<ectectBo» (GUTpa) [30:30;
20:50; 87:3], T.€. 3aKOHbI MoBefeHNA. U Takne 3aKOHbI MOCTOAHHDI,
Hem3MEHHDbI [30:30; 35:43; 48:23]. B 3TOM cMbICne npupoga aBTOHOM-
Ha, HO He aBTOKPaTMYHa, MOCKONbKY 06/afjaeT ObITveM NNLLb
6naropapa bory, KOTOPbI MOXeT ee pa3pyLUNTb, KOTAa 3axoueT.

LlapAwwmin B Mmpe NnopaaokK CnyuT HaexHoN NpeanocbInKon
A7 HayYHO-MO3HaBaTeNIbHOW AeATeNbHOCTU. B CBOIO ouepeab Ha-
YKa, BCe rybke pacKkpbliBas 3TOT NOPALOK, Npr3BaHa yTBEPAUTb
B yMax Mbic/b 0 bore Kak o ero gaputene. KoHeuyHo, MOXHO no-
naraTb NOPAAOK B yHUBepCyMme, He Bepya B bora-Cospatend. Ho
6e3 npen bora TpyAHO O6BACHWTD HanMuKe TaKoro NopAAKa.

and philosophical basis underlies the Muslim doctrine cre-
ated by the Mutakallims (masters of Kalam).

The Qur’an intellectualizes miracles (mu’jiza), whichis a
traditional way of corroborating the truth of prophetic mis-
sions and their heavenly origin. Although the Muslim Scripture
does mention the supernatural miracles revealed by the earlier
prophets - in particular, the staff of Moses (peace be upon him)
that was transformed into a dragon, the healing by Jesus (peace
be upon him) of the desperately ill and even the resurrection
from the dead, — the founder of Islam flatly refused to submit to
his pagan opponents similar miraculous signs that violated the
natural order of things; instead, he preferred signs of a com-
pletely different kind - the Book, the Qur'an [2:23;11:13; 17:88].

In line with this rational reorientation, the modernists-
reformers interpret the Qur'an description of the Prophet
Muhammad (may Allah honor him and grant him peace) as kha-
tam an-nabiyyn (litteraly:“seal of the prophets’, 33:40),i.e., the
one who closed the long line of prophetic messages. Islam came
into the world when mankind had already reached a degree of
intellectual maturity that no longer called for the old and rather
primitive (“prophetic’, “sacred-revelatory”) forms of commu-
nion with God and the attainment of truth. From that time on,
mankind had to rely on reason and its ability to adequately read
and interpret the Great Book, the Book of Nature.

In using the word ayat to denote not only the verses of the
Qur’an, but also an individual natural phenomenon [e.g. 2:164;
41:53], the Muslim Scripture seems to be pointing at the unity of
the two scriptures — the Qur'an and the cosmos, as two forms of
God'’s revelation. Also symbolically, the Qur'an uses the word
‘ilm, indicating science, is also used in reference to God’s revela-
tion given to the prophets [e.g. 2:120,247;3:19;19:43; 27:42].

Being united at their source, these two scriptures — together
with religion and science - cannot conflict with one another.
In the case of apparent contradiction between the revelational
/ scriptural and rational / scientific, one has to appeal to the
methodology of allegorical interpretation (ta'wil) sanctioned
by the Qur'an [see 3:7].

One of the most fundamental principles of the Qur'an
worldview is the idea of Universe’s orderness and its
consistent pattern. According to the Qur'an, God is “the Best
to create» who “disposed of all things in perfect order» [23:14;
27:88]. In His creation,
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“no want of proportion wilt thou see. So turn thy
vision again: seest thou any flaw? Again turn the vision
a second time: thy vision will come back to thee dull and
discomfited, in a state worn out” [67:3-41.

The Scripture emphasized repeatedly that God created
all phenomena of nature as“signs” (ayat) of His wisdom and

i L fal




Heo6xoaMmocTb HayYHOro No3HaHWA AVKTYeTCA U raBHbIMU
YCTaHOBKaMU MyCyJIbMaHCKOrO B3riAfia Ha Ha3HauyeHne Yyeno-
BEKa 1 ero Mrnccuio B Mupe.

Mpexpae Bcero, 3To NPUHLMM HameCTH1YecTBa (McTnxnad,
xunada): yenosek co3AaH B KaYeCTBe HamecTHUKa (xanuda)
Bora Ha 3emne [2:30;6:165; 10:14; 35:39], U eMy B JOBEPEHHOCTb
(amaHa; 33:72) paHo ynpasneHue okpy»KatoLym myupom. MNosto-
My YenioBek Npu3BaH npeobpa3oBaTb MUP, MPUBHECTN B HETO
umsunrsaumio (‘Mmapa; 11:61), cosaatb ycnosusa ans 6onee 6e3-
OMaCHOW XM3HW, anAa 6onbLueli cBo6oAbl OT NPUPOAHbIX GpaKTo-
poB, fabbl BO3BLICUTLCA U NPUBIM3MTLCA K TBOPLLY. A TakoBOe
BO3MOKHO JIMLLb MPY OPUEHTaLMM Ha HayYHble METOA0MOoM
1 TEXHONOT UM, MO3BONAIOLLME OTKPbITb 3aKOHbI MPUPOABI.

C npeeii HaMeCTHUYECTBa TECHO CBA3aH NPUHLMMN NOAYU-
HeHwuA (Tacxmp). Ha cnyx6y yenoseky bor noctaBun «Bce,
4TO Ha Hebecax 1 Ha 3emne» [31:20;45:13]; ConHue n JyHy,

[EHb 1 HOYb [14:33; 16:12]; MOPA U PEKN [14:32; 16:14;45:12], U T.N.
W Tonbko nocpefiCTBOM HayKM YenoBeK MOXeT afekBaTHbIM
06pa3om peann3oBaTtb STOT NPUHLMM.

Hanb6onee ¢pyHnameHTanbHOM yctaHoBKOM Vcnama Kacatenb-
HO XM3HW BbICTYMAeT MPUHLMM CPeANHHOCTY (BacaTbliiina)/
paBHOBecUA (TaBa3yH) MeXay OyXOBHbIM U TenecHbiM. Ko-
paH Ha3blBaeT MyCyNbMaHCKY0 O6LLMHY (yMMa) «CpefUHHOM
06LLMHOM» [2:143], NGO OHa Npr3BaHa 13beraTb KpaHOCTeN,

B KOTOpble BNanau Apyrue penurun u ULMBMAn3aunm, Kynbtu-
BUPOBaBLUMe NM6O MaTepuanuam, Imbo cnupuTyanmam/acke-
T3M. COOTBETCTBEHHO KOPaHNYECKOMY HacCTaB/IEHUIO
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«CTPEMUTbCA 3aCNyKn1Tb OyAyLWNIA MUP, HO He 3abbiBaTb

0 MUpe cem» [28:77]

npopok Myxammag (ga 6narocnosut ero Aninax n NpuMBeTCTBY-
eT) yunn: «JlyuLnii n3 Bac He TOT, KOTOPbIN paan HebecHo-

ro npeHebperaeT 3eMHbIM, 11 He TOT, KOTOPbIN NMOCTynaeT
Hao60pOT; NyyLINiA U3 BacC TOT, KOTOPbIN GepeT OT 060MX».
JlocTnxeHwe e onTManbHOro 6anaHca BO3MOXHO TONbKO
NPV MOMOLLM HayYHbIX METOLO0B 1 GaKTOB, C faNbHENLWM X
NPaKTNYECKUM NPUMEHEHMEM.

C KOpaHUYeCKUM MOHOTEU3MOM (Tayxuma) conpskeHa
KOHLIENUMA O eAUHCTBE YeNTOBEUECTBA: Y B MeTapU3nNyeckom
nnaHe (Noan Kak TBOpeHUs eguHoro bora, npr3BaHHble
CNY>KUTb EMY), U B STHUYECKOM (BOCXOXKAEHME BCeX niofel

K 06Wwmm npapoputenam — Agamy u Ese), n B npodeTtonoru-
YeCKOM/COTepPUONOrnYeckom (BCem Hapoaam Obinn ABMeHbI
NpopPOoKU, CNefloBaHNE KOTOPbIM 0bGecrneynBaeT cHacTbe

1 B 3TOM Mype, 1 B nHom). CrieloBaTenbHO, 6OrooTKpo-
BEHHOE Hayasio MPUCYTCTBYET He TONIbKO B TPEX MOHOTEU-
cTnyecknx penurusx (Mcname, Xpuctuarctee, Mynansme),
HO 1 B APYrVX PENUTMAX, YTO COo3aaeT 611aronpusaTHyIo Nousy
[N171 OTKPBITOCTY MO OTHOLUEHWIO K HUM.

all-good. He proportioned all things [25:2;54:49], has invested

in them “guidelines” (hidaya) and “nature” (fitra) (30:30; 20:50;
87:3],i. e., laws of behavior. And these laws are constant and
unchanging [30:30;35:43;48:23]. In this sense, nature is autono-
mous, but not autocratic, as it has existence only through God,
who can destroy it at will.

The order prevailing in the world is a reliable prerequisite
for scientific and cognitive activity. In revealing this order all
the deeper, science, in turn, is intended to establish in the
minds the idea of God as its giver. One can assume the order in
the universe without believing in God the Creator, of course.
But it is difficult without the idea of God to explain the exis-
tence of such an order.

The need for scientific knowledge is dictated by the main prin-
ciples of the Muslim view of man’s destination and mission in
the world.

First of all, it is the principle of vice-regency(istikhlaf,
khilafa): man is created as a vice-regent (khalifa) of God on
earth [2:30;6:165;10: 14;35:39], and control of the outside world
has been given to him in trust (amana, 33:72). Therefore,
man is called to transform the world, to bring civilization to it
(‘imara, 11:61), to create conditions for a more secure life and
a greater freedom from natural factors — all in order to rise and
come closer to the Creator. And this is only possible in case of
an orientation toward scientific methodology and technology
that pave the way to discovering the laws of nature.

Closely linked with the idea of vice-regency is the principle
of subservience (taskhir). For the sake of serving man, God
provided“all things in the heavens and on earth”[31:20;45:13);
the sun and moon, day and night [14:33;16:12], the sea and the
rivers [14:32; 16:14;45:12), etc. It is only through science that man
can adequately implement this principle.

The most fundamental of Islamic principles regarding life
is the principle of moderation (wasatiyya) / balance (tawazun)
between the spiritual and corporeal. The Qur’an calls the
Muslim community (ummah) a just moderated community
[2:143], because it is designed to avoid extremes that had be-
fallen other religions and civilizations which cultivated either
materialism or spiritualism / asceticism. In line with the
Qur’an admonition to
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“seek the Home of the Hereafter, nor forget thy portion

in this World” [28:77],

the Prophet Muhammad (may Allah honor him and grant him
peace) taught:“The best of you is not the one who neglects the
earth for the sake of heaven, nor the one who does the oppo-
site; the best of you is the one who takes from both.” Achieving
theright balance is only possible with the help of scientific
methods and facts put to practical application.
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Kpome Toro, yKasbiBaeT KopaH, pennrno3Hblin, STHUYECKUIA
1 KyNIbTYPHbIA NOPann3m yupexaeH cammm borom 1 Bo Beku
BEKOB [2:213; 11:118-119; 30:22]. Takoe MHOroobpasue npun3saHo
COAENCTBOBATL WlyULLemy NMO3HaHWIo APYT ApYyra», MO3UTUBHOMY
«COPEBHOBAHUIO B LOOPbIX AeAHUAX», 0OLLIEYENOBEYECKON CONU-
LapHOCTY, FApPMOHU 1 B3aMMOOOOTaLLEHNIO [2: 148; 522, 48; 49:13],
BKJIloYan HayuHyto chepy. A npopok Myxammag HacTaBnan: «My-
JPOCTb — yTepsAHHasA CO6CTBEHHOCTb BEPYIOLLETO, U rAe Obl TOT
ee HU Halwen, bonbluee BCcex OH MMEET NPABO Ha Heey; «bepute
MYAPOCTb flaxe OT YCT A3bIYHMKa». B cMbicne 06yUeHnsa HayuHbIM
N VIHBIM HEPENMUTNO3HBIM ANCUMNAYHAM MOXHO NMOHMMATb 1 Bbl-
LUeYNOMAHYTOE ero n3peyeHne o NMoncKe 3HaHWA «aaxe B Kutaer.
bnarogaps aTo yHMBEPCaNnUCTCKON OpueHTaumm Knac-
cuyeckan MycyNibMaHCKana LiMBMAM3aLMA akKymynmpoBana
B cebe HayuHble JOCTUXKEHNA APYTUX KYNbTYPHbIX apeanos.
W nmeHHO B Held, BNepBble B UCTOPUMN YeNTOBEYECTBa, HayKa
CTana MHTepHaUVOoOHanbHo, 06beANHMB NOA CBOVM 3HaMe-
HeM y4YeHbIX CamMbIX Pa3HbIX STHOCOB 1 KOHdeccuii.

Ceobopa Hay4YHOro TBop4ecTBa cnefgyet ns npuHuuna cBo-
60nabl BepouncnoseaHuA, NpoBoO3rnalleHHoro, B YHaCcTHOCTH,
B CTUXax:
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«HeT npuHyxaeHua B penuruy, | [M60] yxe AcHO npocTy-
naet | OTNnuMe UCTUHHOTO NYTW OT JIOXKHOTO» [2:256];
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«O6BABY UM: | BOT OHa, ncxopaLwas ot bora ncTrHa;
| KTo xoueT - nycTb yBepyerT, | A KTO He XOUeT — BoNleH
0TKa3aTbCAx [18:29].

OT cBOVIX NOCnefoBaTeneli KopaH Takxe TpebyeT fobpoxena-
TENIbHOCTY K MHAaKOMBICAALLMM, 36eraHns Noao3puTenbHOCTU:
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«O BepyoLue, | CTOopoHUTECH MHOTMX NOJO3PEHNI,
| 60 rpexoBHbI [JOMBIC/IbI HEKOTOPbIEY [49:12].

W B Knaccnyeckom 60rocrioBMU 3HaunTeNbHOE pacnpocTpa-
HeHVe NMena ycTaHoBKa: <EC/IM MHeHMe OnMnoHeHTa JonycKa-
€T 1eBAHOCTO AEBATb BO3MOXHOCTEN TOJIKOBAHMUA B CMbICE
epecy (Kydp) 1 XoTb OAHY BO3MOXXHOCTb OTPULLAHWA OHOTO,
TO NOA06AET CKNOHNUTLCA K NOCIEefHEMY».

Kpome Toro, oTTanKmBasacb OT KOPaHNYECKUX OTKPOBEHMI
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«Hw Ha ofHy fiywy borom He Bo3naraeTca | Howwm 6onb-
Le, YeM B ee Cunax..., | focnopaw, He B3bILyM C Hac 3a
cofiesiHHoe Mo 3abseHuto | Vnu no ownbke HenpeaHame-
PEHHOMN» [2:286];

Qur’an monotheism (tawhid) involves the concept of the unity
of mankind: metaphysical (people as creatures of one God

are called to serve him), ethnic (all come from the common
ancestors — Adam and Eve) and prophetological / soterio-
logical (the prophets were established to all the peoples, and
following them ensures happiness in this world and in the
other). Consequently, the revelational element is present not
only in the three monotheistic religions (Islam, Christianity,
Judaism), but also in other religions, which creates favorable
conditions for openness in relation to them.

In addition, the Qur’an points out that religious, ethnic
and cultural pluralism was established by God and thus -
forever [2:213; 11:118-119; 30:22]. Such a variety helps to promote
a situation “that you may know [better] one another”and
“so compete with one another in good works’, human
solidarity, harmony and mutual enrichment [2:148; 5:2, 48;

49:13], including the scientific sphere. Meanwhile, the
Prophet Muhammad taught: “Wisdom is the lost property
of the believer, so wherever he finds it then he has a priority
right to it’; and “Take wisdom from the lips of even the
heathen”. His saying about searching for knowledge “even in
China” can be understood in terms of teaching science and
other secular disciplines.

With this universalist orientation, classical Islamic civiliza-
tion accumulated the scientific achievements of other cultural
areas. Itis in the framework of this civilization that for the first
time in human history, science has become international, hav-
ing united under its banner scientists of different nationalities
and faiths.

Freedom of scientific work ensues from the principle of free-
dom of belief / religion, as enunciated, inter alia, in verses:
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“Let there be no compulsion in religion: truth stands out
clear from error” [2:256];
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“Say: [it is] truth from your Lord. Whosoever will, let him
believe and whosoever will, let him reject [it]"[18:29].

The Qur’an also requires that its followers exhibit goodwill
to the dissenters and avoid suspicion:
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“Oh, ye who believe! Avoid suspicion as much [as possible]:
for the suspicion in some cases is a sin” (49:12].

Quite widespread in classical theology was the following
principle:“If the opinion of an opponent admits ninety-nine
possibilities of interpretation in terms of heresy (kufr) and at
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«HeT Ha Bac rpexa 3a HenpeaHaMepeHHY0 OLLNOKY,
| A TOnbKO 3@ yMbILLNEHHOE AyLlamMyi BalUMU» [33:5]
1 Ap., a Takxke ot CyHHbI («Ecnu cyaba, npunaras [Bce cBon
no3HaBsaTesibHble] ycnnua, BbIHOCUT NPaBUibHOE peLleHue,
TO emy [MonaraeTcA] ABOMHaA Harpaaa, KoJm e BbIHOCUT
ownboyHoe pelleHune, emy [nonaraeTcs ogHal Harpaga —
[3a camo yceppwel»), 6orocnosbl Knaccmyeckom anoxu chop-
MyNMPOBasM NONOXEHNWE: anb-MyAKTaxua Ma'3yp, <MyaxXTaxug,
(T.e. npunaraowwmmn BCe CBOU No3HaBaTesIbHble YyCUnA Yeno-
BeK) 3aCNyXKunBaeT U3BUHEHUSA, [ecnn oH owmnbeTcAal».
MpaBpaa, Takas TonepaHTHas YCTaHOBKA OObIYHO OT-
HOCMACh NNLLb K BOMPOCam NpakTuyeckoro 6orocnosumsa
(PrKX) MK K BTOpOCTENEHHBIM MONOMKEHMAM JOrMaTUKMN.
OpHako 6biny 1 60rocsIoBbl, CHACXOAUTENbHbIE K I060MY
MYZPKTaxuay, 0 Kakux 6bl BOMPOCAxX OH HU paccy»aan —
NpaKTUYeCKnX NN TeopeTUYeCcKmnX, YaCcTHbIX unn eyHaa-
MeHTanbHbIX. Bcnes 3a TakoBbIMW MHOTIE COBPEMEHHbIE
pedopmaTopbl BLICTYNAIOT 3a TOSIePaHTHOE OTHOLEHNe
KO BCEM NPUNEXHbIM NCKATENAM UCTUHbI. lopoi B 3TOM
CMbICJIe NCTOJIKOBbIBAOT CTUX 29:69:
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«Tex, KTo ycepfiHO cTpemuTca K Ham, | HenpemeHHo Bbl-
Befem Mbl Ha nyTb Hawwu».

Y10 Ke KacaeTcs COBCTBEHHO HayyHbIX 0bnacTeil, To
MyCyfIbMaHCKaA LIMBUIN3ALMNA He 3Hana NPaKkTUKM OrpaHun-
yeHuA cBOOOAbI NOMCKA MO NPUYNHE HECOBMECTUMOCTH
C penuruen.

KopaH npu3biBaeT CBOVIX NPUBEPKEHLIEB K KPUTUYECKOMY
MbILLAEHWNIO, MOpULIaA SMUTOHCTBO (TakNuA) — crenoe ciepo-
BaHMe B3rN1AAaM, yHac/ieoBaHHbIM OT MPOLLIIOrO [2:170; 43:22-
24] N NPONOBeAYEMbIM aBTOPUTETHBIMM INLIAMMU [33:67).

MPUHLMN METOAONIOFMYECKOrO COMHEHUA 3a/10XKeH B Crie-
AYIOLLEM KOPAHNYECKOM CTUXE, MOBECTBYIOLLEM O KenaHun
ABpaama (M1p eMy) yOCTOBEPUTLCA B UICTUHHOCTN BOCKPe-
LeHuns:
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«—[ocnoan, NoKaXkn MHe, | Kak oxunsnsaeLwb Tbl MmepT-
BbIX. | — Hey»xenu Tbl He [coBcem] yBeposan?! | - Bowc-
TVHy Bepyio 7, | Ho [Mpolwy ABuTb MHe oHoe,] | Jabbl
YCMoKounoch cepaue Moe. | - Bosbmu yetbipex nu,

| Pazpexb Ha Kycku | U pasnoxu ux Ha [BeplunHax] rop;
| A notom nososu: | OHU ycTpemATCA K Tebe. ..» [2:260].

least one possibility of denying it, one ought to give in to the
latter”.
In addition, starting from the Qur’an revelations
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“On no soul doth God place a burden greater than it can
bear ... Our Lord! Condemn us not if we forget or fall into
[unconscious] error”[2:286];
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“There is no blame on you if ye make a [unconscious]
mistake: [what count is] the intention of your hearts” (33:5];

etc,, and the Sunna (“If ajudge, applying [all his cognitive]
efforts, takes the right decision, he is [entitled to] a double
reward, if he makes a wrong decision, he [is entitled to one]
award - [for his efforts]”) , theologians of the classical era for-
mulated the maxima: al-mujtahid ma‘zur,“mujtahid (i.e.,, a man
who takes all his cognitive efforts) deserves an apology [if he
makes a mistake]"”.

However, such a tolerant attitude is usually related only to
matters of practical theology (figh) or secondary provisions
of dogma. Yet there were theologians lenient to any mujtahid
no matter what the issue might be - practical or theoretical,
minor or main. Following in their footsteps, many modern
reformers advocate a tolerant attitude towards all diligent
seekers of truth. Sometimes, they interpret in this sense verse
29:69:
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“And those who strive in searching Us, - We will certainly
guide them to our paths”.

As for scientific fields proper, Islamic civilization did not
know the practice of limiting anyone’s freedom to seek knowl-
edge on account of incompatibility with religion.

The Qur'an calls upon its adherents to think critically and de-
cry epigonism (taqglid), i.e., blind adherence to views inherited
from the past [2:170,43:22-24] or propagated by opinion leaders
[33:67].

The principle of methodological doubt is founded in the
following Qur'an verse describing Abraham’s (peace be upon
him) desire to ascertain the truth of resurrection:
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“My Lord! Show me how Thou givest life to the dead./-
Dost thou not then believe?! / - Yea! But to satisfy my own
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«[InA COMHeHMA (WaKK) Mbl UMeeM 60sbLUE NPaB, HEXenun
ABpaam», — Kak-TO MPOKOMMEHTUPOBAJ AaHHbIN CTUX NPOPOK
Myxammag (ga 6narocnosut ero Annax v NnprBeTCTBYeT).

CyHHa NoBecTBYeT TakXe, Kak HeKoTopble MyCynibMaHe
ceToBanu nepep NMNPopoKOM Ha COMHEHUA, KOTOPble NOPOW
Tep3aloT VX AyLK, Ha YTO TOT 3aMeTUN: «ITO U eCTb MOANNH-
Has Bepal».

Mcxopa 13 sTx NONoXKeHN MyTakaiMMbl (Kak MyTasu-
NNTbI, TaK 1 aLIAPUTbI-MaTyPUANTDI) YUUIN O COMHEHMM KaK
Heo6X0AMMO NPEAMNOCHINIKE MOAMAVHHON BEPbI U UCTUHHOTO
3HaHUA. A HEKOTOPbIE U3 HUX Aaxe OObABNANN CKeNcUc nep-
BEVLLNM PeNIUTMO3HbIM JOJITOM MYCySibMaHUHa.

K cobcTBEHHO HayuHOM cdepe NPUHLMI COMHEHNA NPU-
MEHANN eLle MyTasunnTbl. Tak anb-[Kaxv3 NpoBOAWA ONbITbI
Haji XXMBOTHBIMU C LieJIbl0 MPOBEPKMN HEKOTOPbIX MONOXEHNI
apucToTeNeBCKoi 3o010ruu, anb-fxxy66aun Hanucan He-
CKOJIbKO TPaKTaTOB B ONPOBEPXKEHNE eCTeCTBEHHOHaYYHbIX
B3rNAAOB TOro Xe ApucroTtens.

MprHUMNManbHasA BaXHOCTb MPaKTUUYeCcKon (Kak MopaJibHO-
3TNYECKOM, TaK N TEXHOJIOrO-NPOV3BOACTBEHHOW) CTOPOHbI
HayKu BbITeKaeT 13 LieHTpasibHOW AfiA KopaHa MbICivi 0 e AnH-
CTBe Bepbl (MMaH) 1 aeaHuA (‘amanb). A npopok Myxammag
(na 6narocnosuT ero Annax v NPYBETCTBYET) HACTaBIIAN CBOMX
ToBapuLLei MonnTbcA bory o JapoBaHMM «MOAE3HOrO 3HaHKA»
(‘vunbm Hadw'), M cam oH YacTo B3biBa: «boxe ynacu ot 3Ha-
HWA, KOTOPOE He NMPUHOCKT NOMb3bil»

MopnvHHaA yueHOCTb NpeanonaraeT BbICOKYI0 HPaBCTBEH-
HOCTb, HabBOXHOCTb. B 3TOM cmbicne KopaH yuuTt:
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«M13 paboB Boxbux noannHHo 6osTca Ero | UmenHo
nioamn yyeHble» [35:28].

OTtciopa — UMnepaTyiB 0 MOpasibHOWM OTBETCTBEHHOCTM
nogen HayKu.

Cnepys KopaHNYeCKOW OpueHTaLun Ha NonesHoe 3Ha-
HIe, yueHble Knaccuyeckoro Micnama cTpemunmncs K npe-
O[l0NIEHNIO NMPEVMYLLECTBEHHO CMEKYNATNBHOIO XapaKTepa
[pPEeBHEerpeyeckon Hayku, K COEAUHEHIIO HayK1 U MPaKTUKK,
TEOPETNYECKOTrO 3HaHNA U TeXHNYecKoro aenctaus. C atmm
CBA3aH U UHTepeC K SKCNeprMEHTMPOBaHMI0. HeKoTopbIxX
MyTa3WJIMTOB fake 0OBUHANN B NPeANoYTEHUN OMNbITOB Haj
cobakamu 1 neTyxamu aktam 6naroyectuia. Tak B TBOpUecTBe
MyCynbMaHCKMX MbicnuTenei (anb-xaxus, aH-Hassam, NI6H-
anb-Xaiicam, anb-bupyHu 1 ap.) 6bian 3aN0XeHbl OCHOBbI
3KCMepUMEHTAIbHON HayKu 3300 A0 ee BO3HMKHOBEHUA
B 3anagHown EBpone. #

heart./ - Take four birds; cut them into pieces, then put
them on every hill, and call to them: they will come to thee
[flying] with speed” [2:260].

“To doubt (shakk) we have more rights than Abraham”,
ran the comment on this verse by the Prophet Muhammad
(may Allah honor him and grant him peace) at some time.

The Sunna also tells us how some Muslims complained
to the Prophet about doubts that sometimes plagued their
souls, to which he remarked: “This is the true faith!”

Based on these provisions, the Mutakallims (Mutazilites
and Asharites-Maturidites) taught that doubt was a necessary
precondition of genuine faith and true knowledge. Some of
them, moreover, even declared skepticism the first religious
duty of Muslims.

To the scientific field proper the principle of doubt was
applied since early period, by Mutazilites. Thus, al-Jahiz con-
ducted experiments on animals to test some of the provisions
of Aristotelian zoology, al-Jubbai wrote several treatises in
refutation of the same natural views of Aristotle.

The fundamental importance of the practical (moral and ethi-
cal as well as technological) side of science derives from the
Qur'an’s central idea of the unity of belief (iman) and deeds
(‘amal). The prophet Muhammad (may Allah honor him and
grant him peace) instructed his companions to pray to God
for the gift of “beneficial knowledge” (‘ilm nafi’), and himself
often cried:“God, | seek refuge with You from knowledge that
is of no benefit!”

True science involves high morality and piety. In this sense,
the Qur'an teaches:
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“Those truly fear God, among His servants, who are
scholars / learned people”[35:28].

Hence, the imperative of the moral responsibility of men
of science.

Following the Qur'an guidance on useful knowledge, schol-
ars of classical Islam sought to overcome the largely speculative
nature of ancient Greek science and to join science and prac-
tice, theoretical knowledge and technical activities. Related to
this was their interest in experimentation. Some Mutazilites
were even accused of preferring experiments on dogs and
roosters to acts of piety. So, the foundation of experimental
science were laid in the work of Muslim scholars (al-Jahiz,
an-Nazzam, Ibn-al-Haytham, al-Biruni and others) long before
they appeared in Western Europe. #




Bo nma Annaxa Munoctmnsoro n MunocepgHoro!

OCKOJMbKY pa3yMm — 3TO CMOCOBHOCTb YesioBeKa K MocTu-

MeHK1o, 04eBUAHO, YTO eMy CBONCTBEHHO MNOCTUraTb

o6wwue NoHATUA 1 Npobnembl. Yepes nx oco3HaHue
yenoseyeckunit pasym obpetaeT CnocOOHOCTb MbICIUTD.

MNpy TakoM onpepeneHnn paLmoHaNbHOCTb BbICTyMNaeT Kak
MbILLIEHNE U MPUBEPKEHHOCTb FrONIOCY pa3yMa Kak B TeopeTu-
YeCcKoM (KOTHUTUBHOM) NJiaHe, Tak 1 B NiaHe NPakTUYeCckoM.

OueBMAHO, YTO YesIoBEK 061afaeT He TONbKO Pa3yMoMm
1 3HaHWEM: eMy TaKXe CBOMCTBEHHbI SMOLMW 1 onpefeneH-
Hble NoBeAeHYecKne YCTaHOBKNU. OH He AOMKeH JonycKaTb,
yToObl TEOPETUYECKAA PaLMOHANbHOCTb BNagasna B noj-
YMHEHUe HEKOTHUTMBHBIM 3JIeMeHTaM, obeperaTtb ee OT 1X
BNINAHUA, XOTA B PaLMOHaNIbHOCTUN NPaKTUYECKON BAVAHKE
HEKOTHUTMBHbIX 3/1EMEHTOB (MOTVB, HaMEpPEHNE, CKNOH-
HOCTb 1 3MOLA) HEN3BEXKHO.

Bce nencTena yenoBeka MOTUBMPYIOTCA €0 CTPEMIIEHNEM
K COBEPLUEHCTBY, YAOBOIbCTBUIO 1 CHACTbIO, TO €CTb HEKOTHU-
TUBHBbIMU 3f1eMeHTaMK. YTO e KacaeTca pasnuueHna mexay
671arom Y UCTVHHBIM CYACTbEM, TO 3TO — KOTHUTUBHBIIA 3/1e-
MEHT, HO B J]AHHOM CJly4ae peyb UAeT O peanusaunm Bbiluey-
NOMSAHYTbIX MOTUBOB. Pa3ym [OKeH yNpaBasTb UMK, YTOObI
OHW He TOJIKanu YenoBeKa K YpesmMepHOCTY UK, HaMpPOTKB,
K HeGpeXeHUIo B ueM-nnbo. Penurnsa Takxe JONOSHAET pas-
yM, Beflb, MOMaB BO BJ1IACTb CKIIOHHOCTEN, YenoBek cobbeTcA
C MyTU, KOTOPbIV BEAET K UCTUHHOMY cYacTbio. CKIOHHOCTM
NoAo6HbI ABUXKYLLEN ChIe, HO UM HYXXeH «pOHapb», KOTOPbIN
ocgellan 6bl M AOPOTY, U eCIIN YETIOBEK, ABUKUMbIN MY,
6yneT BuzeTb nepep coboii 3TOT CBET, OH AOCTUTHET Lesn.

CnoBo «CyHHa» B apabCcKom A3blKe O3HaYaeT Cnocoob,
TeHAeHUMIo, onpedeNieHHbIN MeTOA MbILLIEHNA U CTPOro
onpepeneHHyo NPakTrKy. B MycynbmaHCKol e KynbType
«CYHHa» — 3TO Cyryb0o aKCMONOrMyYecKoe NOHATME: STUM
CfloBOM 0603HAYaOTCA N3PeYeHUs], MOCTYMNKN 1 YCTaHOBe-
Hua Mpopoka (ga 6narocnosut ero Annax v NPrBeTCTBYET).
MosTomy el HeobxoaMMO CnefoBaTh, U AfiA MyCySibMaH OHa
CBALLEHHa.

In the name of Allah, Most Merciful, Most Gracious!

sthe mind is a person’s ability to comprehend, obvi-

ouslyitisinherent to perceive general concepts and

problems. Through their awareness, the human
mind acquires the ability to think.

Under this definition, rationality acts as a way of thinking
and a commitment to the voice of reason in theoretical (cog-
nitive) terms, and in terms of practice.

Obviously, a person has not only intelligence and knowl-
edge: oneis also inherent of certain emotions and behaviour
patterns. A person should not allow theoretical rationality
to fall into submission of non-cognitive elements, protect it
from their influence, although in practical rationality the
impact of non-cognitive elements (motive, intention, inclina-
tion and emotion) is inevitable.

Allhuman actions are motivated by one’s desire of perfec-
tion, satisfaction and happiness, which are non-cognitive
elements. As for the distinction between benefit and true
happiness, it is a cognitive element, but in this case, we are
talking about the implementation of the above-mentioned
motives. The mind must control them, so they would not
push a person to extremity, or on the contrary, to negligence.
Religion also complements the mind, because as soon as a
person is guided by inclinations, he goes astray from the path
that leads to true happiness. Inclinations are like a driving
force, but they need a “lantern” which would light the way,
and if a man driven by them sees the light in front of him, he
will reach the goal.

The word “Sunnah” in Arabic means a way, a trend, a cer-
tain method of thinking and a well-defined practice. In the
Muslim culture “Sunnah” is a purely axiological concept —
the word is used to define sayings, actions, and regulations of
the Prophet (may Allah bless him and greet him). Therefore,
itis necessary to follow, and it is sacred to Muslims.

In the context of the study, this concept has the broadest
sense: it comprises the ideas, beliefs, and norms of behaviour
inherited from the past and in general all the manifestations
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B KOHTeKCTe JaHHOrO NCCNeAoBaHNA 3TO MOHATUE UMeeT

CaMmblil LUMPOKIMI CMbIC: OHO OXBAaTbIBAaET naeu, ybexae-

HWA U HOPMbl NOBEAEHNA, YHaCIe0BaHHbIE 13 NPOLLOro,

1 BOOOGLLE BCE NPOABNEHVA NPeAbIAYLLMX SMOX, X KyNbTypbl
1 umBMUNU3aLmMn. PasymeeTca, Bce OHU AOMKHbI MOBEPATHCA
penurueli n pasymom, 4Tobbl Mbl MOITIN Pa3nnyaTb 340POBOE
1 6onbHOE, NpaBeAHOE 1 HempaBeaHoe.

CnoBo «MofepPHM3aLMA» O3HAYAET, C HEOOMbLIMMMN OTOBOP-
Kamu, TO XKe, UTO 1 CJTIOBO «MoAepH». [Noa MmofepHu3aLmen
Mbl MOHVIMaeM COBOKYMHOCTb TEHAEHLMI 1 BO33PEHUN,
chopMMPOBaABLLNXCA B HayKe, B 0OLLECTBE, B SKOHOMUKE
1 B MONINTMKE HA MPOTAKEHUN NPUMEPHO YeTbipex nocnes-
HUX CTONETUN.

OTTankmBasacCb OT 3TUX MOHATUIA, Mbl MOCTapaeMca OT-
BETUTb Ha CNlefyIoLMi BOMPOC: KaK, yunTbiBas Cpasy Xe BO3-
HMKaloLee B Hallem CO3HaHUN NpefCcTaBeHne o NPoTNBO-
peuvie Mexay HacneaneM 1 MofiepHM3aumen, paspeLunTb 3Ty
npo6nemy, 4Tobbl LOOUTLCA rAPMOHN MEXAY HAMN?

CoBpEeMEHHbBIN MUP, CYNTAIOT HEKOTOPbIE, OTKa3anca oT
TpaAMLUN, He PyKOBOACTBYACH MPU STOM NOTMKON. Knioy
K MOHUMaHWIO 3TOM NpobnemMbl AaeT N3yyeHre NcTopun
cpefHeBeKOBOW 1 coBpemeHHoN EBponbl. B cpeiHeBeKoBbe
HayKa, dunocodus, nonntrka n gpyrue chepbl Kun3Hu 6bian
NoAYMHeHbI BNacTy LiepKBW. ECTeCcTBeHHO, Takoe nonoxeHune
Aen NpoTVMBOPEUNIO BCAKOWN PaLMiOHANIbHOCTU, N COBPEMEH-
HbI MMP BOCCTaN MPOTMB Hero. Tak BO3HMK pPaLUoOHaNn3m.

CaMbIM BaXXHbIM 06CTOATENBLCTBOM 6bINO TO, UTO MPO-

TUB paLMoHann3ma BbiCTyrnana He TONbKO LiepKoBb. EABa
BbIPBABLUVCb W3 J1aMn LepKBM, COBPEMEHHbIV MUP Cpasy e
ronas B HOBYIO JIOBYLLKY. M136aBMBLUMCb OT BNacTU Tpagu-
LK, OH B CBOEW OLIEHKe CpelHEBEKOBOW 3MOXM COBEPLUNI
rpy6yto owmn6Ky, OTOXKAECTBMB MHCTUTYT LIEPKBU C penurmen.
Takum obpazom, 3a 0CBOGOXKAEHVEM OT LIEPKBY NOC/IefoBana
3MaHcvnaumsa ot penuriu. 3a 3TM NocneaoBana 1 gpyras
olwmnbKa: pauroHanu3m 6bi1 CBELEH K ONOPe UCKITIOUYNTENIbHO
Ha 3HaHUs, NOJTyYeHHbIe SMNUPUYECKNM NYTEM, 1 YTBEPAU-
NOCb MHEHME, YTO BIACTb HaJ NPUPOLON — 3TO 1 eCTb NyTb

K CTUHe. B pe3ynbTaTte MOEPHUCTCKOE MblLunieHre counocb
C NPaBUJIbHOIO NYTH, NPOABNAA YPE3MEPHOCTb B OAHOM U He-
6GpexeHune B ApPyrom.

WNoen, ybexpaeHus, obbluan 1 noBeaeHUYeCKUe Mogenu, Ko-
TOpble Mbl yHacieloBanu OT MPOLLIbIX MOKONEHUIA, He JOMX-
Hbl BO3BOAUTLCA B abconioT. HanpoTue, Mbl ybexaeHbl, 4to
Tpaamuum cnepyet oLeHNBaTb Ha OCHOBE 0OBEKTUBHBIX
KpUTEPUEB, C MOMOLLbIO KOTOPbIX Mbl MOXeM ONpeaennTb,
YTO 13 NPOLLNIOro ABAAETCA NPaBUIIbHBIM, @ YTO — Hernpa-
BUNbHBbIM. Ha Hall B3rnsg, K YNCy TaKuX KpUTepUEB, HapAay
C TEMU 13 HKX, KOTOPble MOJTyYeHbl Yepes 60XKeCTBEHHOE
OTKPOBEHME, MPUHAANEXUT pa3yMm. M B nepByto ouepesb 310
pa3sym penurno3Hbii, cCakpanbHbIii, CBET KOTOPOro NO3BOANT
HaM OUYMUCTUTb NPOLLSIOE OT OTKIIOHEHWUI 1 3a61yKAEHWIA.
Benb mogepHuU3aLua, MogepH 1 NPUHLMI NPUHATAA CaMo-
CTOATENbHbIX PeLleHNlA MPU UTHOPUPOBAHUY PENIMIMO3HOro
pauuoHanu3ma He Crnoco6HbI MOMHOLEHHO MCMONb30BaTh

of previous eras, their culture and civilisation. Of course, they
all have to be tested by religion and reason, to distinguish the
healthy and the ill, the righteous and the unrighteous.

The word “modernization”, with a few reservations, has
the same meaning as the word “modern”. Under modernisa-
tion we understand a set of trends and attitudes which have
formed in science, in society, in economy and in politics in
the last four centuries.

Based on these concepts, we will try to answer the following
question: how to solve this problem, to achieve harmony, de-
spite theimmediately emerging idea of the conflict between
heritage and modernisation in our minds?

Some believe that the modern world rejected tradition
without being guided by logic. The key to understanding this
problem lies in studying the history of medieval and modern
Europe. In the Middle Ages, science, philosophy, politics and
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WHCTPYMEHTbI MO3HaHWA ANA [OCTVXEHWA CHaCTbA U B 3TOM,
1 B IHOM MUpe.

HeBHUMaHMe K paLMoHanu3mMy CO CTOPOHbI CTOPOHHWNKOB
TpaAMLuMoHanmn3ma (Kak pennrno3Horo, Tak i HepenmrmosHo-
ro) Npon3BoAuT obMaHHOe BNneyvaTineHne Ha COBPEMEHHbIN
Mup. Bce Hapogbl y»ke nocTpagany oT NOPoKoB 060MX Ha-
npaBsfieHNN — 1 MOAEPHW3MA, KOTOPbIN BUAWUT OMOPY KN3HU
M CYaCTbA YenoBekKa B YyBCTBE 1 OMbITe, U TPaAULMOHANN3MA,
KOTOpPbIV MOHMMAET ycnex CJINLLKOM Y3KO U OTKa3blBaeTCA
npuberaTb K pa3ymy B MOCTVKeHUW penurnn n OTKpOBEHUA.

MpeacTaBnAeTCcA 04EBMAHBIM, YTO FAPMOHM3aLMA ABYX
Hauan npegnonaraeT ONTMManbHOe NCMONb30BaHNe CPeACTB
NO3HaHWA C LeNblo YyCTPaHEHMA MPOTUBOPEYUNA MEXAY
TPaAMLMiA N MOAePHM3aLMet 1 NPeoAONEHNA BbilLEYNOMSA-
HYTbIX TpyAHOCTEN. B icname 60ecTBEHHOE OTKPOBEHME
1 NO3HaHue, OCyLLeCTBIAEMOe C ero MOMOLLbIO, COCTaBNAIOT
CaMOCTOATENbHbIN UCTOYHVK MO3HAHUA — HAPAAY C NO3HaHW-
€M YyBCTBEHHbIM, PaLMOHaNIbHbIM 1 cO3epLaTesbHbIM.

MosToMy Mbl cuMTaeMm, 4TO SMNMPUYECKME 1 paLMOHanb-
Hble HayKW, PaBHO KakK 1 330TepUYeCKNiA OMbIT, €CSIN OHN
PYyKOBOACTBYIOTCA MPaBUIbHbIM METOAOM, HE MPOTUBOpPE-
yaT 60roOTKPOBEHHOMY YUeHMIo. Mbl TakxKe cunTaem, 4to
CeALweHHbI KopaH BO BCell ero NofIHOTE U HenpepeKkaemas
CyHHa MocnaHHuka Annaxa (ga 6narocnosut ero Annax
1 NPUBETCTBYET) He cofep»kaT B cebe NnpeanmcaHunii, npoTu-
BOpeYaLx pasymy.

KoHeuHo e, BCe TpM MHCTPYMEeHTa MO3HaHUA (pasym,
SMMMPUYECKUIA OMbIT 1 CO3epLIaHMe) He MOryT camu Mo cebe
6bITb UICTOYUHMKOM NO3HaHUA. OTclofa BbiBOA: 60XeCcTBeHHOe
OTKPOBEHME MO CBOEMY COAiePKaHMIO WMpPe, YeM paLmo-
HanbHoe No3HaHue, byayun npy 3Tom cBOGOLHO OT OLINOOK,
CBOWCTBEHHbIX OCTaNlbHbIM NCTOYHMKAM NO3HaHWA.

Takum obpasom, yHAaMeHTaNIbHbIe OCHOBbI PEIUTMO3HO-
ro yyeHus B Mlcname HeM3MeHHbI: OHU He 3aBUCAT OT TeueHua
BpemeHu 1 nporpecca Hayku. Cam yenoBeyeckmi pasym
1 Hay4HbI NPOrpecc NOATBEPXKAAIOT STOT Te3MC, MOCKONbKY
OHW HEe MOTyT OMPOBEPTHYTb HM OAMH U3 OCHOBOMONAraLWmx
pennrnosHbix NpUHUMNOB Micnama, Takmx Kak eiMHOboXne,
60’KeCTBEHHOE OTKPOBEHME, NPOPOYECTBO 1 BEPA B 3arpob-
HYIO0 »KU3Hb.

MogepHun3m, onmparowmninca Ha MeTofbl MO3HaHUA, paspa-
6oTaHHble [erenem, lekaptom 1 KaHTOM, He B cunax ymanuTb
[OCTOMHCTBO CTOJINOB NCAaMCKOrO BEpOYyUeHMs, a BCe, UTO
cTano cneactamem 60pb6bl C OTAENbHBIMU PEANTO3HBIMU
YUYEHUAMN B HEUCITAMCKIKX 06LLecTBaX, HENPUMEHNMO K UC-
NaMCKOMY BEPOYUEHMIO, KOTOPOE 3UXKAeTCA Ha 6oXKeCTBeH-
HOM OTKPOBEHWW N Ha f0Ka3aTeNbCTBaX, AaHHbIX Pa3yMoM,
4yyBCTBaMM 1 co3epuaHmem. C 3TON TOUKN 3peHNa mexay
Tpaguumen n MOAePHU3MOM HET HUKAKOro NpoTMBOpeYNs.
Bbonee Toro, passutne metogos No3HaHMA NOATBEPXKAAET
He3bI61eMOCTb TPAANLUN 1 BO3MOXHOCTb ee CoOeiHEHUSA
C MOAEPHN3MOM.

BHe BCAKOro COMHeHMA, MOAEPHN3M He B COCTOAHNM
oTpu1LaTb OCHOBOMONarawLme Henpepekaemble UCTUHBI —

other spheres of life were subordinated to the authority of the
church. Of course, this situation was contrary to any rational-
ity, and the modern world rebelled against it. Thus rational-
ism appeared.

The most important fact is that not only the church opposed
rationalism. Barely escaping from the clutches of the church,
the modern world immediately discovered itselfin a new trap.
By disposing of the authority of tradition, it made a mistake in
its assessment of the Middle Ages by equating the institution
of the church and religion. Thus, the liberation from church
was followed by the emancipation from religion. This was fol-
lowed by another mistake: rationalism was reduced to relying
solely on knowledge acquired empirically and it was commonly
established that authority over nature is the way to the truth.
As aresult, modernist thought lost the right path, showing
extremity onone side and negligence on the other.

Ideas, beliefs, customs and behavioural patterns which
we have inherited from previous generations, should not be
exalted and declared obsolete. On the contrary, we are con-
vinced that traditions should be assessed based on objective
criteria, using, which we can determine what from the past
is right, and what is wrong. In our view, among such crite-
ria, along with those obtained through divine revelation, is
the mind. First, it is the religious, sacred mind, the light of
which will allow us to cleanse the past from deviations and
errors. After all modernisation, modernity and the principle
of making independent decisions while ignoring religious
rationalism are incapable to fully use the tools of knowledge
to achieve happiness in this and the next world.

Inattention to rationality on the part of supporters of
traditionalism (both religious and non-religious) produces a
deceptive impression on the modern world. All peoples have
suffered from vices of both movements - modernism, which
sees the pillar of human life and happiness in feeling and
experience, and traditionalism, which understands success
too narrowly, and refuses to resort to reason in understand-
ing religion and the Revelation.

It seems obvious that the harmonisation of the two
principles implies an optimal use of knowledge in order to
eliminate the contradictions between tradition and mod-
ernisation, and to overcome the above difficulties. In Islam,
the divine revelation and knowledge, carried out using it,
constitute an independent source of knowledge - along with
perceptual, rational and contemplative knowledge.

Therefore, we believe that the empirical and rational sci-
ences, as well as esoteric experience, if they use the correct
method, are not contrary to the divinely revealed teachings.
We also believe that the Holy Quran in its entirety and the
irrefutable Sunnah of the Messenger of Allah (may the Allah
bless him and greet him) did not contain regulations that are
contrary to reason.

Of course, all three instruments of knowledge (reason,
empirical experience and contemplation) can notin itself be
a source of knowledge. From this, we can make a conclusion
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60roBAOXHOBEHHbIE, paLioHasbHble 1 HayuHble. C Apyroi

CTOPOHBI, TPAANLIMOHANN3M, HE ONVPAIOLLNIACA HA Pa3yM, He

B CWNax peLatb Npobnembl NO3HaHWA 1 MOBEAEHMA YeoBeKa.
Taknm 06pa3om, Mbl MPUXOANM K 3aKMIOYEHUNIO, YTO UMEH-

HO PeNiMrno3HbIn 1 GrnocodCKnin paLmoHanmsm cnocobeH

NPONIOXKNTb MOCT MEXAY TPaZMLMEN N MOAEPHU3MOM B Hbl-

HELLHIoIo 3Moxy. #

that the divine revelation in its content is broader than ratio-
nal cognition, while being free from flaws inherent to other
sources of knowledge.

Thus, the fundamentals of the religious teachings of Islam
areimmutable: they do not depend on the passage of time
and the progress of science. The human mind itself as well
as scientific progress confirm this thesis, because they can
not refute any of the fundamental principles of the Islam,
such as monotheism, divine revelation, prophecy and faith in
afterlife.

Modernism, based on cognition methods developed by
Hegel, Descartes and Kant, can not belittle the virtue of the
pillars of the Islamic faith. Not all that was a result of the fight
against certain religious doctrines in non-Islamic societies is
applicable to the Islamic doctrine, which is based on divine
revelation and evidence, given by mind, feelings and contem-
plation. From this point of view, there is no contradiction be-
tween tradition and modernism. Moreover, the development
of methods of knowledge confirms the inviolability of tradi-
tion and the possibility of its connection with modernism.

Without a doubt, modernism is not capable of denying
the fundamental indisputable truths - the divinely inspired,
rational and scientific ones. On the other hand, traditional-
ism, not based on reason, is unable to solve the problems of
human cognition and behaviour.

Thus, we conclude that precisely religious and philosophi-
cal rationalism is able to build a bridge between tradition and
modernismin the current era. #




cnamcKkoe pedpopMaTopCKOe ABMKEHME, 3apPOANBLIEECs

B ErvnTe B 70-ble — 80-rogbl XIX ctonetus, npeacrasna-

110 cO60i BaXKHYH0 COCTaBAIOLLYIO YaCTb BCEapabCKoro
OXKUBJIEHNA KYNbTYPHOM 1 MAEONOTMYECKOW XKIN3HW, NONYYMnB-
wero Ha3BaHWe Haxga - Bo3poxkaeHue. [Tpn3HaHHbIM TMaepomM
1 ngeonorom peGopmMaTopCcKOro ABMKEHUSA, UHALMATOPOM
peanu3aumnmn Ha NpakTrKe PAQA ero KyeBbIX MONIOXKEHNN
cTan wenx Myxammag A6ao (1849-1905) — 0CO3HaHHbBIN pauu-
OHAJINCT, BbIJAOLWNIACA MYCYIbMAHCKN TEONOT KOHLIA SMOXM
HoBoro BpemeHw. BbiABMHYB B KauecTse rnaBHON Lienn CBOeN
LeATeNbHOCTY PENUTMO3HY0 pepopmy (anb-mcnax ag-guHui),
Myxammag AGLI0, TaK >Ke KaK ero CTOPOHHVKU 1 NocnefoBaTte-
1IN, HU B KO Mepe He paToBasl 3a KOPeHHoe NpeobpasoBaHye
1 NepecMoTp OCHOBOMOMAraloLLMX PeMrMO3HbIX 4OrMaTOB,
npu3BaB K BO3POXAeHMIo Micnama B ero nepso3aaHHoN
YMCTOTe 1 BO3BPATY K ero npexxHemMy Bennunio. B 1o ke Bpems
OHW paToBanu 3a ounLleHre Vicnama oT HakoMEeHHbIX 3a BeKa
VCKaXKeHNII 1 HAacnoeHui, oT bupa’/ ¢ . (bup'a/ dssy - apab.
«HOBLLECTBOY) — MO34HENLUNX HOBOBBEAEHWIN PEIUTMO3HO-L0T-
MaTMNYECKOro XxapakTepa: NogobHble HannacToBaHWA BUAENNCH
VM KaK «HaKuUMb» Ha NOBEPXHOCTWN UCTUHHOW Bepbl. Tem cambIiM
OHV BCTaNM Ha NyTb akTUBHOIO Nprcnocobnenuns Micnama K
AVHAMWNYHO MEHAIOLMMCA OOLLECTBEHHBIM YCIIOBUAM.

MpuBepeHLbl NCNAaMCKOro pedpopmMaToOpPCKOro ABUMKEHWSA

NPOABUIIN 3HAUUTENbHYIO MMOKOCTb B PELIEHUV OJHOW 13
byHAaMeHTaNbHbIX NPO6NeM pPenurno3Ho-GunocodcKomn
MbICSIN — MPO6IEMbI B3aMOOTHOLLEHUS BEPbI U 3HaHUA. B nx
pa3paboTkax 3HaUNTESIbHOE MECTO 3aHANIN BOMPOChI O CO-
OTHOLLEHWM HayKWN 1 PENITUN U O PONIN U 3HAUYEHNMW HayKK
B XKV3HM OOLLECTBA, YTO ANKTOBANOCh PaLOHaIM3MOM UX
KOHLIeNTyanbHbIX NocTpoeHnin. OcaALlan aBTOPUTETOM
penuruv TBopuecKyto AeATeNnbHOCTb, pedopmMaTopbl yaenanm
CyLeCTBeHHOe BHMMaHe JoKa3aTelbCTBam Toro, uTto Micnam
COLEPXKMNT B cebe OCHOBHbIE MOCBINIKM /151 HAyYHOro NcCneao-
BaHwus. Mo mbicnn Myxammaga A6Ao, HayKa ABNAETCA CaMbIM
CUJIbHBIM OPYXKMeM B MM1pPe, U MyCyNibMaHe obpenu cBoe cya-
CTbe B TOM, YTO X PENNTMNA pacKpbina AyLly HayKe 1 CTUMY-
nupyer ee pa3suTre. Pedopmatopsl ytBepxganu, uto KopaH

he Islamic reform movement which began in Egyptin
> the 1870° and 1880° was an important component in

the pan-Arab revival of cultural and ideological life that
came to be known as the Nahda, or Rebirth. The recognized
leader and ideologue of the reform movement, who putinto
practice a range of its key tenets, was Muhammad Abduh
(1849-1905), a deliberate rationalist and the outstanding
Muslim theologian of the end of the modern era. While the
main aim of his work was religious reform (al-islah al-dinni),
Muhammad Abduh, like his supporters and followers, in no
way called for a radical transformation and reappraisal of the
fundamental religious dogmas, but rather dreamed of a revival
of Islam in its pristine purity and a return to its former glory.
At the same time, they called for the purification of Islam from
the distortions and accretions that had accumulated over the
centuries, from bida'/ g . (bid'a/ dsus~ Arabic.“novelty”),
from later innovations of a religious and dogmatic character:
these incrustations were seen by them as“scales” on the surface
of the true faith. In this way they set out to actively adapt Islam to
the dynamically changing conditions of society.

Adherents of the Islamic reform movement exhibited signifi-
cant flexibility when solving one of the fundamental problems
of religious philosophical thought, the problem of the relation-
ship between faith and knowledge. In their approach, they
devoted a lot of attention to the relationship between science
and religion and the role and meaning of science in the life of
society, due to the rationalism that informed their conceptual
premises. Appealing to the authority of religion in their endeav-
ors, the reformers spent a great deal of time developing proofs
that Islam contained the main premises necessary for scientific
research. Muhammad Abduh held in his thought that science
was the most powerful weapon in the world, and that Muslims
possessed the good fortune that their religion revealed the
soul of science and stimulated its development. The reformers
maintained that the Qur'an defined the broadest possibilities
for cognition and contained indications of the laws of the evolu-
tion of nature and society as well as all the modern achievements

of human thought. They were especially fond of noting that in
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onpeaensaeT W1poyaniuie BO3MOXHOCTY MO3HAHMA 1 coaep-
XKUT YKa3aHUsA Ha 3aKOHbI 3BOIIOLN NPUPOAbI 1 06LLeCTBa,
Ha BCe COBPEeMEHHbIe JOCTVXKEHUA YeIOBEUYECKO MbIC/N.
OHu 0co60 oTmMeuanu ToT $akT, uTo elle B anoxy CpeaHese-
KOBbsl apabo-MycynbMaHcKan HayKa NIo4OTBOPHO BAWANA Ha
3anaa. Myxammag A64o noguepKuBar, Yto apabbl BOCMPUHS-
N rpeyeckoe Hacnefue, BOOPYXKUNNCb NOTUKoW ApucTtoTens,
co3ganv xumuio v anrebpy v Bce 31o nepeganu Espone. Mo-
[O6GHble paccy»KAeHNs ABUINCD OCHOBOW ANA BbIBOLA O TOM,
uTO ANIA MyCy/IbMaH NPULLO BPeMs BEPHYTb AONT, KOTOPbIN
nexuT Ha EBpone, BOCNonb30BaBLLENCS B CPeJHEBEKOBYIO
3MOXY UX HaYUYHBIMU U KYNbTYPHBIMU AOCTUXKEHUAMM.

CBOW yCUnNA akTUBUCTbI UCIAMCKOro pedbopMaTopcKoro Asu-
XKEHUA HaNPaBUM Ha NPUMMPEHIE UCIAMCKON YMMbI C HayUYHO-
TEXHONOTMYECKUMU AOCTUKEHVAMM 3anaaa. Onpepenss caou
NO3MLMV MO OTHOLUEHUIO K €BPOTMENCKON HayKe, CIaMCKue
pedopmaTopbl He CYUTaNV NPeJOCYANTENbHBIM 3aMCTBOBaHME
€BPOMeriCKoro HayYHoro 1 TEXHUYECKOTO OMbITa, CTOMb HEOGXO-
LVIMOTO NSl BO3POXAEHNS MyCyNibMaHCKoro Boctoka. OHu npo-
Bo3rnalany: «<MycynbmaHe He MOTYT XXUTb B yeIUHEHWU, OH
LOMKHbI BbITb BOOPY>KEHbI TeM, YeM BOOPY>KeHbI Apyrie». Bme-
CTe C TeM, CTOPOHHVKM pedOpMaTOPCKOro ABMMKEHUA BbICTYMNN-
1IN NPOTNB HeOB4YMaHHOTO 3aMMCTBOBAHUA 1 MEXaHUUYECKOTO
nepeHeceHVs eBPOMNEenCKMX JOCTVKEHNI B 061aCTUN HAayKM 1
06yueHUs Ha apabckyto Nousy. Mo Ux y6exaeHunto, akTneHoe
BHEAPEHVEe eBPOoMnencKoii crcteMbl 06pa3oBaHNsA CNoCcO6CTBOBa-

the Middle Ages Muslim-Arab science had a fruitful influence
on the West. Muhammad Abduh emphasized that the Arabs had
adopted the Greek heritage, armed themselves with Aristo-
telian logic, created the disciplines of chemistry and algebra,
and transmitted all this to Europe. Similar judgments led to the
conclusion that the time had come for Muslims to pay back the
debt which was owed by Europe, which had taken advantage in
the medieval times of their scientific and cultural achievements.
The members of the Islamic reform movement devoted their
efforts to reconciling the Islamic Ummah with the scientific
and technological achievements of the West. In defining their
position viz-a-viz European society, the Islamic reformers did not
consider it reprehensible to borrow from the European scientific
and technical expertise that was so necessary for the revival of the
Muslim East. They proclaimed:“Muslims cannot live in isola-
tion, they must be armed with what others are armed with.” At
the same time, supporters of the reform movement were against
thoughtless borrowing and mechanical transference to Arab soil
of European achievements in the area of science and education.
They were convinced that the active inculcation of the European
system of education would lead to a weakening of faith, adrop in
morality and the dissemination of atheistic views among Muslims.
The religious-philosophical worldview of the Egyptian reform-
ers was inextricably linked to the idea of an enlightenment built
upon a“renewed”Islam that would recognize the power of reason
and freedom of the will. The unity of such religious views and edu-
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no 6bl ocnabneHnio Bepbl, ynafiky Mopanu 1 pacnpocTpaHeHUo
aTenCTNYeCKNX BO33PEHUI CPean MyCynbMaH.

PennrnosHo-¢prnocodpckoe MMPOBO33peHEe ermneTcKnx
pedopmaTopoB 6biNo Hepa3pbIBHO CBA3AHO C Maeen Npocee-
LLieHVA, MOCTPOEHHOro Ha OCHOBe «06HOBNIEHHOTO» Micnama,
NpY3HaKoLLEro MOryLLecTBo pasyma u ceobopy Bonuv. EguHcTBO
PenurmosHbiX BO33peHUin 1 NPOCBELLEHNA OHU paccMaTpuBa-
N B KaUecTBe UcxofHom 6a3bl 06LLECTBEHHO-MONNTUYECKOTO
1 KynbTypHOro nporpecca mupa Micnama. OHu cuntanu, 4to
NPOCBETUTENbCKasA AEATENBHOCTb CMOCOBCTBYET YNyULLIEHNIO
HpaBOB 1 YKpenneHuto Bepbl. imeHHO Myxammag A6A0 Bbl-
CTYNWN Kak aBTOP M MHMLMATOP OCYLLECTBIEHUA Ha MPaKTUKe
paga pedopm B crCTEME PENUIMO3HOTO 06Pa3oBaHNA.

B cBOMX nybnnumcTmuecknx pabotax, Takxke Kak B Teope-
TUYECKUX TPyAax No KopaHMYecKon aKk3eretuke, Myxammag
A670 noaBepr NOfPO6HOMY KPUTUUYECKOMY aHann3y CyLue-
CTBOBABLUYIO B TOT Neprog TPaanLMOHHYI0 cuctemy obpaso-
BaHWA, a TakXKe pa3paboTan OCHOBHbIE KpuTepun 1 Tpebosa-
HIA, KOTOPbIE ClIejOBasIo yYecTb NPy NepecMoTpe yyebHoro
npouecca u pepopMmMpoBaHNY PETUTMO3HON LLIKOSbI.
BblaBUHYB TeopeTUuyeckoe 060CHOBaHME CBOVIX B3rALO0B Ha
ponb NPOCBELLEeHNA B MOCTYNaTeIbHOM Pa3BUTMK O6LLECTBa,
OH NPUCTYNWA K NPaKTUYeCKUM feicTenAm. Mpur ero yyactum
B Hayasne 80-x rogos XIX B. 6bi1 cO3aaH KOMUTET MO Aenam 06-
pa3oBaHVA B pamMmKax MMHUCTEPCTBA NpoceelyeHusa ErvnTa.

JeatenbHocTb Myxammaza A6L0 Ha HMBE NPOCBELLEeHNsA
B ErunTe Gblna HafoNro NpepsaHa B CBA3U C €ro BbICbIKOM
13 CTpaHbl Nocsie nopasneHnsa B 1882 r. BOCCTaHWA NOA PyKoO-
BogcTBom Axmazia Opabu-naium, 3a KOTOpbIM NocefoBana
okkynauwua Ervnta Bennkobputanweii. PaboTtas B belipyTe,
rfie OH NPOBeJ C HEKOTOPbIMM NepepbiBaMu FOAbI CChINIKA
(1882-1888 rr.), Myxammag A6ao npeacTaBusl Ha paccmMoTpe-
HMe r1aBbl OCMAHCKMX yflama — LWeWX-yfb-nciama npoeKT pe-
¢dbopmbl 06pa3oBaHus B yuebHbIx 3aBefieHMsX OCMaHCKON UM-
nepun. OgHaKo AeTanbHble N NPOAYMaHHble NPeaoXKeHNs
pedopmaTtopa no nepecmoTpy cmcTemMbl 0OyUeH s C Lenblo
YyKpenneHunsa nosnumin penmnrno3HoN LWKOMbl Y OCMaHCKMX BJia-
CTel OTK/MKa He Hawnu. BepoaTHO, nx HacToparkmBana cama
nnyHocTb Myxammaga A640 — NONNTUYECKOTO CCbINIbHOTO,
yyYacCTHMKa ermneTckoro aHTMMHOCTPaHHOro BoccTaHnA. OH
Aake Obln OTCTPaHeH OT NpenofaBaHnA B Megpece belipyTa.

Mocne Bo3BpaLueHus B Kaup, B 1889 r. Myxammag A6go
Hanpasun reHepanbHOMY KOHCYNy BenukobputaHum
B Ervnte nopgy Kpomepy npoekT pedopmbl penurnosHoro
06pa3oBaHuA B CTPaHe, B KOTOPOM OH YKa3blBas Ha YH/Bep-
cuTeT anb-A3Xap Kak Ha Hanbonee BaXXHOe 3BEHO B cucTeMe
0b6pa3oBaHuA, Npexae BCero noanexatliee peopraHusawmu.
MmeHHO anb-A3xap, 6yayum ogHUM 13 Hambornee aBTopu-
TETHbIX BbICLIMX YYeOHbIX 3aBEAEHMIN Ha MYCY/IbMaHCKOM
BocToke, “Ky3HuLein” KagpoB 60rocsIoBOB 1 ClyKUTenei
KyfibTa A1 MHOTOUMCNEHHbIX CTpaH pacnpocTpaHeHuns Mc-
nama, BomkeH 6bin, No mMbicnn Myxammaga A6Ao, MOCNyXnTb
OTNPaBHbIM MYHKTOM ANA MHTEHCUBHOMO PacnpoCcTpaHeHNa
pedopmaTopcKux ngei cpeamn mycynbmat. B 1o xe spems

cation was taken by them as the starting point for the social, politi-
cal and cultural progress of the world of Islam. It was Muhammad
Abduh who was the first author to initiate the practical implemen-
tation of a number of reforms in religious education.

In his journalistic works, as well as in his articles on Qur'anic
exegesis, Muhammad Abduh gave a detailed critical analysis
of the traditional system of education that existed at that time,
and he also developed fundamental criteria and requirements
that would be needed in reviewing the educational process and
reforming religious schools. Having set out the theoretical basis
for his views on the role of education in the progressive develop-
ment of society, he turned to practical action. At the beginning
of the 1880° he participated in the founding of a Committee for
Affairs of Education within Egypt’s Ministry of Education.

Muhammad Abduh’s activities in the field of education in
Egypt suffered a long interruption when he was exiled from
the country after the suppression of the 1882 uprising led by
Ahmad Orabi-pasha, which led to the occupation of Egypt by
Great Britain. Working in Beirut, where apart from a few breaks
he spent the years of his exile (1882-1888), Muhammad Abduh
worked on a project for the educational reform of colleges in
the Ottoman empire, and submitted it for consideration to the
head of the Ottoman ulema, the sheikh ul-islam. However, the
reformer’s detailed and deeply considered proposals for review-
ing the educational system in order to strengthen the position of
the religious school in the eyes of the Ottoman authorities did
not meet with any response. It was probably Muhammad Abduh
himself who made them wary: after all, he was a political exile
and a participant in the Egyptian anti-foreigner uprising. He was
even removed from his teaching post at the medrese in Beirut.

After returning to Cairo, in 1889 Muhammad Abduh wrote
to Great Britain’s General Consul in Egypt, Lord Cromer. He
submitted a project for the reform of religious education in the

[
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Myxammag A6a0, cam BbINyCKHUK anb-A3xapa, cuuTan, uto
npenopaBaHve B HEM HUKaK He COOTBETCTBOBao TpeboBa-
HUAM BpemeHu. [1na MHOrvx ynama anb-A3sxapa, o MHeHUIo
pedopmaTopa, CMbICN HayKM COCTOAN He B MOMCKAX NCTUHBI
nyTem NOAJSIMHHBIX HayYHbIX CONOCTaBeHNI N NCCNefoBa-
HWIA, @ LB B MPOCTOM BOCNPOU3BEAEHUN 1 MOBTOPEHUN Ha-
cnegma npownoro. B ogHoM n3 cBounx cTtaTen, HaneyaTaHHbIX
B raseTte «asib-Axpam», Myxammag Abfo ceToBan Ha To, UTO
ynama, 6yayuu JyLION yMMbl, HE OCO3HAKOT MOJb3y COBPEMEH-
HbIX HAaYK 1 MPOJOJIKAIOT M3yyaTb TO, UTO ObINO Npremnemo

B CTapOAaBHVe BPEMEHA, He YUUTbIBasA TOTO, YTO OHM XKMBYT

B COBCEM MHbIX YCNI0BMAX. HayanbHbIl nepnop yueHnyecTsa

B anb-A3xape OCTaBW y Hero faneko He pafyHble BOCMOMM-
HaHWA — ero TAroTUN 1 OTCYTCTBME YETKOW opraHun3auum
yuyebHOro npouecca, n cnabocTb METOANKM NPenofaBaHus,

1 OTCYTCTBME B3aUMOMOHVMaHNA MeXAY CnyLlaTeNIAMM-HO-
BUYKaMU 1 NpernofaBaTenamu.

Mopo6Has cUTyaLma pe3Ko KOHTPaCcT1POBaa C NMosoxe-
HVem B HabupasLem cuy cBeTCKOM obpa3oBaHuu. B Ervnte
JencTBoBan pag yuebHbIX 3aBefieHUNi, OpraHN30BaHHbIX Mo
eBporeckoMy obpasLy, B X YACSie OCHOBaHHasA B 1816 T. Ha-
mecTHUKom OcmaHckoro Ermnta Myxammagom Anwv (mpasun
B 1805-1849 rr.) nonutexHuyeckas wkona «MyxaHanc-xa-
He». B 1835 r. B cTpaHe Hayana paboTatb «LLikona nepe-
BOAUMKOB» / MagpacaT an-myTapaxumMmnH / ines-sik) duyde
(Bnocnepcteum — «LLikona A3bikoB» / Magpacat an-ancyH /
leill du ), AUPEKTOPOM KOTOPOIA 6bls1 IPOBO3BECTHUK
apabcKkoro NPoCBeTUTENbCTBA, NPOCaBeHHbIl Prda’a
Padu’ at-Taxtasu (1801-1873). B 1873 r. oTKpbINCA Konnemx
«[ap anb-ynom» («Jom HayK»), rie Hapagy ¢ 60rocioBCKAMA
npefmMeTaMm NpernoAasasnca WHPOKUIA Kpyr ecTeCTBeHHOHayu-
HbIX 11 MaTeMaTUUYEeCKNX AUCLINTITUH.

B LWMpPOKyYI0 KOHCTPYKTVBHYIO Nporpammy pepopm, npeasio-
»eHHyto Myxammagom A6L10, BXOAUO N3MEHEHWE CTPYKTYPbI
YHUBEpPCHTETa, MPOrpamMbl I METOANKN 0OyuYeHNs, CO3AaHne
crneumanm3npoBaHHbIX GaKyNbTeTOB, BBEAEHME HOBbIX KypCcOB
Mo COBPeMeHHbIM HayKaM. [locnie HeOAHOKPATHbIX MOMbITOK
pedopmaTopy yaanocb ybeanTb NpaBUTeNbCTBO B HEOOXOAW-
MOCTV peanu3auny npeasioxeHHbIX HoBoBBeaeHnin. B 1895 T.
YKa30M ermneTckoro npaeutens — xeamea Abbaca Xvnbmum |l
(npasun B 1892-1914 rr.) 6bin yupexaeH AGMUHNCTPATUBHBDIIA
coBeT anb-A3xapa (MagXnvc anb-naapa), KoTopblii 6bin Npr3BaH
OCYLLECTBAATb KOHTPOb Haf y4e6HbIM npoLieccom, 6bin Hage-
NeH WMPOKMMM MOTHOMOUMAMM 1 pacrionaran 3HaunTeNbHbI-
MW JieHEeXKHbIMW CPeACTBaMU A NpoBeAeHnA pedpopm BHYTPH
yHuBepcuTeTa. [pun akTnBHOM cofiencTaum nopaa Kpomepa
Myxammag A610 Gbin BBEAEH B COBET B KauecTBe NpefcTaBuTe-
NA NpaBuUTENbCTBa U GaKTUYeCKN ero BO3rnaBuil.

JeAatenbHoCTb AIMVHUCTPATUBHOTO COBeTa anb-A3xapa no
NpaKTUYecKoMy OcCyLLecTBIeHNI0 pedOopM B YHIBEPCUTETE MPO-
Tekana B 06cTaHOBKe 0CTpol 60pbbbl MeXAY €ANHOMbILLINIEHHN-
kamn Myxammaga A6ao 1 ynama — NpoTVBHVIKaMU HOBOBBe[je-
HWI, NPeANPUHNMABLLMUN HEOAHOKPaTHbIE MOMbITKN COpBaTb
NPOBEeAEHNE B XU3Hb NpeanoxeHuii pepopmatopos. Ocoboe

country and pointed to al-Azhar university as the most important
cog in the system of education and the one most in need of reor-
ganization. Al-Azhar was one of the most authoritative institutes
of higher learning in the Muslim East, and the place where the
theologians and imams who served the numerous Islamic coun-
tries were forged; as such, according to Muhammad Abduh, it
should serve as the starting-point for the intensive dissemination
of reformist ideas among Muslims. At the same time, Muham-
mad Abduh, who was himself a graduate of Al-Azhar, believed
that the teaching there was far from meeting the demands of
the age. The reformer believed that for many ulema in Al-Azhar
the meaning of science lay not in the search for truth by means
of genuine scientific comparisons and investigations, but that
it was simply the reproduction and repetition of the heritage of
the past. In one of his articles in al-Ahram, Muhammad Abduh
complains that the ulama, even though they were the soul of
the Ummah, do not recognize the benefits of contemporary
science and continue to study what was accepted in ancient
times without taking into account the fact that they were living
in completely different conditions. His first period studying in
al-Azhar left him with far from joyous memories: he was irked by
the absence of a clearly organized learning process, the weakness
of the teaching methodology, and the absence of mutual under-
standing between the new students and the teachers.

This situation was in sharp contrast to the rapidly expand-
ing sphere of secular education. In Egypt there were arange
of institutes organized according to the European model,
including the Muhandas-khane polytechnic school, which had
been founded in 1816 by Muhammad Ali, the governor of Ot-
toman Egypt (who ruled from 1805-1849).1n 1835 a“School of
translators”(Madrasat al mutarjimin / jes Akl duwyds) opened,
later known as the“School of Languages” (Madrasat al-alsun /
lVI du,u0); its director was the nunciate of the Arab govern-
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HeJ0BOJIbCTBO BbI3blBaNN MEPONPUATUA, HaNPaBNEHHbIE Ha

paclmpeHune yH1BepCUTETCKON MPOrpamMbl 3@ CHET COBPEMEH-

HbIX AMCUMNAVH. B pe3ynbTaTe HenpekpallatoLeroca asneHusa

Myxammag A6f0 6bin BblBeAeH U3 coCTaBa AAMUHWCTPATUBHOIO

COBeTa, YTo npowusolLuno B mapTe 1905 r,, 3a yeTbipe MecAua

[l0 ero KOHYVHbl. HecmMoTpsA Ha ynopHoe conpoTtusfieHne

3HaUMTENIbHON rPynMbl 6OrocNIOBOB, a TakXe HaCTOPOKEHHOTO

OTHOLUEHMNA K pepopmaTopam B NPaBUTENIbCTBEHHBIX KPyrax

Myxammagy A6L0 1 ero nocnefoBaTensam yhanocb JoouTbCcA

OLLYTUMbIX Pe3yNibTaToB B OCYLLECTBIEHUN HOBOBBEAEHUN.
Hanbonee akTyanbHoe 3HaueHve nprobpenu pedopmbl,

B pe3ynbTaTe KOTOPbIX Mpoucxoauna TpaHchopmaumsa anb-

A3xapa B yHUBEPCUTET C TBepAOM y4ebHOI Nporpammoii.

3HaunTenbHy0 YacTb pa3paboTaHHbIX AGLO NpeanoXeHUi

1 pekoMeHJaLmMIn No NepecMmoTpy METOANKM 1 MPOrpammbl

npenofasaHUA YAANoCh peann3osaTb NLLb NOC/e ero CMepTu.

Tak, B 1908 T. 6bln1 MPUHAT 3aKOH, B COOTBETCTBUN C KOTOPbIM

B NpOrpammy yH1BepcuTeTa Obl BBEAEH PAL HOBbIX HayK,

B TOM uncne reorpadus, ecTeCTBO3HaHme, COLMONOrna 1 nn-

TepaTtypa. 1N UTeHnA NeKkumin No 3TUM gUcUmnIrHam Gbinu

ment, the celebrated Rifa‘a Rafi’ at-Takhtawi (1801-1873).
In 1873 the Dar al-ulum (House of Sciences) college opened,
where in addition to theological subjects a wide range of natural
science and mathematical disciplines was taught.

Part of the broad constructive program of reforms proposed
by Muhammad Abduh included changing the structure of the
university, its programs and methods of study, the creation of
special faculties, and the introduction of new courses in the con-
temporary sciences. After several attempts the reformer managed
to persuade the government of the necessity of implementing his
proposed innovations. In 1895 an edict was issued by the Egyp-
tian ruler, Khedive Abbas Hilmi Il (who ruled from 1892-1914),
ordering the foundation of the Administrative Council of al-
Azhar (mejlis al-idara). It would have control over the educational
process and was given broad powers and considerable financial
means to carry out reforms within the university. Cromer offered
his active support in getting Muhammad Abduh onto the council
as a representative of the government and its de facto head.

The work of the Administrative Council of Al-Azhar in practi-
callyimplementing the reforms in the university took the form
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npurnaLleHbl CNeumanmncTbl U3 CBETCKMX yYebHbIX 3aBeAeHUI —
Konnepa «[ap anb-ynomM» 1 rocyAapCTBEHHbIX LUKOJ.

BaxHbIM MeponpuATreM, NPoBefeHHbIM pedpopmMaTopamy,
CTana peopraHu3aunsa yHMBEPCUTETCKON 6UONNOTEKMN NyTeM
06beanHEHNA KHUKHBIX GOHLLO0B PUBAKOB — OTAENEHNI
anb-A3xapa 1 paga NOAKOHTPOMbHbIX eMy MeyeTeir. Bubnvo-
TeKy MOMOJSIHUAN HOBble apabCKue 1 eBPONENCKIE N3faHuns,
1 B Heil Gbla Npou3BeaeHa 3amMeHa yCTapeBLUMX Nocobuii co-
BPEMEHHbIMUN yuyebHMKaMK, TaK Kak 60/bLIMHCTBO TPaKTaToB,
QHTONIOTUI N KOMMEHTapUeB, KOTOpPble paHee NCNOoNb30Ba-
NNCb B KayecTBe yuebHbIX MOCO6UI, OTHOCUANCH K IX-XV BB.
YKpenneHuio AUCUMNANHbBI BHYTPU YHUBEpPCUTETa U NOBbI-
LEeHUNI0 NPOdECCOHANBbHOIO YPOBHA BbIMYCKHUKOB CMOCO6-
CTBOBaJIV CTPOFO€e perflaMmeHTMpPOBaHUe Cpoka 0byyeHns
N KaHWKYNAPHOrO BPeMeHU, BeAeHVe CUCTEMbI €XXerOAHbIX
9K3aMeHOB U CUCTeMbl BO3HarpaaeHun, v npeMun Ham-
6onee ycnesaowWmm cTyaeHTam. MiameHeHne nopajKa onnatbl
TpyAa npenofaBaTeNnbCKoro COCTaBa, yCTaHaBMBaeMOro
paHee Mo YCMOTPEHMIO PeKTOPa, OCYLLEeCTBANOCH MyTeM
BBefeHNA anuddepeHLMpoBaHHbIX OKNa0B B 3aBUCMMOCTY
OT KBannomKaLuum n HOMEHKNaTYPbl YNTAEMBIX KYPCOB.

Bbinu Takxe NPUHATHI Mepbl MO YNyULIEHWIO MaTepranbHOro
MONTIOMEHMA U XUMLLHO-ObITOBbIX YCIOBWI NpenoaasaTtenen
1 cTyAeHTOoB. Mpr yHMBepcuTeTe OTKpbINach KNMHUKa AN
HeumyLUX CTyaeHToB. 3akoH oT 1908 r. npegycmatpuBan
BHECeHVe U3MeHeHNI B CUCTeMy OpraHusauum v yrnpasne-
HMA anb-A3xapa. OH caHKLMOHMPOBan co3gaHue Boicwero
coBeTa (anb-MagKnnc anb-a‘’na), KOTopbli HapARY ¢ AGMUHK-
CTPaTVBHbIM COBETOM CTaJl BTOPbIM PYKOBOAALLMM OPraHOM
yHVBepcuTeTa. B ero komneteHUMo BXoAMAM COCTaBeHe
bUHAHCOBOW CMEeTbI 11 KOHTPOJIb 3a pacxofamu. B 1911 r. 6bin
06HapoAoBaH HOBbIN 3aKOH, C MPUHATMEM KOTOPOTO 3aBep-
Wwmnocb obopmyieHne aMNHUCTPATMBHO-YNPaBEHYECKOro
annaparta anb-A3xapa.

MeponpuaTna no pehopMUpPOBaHNIO BbICLLErO 3BEHA
penurnosHoro obpasoBaHuA, NPoOBeAeHHbIE MO HMLMATVBE
pedopmatopos B 1895-1911 IT., HECOMHEHHO, CNOCOGCTBO-
Ba/N NPEOAONIEHMIO NPOTUBOPEUMI MeXAY PENUTMO3HON
LIKOJIOM 1 Tpe6oBaHNAMYN COBPEMEHHOCTH, @ PaLMOHANNCTU-
YeCcKUii NOAXOA CTOPOHHMKOB MCNAaMCKOro pepopmaTopCcKoro
[BUKEHWA K HayKe CBUAETENbCTBOBAN O TOM, YTO UX UAelHble
YCTaHOBKM 6blin 06paLleHbl NMLOM K byayuiemy. #

of adifficult struggle between Muhammad Abduh'’s supporters
and the ulema, who opposed the innovations and made several
attempts to stop the reformers carrying through with their
proposals. They were especially unhappy with events aimed at
expanding the university program at the expense of already
existing disciplines. As a result of relentless pressure Muham-
mad Abduh was removed from the Administrative Council in
March 1905, four months before his death. Despite the fierce
resistance of a significant group of theologians and the cautious
attitude of the government to the reformers in government
circles, Muhammad Abduh and his followers managed to attain
tangible results in implementing the innovations.

The most significant reforms were the ones that led to the
transformation of Al-Azhar into a university with a solid scientific
program. A considerable part of Abduh’s proposals and recom-
mendations for the review of methodology and the teaching
program were only implemented after his death. Thus in 1908
alaw was passed introducing into the university’s program a
number of new sciences, including geography, natural sciences,
sociology and literature. Lectures in these disciplines were given
by specialists who were invited from secular institutes such as
the Dar al-Ulum college and state schools. An important event
brought about by the reformers was the reorganization of the
university library by unifying the book collections of the different
branches of Al-Azhar and a number of mosques under its control.
The library was stocked with new Arabic and European editions
and old manuals were replaced with modern textbooks, as the
majority of tractates, anthologies and commentaries that were in
use before as teaching manuals dated back to the 1 1th_15th cen-
turies. Tighter discipline within the university and an improve-
ment in the professional level of graduates was brought about
by strictly controlling the period of study and holiday times, intro-
ducing annual examinations and a system of awards and prizes
for the most successful students. The system of paying teachers,
which before had depended on the discretion of the rector, was
changed and a system of differential pay depending on quali-
fications and type of courses taught was introduced. Measures
were also taken to improve the material and living conditions of
teachers and students. A clinic for poor students was opened on
the campus. A 1908 law introduced changes to the system of orga-
nization and management of Al-Azhar. It sanctioned the creation
of a Higher Council (al-mejlis al-a'la), which along with the Ad-
ministrative Council, became the second governing body of the
university. Its duties included financial budgeting and control of
costs.In 1911 a new law was promulgated which gave final shape
to the administrative and managerial apparatus of al-Azhar.

The events that led to the reform of the higher rung of religious
education took place between 1895 and 1911, and were carried
out at the initiative of the reformers. They undoubtedly facilitated
the bridging of the divide between religious schools and the de-
mands of modernity, and the rational approach towards science of
the adherents of the Islamic reform movement testifies to the fact
that theirideas were conceived with the future in mind. #




CeropHs Bce roBopAT 06 Micname. Vicnam B LieHTpe
BHUMaHMA. O4eHb MHOMO CMOPOB OTHOCUTENBHO
6ynyLiero MmycynbmaH EBponbl. 9To fefcTBUTENBHO
TaKkoW cepbe3HbIil BONpoc ana 3anaaa?

beccnopHo, nocne Kpaxa kKommyHu3ma Vicnam Bbiwwen
Ha I'IepBbIIh nJjlaH " BO BHELWHENONIUTUYECKOM, N BO BHYTPU-
nonMTMYECKOM ANCKypce Ha 3anage. B ocHoBHOM 3Tu febaTbl
BpaLLaloTCA BOKPYr BONPOCA O TOM, peAcTaBaset nv Vicnam
OMacHOCTb /1A 3aMafHOro obuecTsa. Xota 6onee BaXkHble
npo6nembl, peanbHO yrpoxatoLime eBponerickomy cooblue-
CTBY, TaKue Kak, Hanpumep, becnpeLiefeHTHas rocyaapCTBeH-

Today everybody is talking about Islam. Islam is at
the centre of attention. There are a lot of arguments
about the future of Muslims in Europe. Is this really
such a serious question for the West?

\ There is no doubt that after the collapse of commu-
nism, Islam came to the fore of the foreign and domestic
political discourse in the West. Basically, the debate revolves
around the question of whether Islam is a threat to Western
society or not. Yet more important issues that really pose
a threat to the European community are pushed to the side-
lines or ignored totally; among them are an unprecedented
public debt, the crisis of parliamentary democracy, monopo-
lization of the media, private entities manipulating the pub-
lic opinion, etc. Despite all of this, in recent years, Europe
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Has 3aJ0/MKEHHOCTb, KPM3UC NapiameHTapu3ma, MOHONoNn3a-
LmA Macc-Meana YacTHbIMU CTPYKTYpamMu U MaHUMYMpoBaHue
006LLeCTBEHHBIM MHEHWEM U T.1., OTOLU/IV Ha BTOPOM, a TO U HA
TpeTui nnaH. HecmoTpA Ha 370, B nocnefHue rogpl EBpona

BCe 6osbLue 1 6ofbLe 0co3HaeT npucyTcTBue Micnama: ot Bup-
MuHrema go paHagbl, ot Crokronbma go CapaeBo. Micnam — ca-
Mas GbicTpopacTyLas penuria B 3anagHon EBpone, B ropoaax
KOTOPOW BCe Yalle BULHbI MUHAPETbI U CIIbILLEH a3aH.

CkaknTe, NoXanyncra, HeCKONbKO CNOB O Ballei
opraHmu3aumn? Kakosbl ee Lenn 1 3agayun?

EBpoOnenckmin MyCcynbMaHCK1IA COK03 YCNeLHO 06b-
efMHUN MycynbMaH 3anaaa 1 Boctoka: B Hero BXoaAT npeg-
ctaBuTenu 3anagHon Esponbl, Typumm, Poccnn n bankah.

OH KoopanHupyeT paboty co CMI, BefeT s3KoHOMMYeCKne

N KyNbTypHble MPOeKTbI, Ananor ¢ npasuTenbcTeamu. EMC
perynapHo ycTpavBaeT CUMMO3MyMbl MO TeMaM, CBA3aHHbIM

C MCNTAaMCKOW 1 eBponelickoi dunocodueit v noasmen, opra-
HN30BbIBAET BM3UTbI MYCySIbMaH B UCTOPUYECKME KyJbTypHble
LeHTpbl EBponbl, Takme Kak Bemap, Kopposa v gp. B 06-
NacTn SKOHOMMKM Mbl PeAJiaraeM perynapHblil MexayHapos-
Hbl! OOMEH OMbITOM U 06CY>KAEHNE NePCNEKTUB Xansab-NHAY-
CTPYIM 1 Pa3BUTUA UCSTAMCKOTO GUHAHCUPOBAHMS.

has become more and more aware of the presence of Islam
from Birmingham to Granada, from Stockholm to Sarajevo.
Islam is the fastest growing religion in Western Europe, while
minarets and adhan in its cities are increasingly common.

Could tell us a bit about your organization, please?
What are its aims and tasks?

\ EMU has successfully united the Muslims of the East
and West: representatives from Western Europe, Turkey,
Russia and the Balkans participate in it. Its program covers
coordination of work with the media, economic and cultural
projects, and dialogue with the government. EMU regularly
organizes symposia on the Islamic and European philosophy
and poetry, arranges Muslims'visits to such historical and
cultural centers of Europe as Weimar, Cordoba and others.

In the economic sphere, we pursue continuous international
skill-sharing and discussion of the prospects of the develop-
ment of the halal industry and Islamic finance.

We see a growing cultural and economic potential of Euro-
pean Muslims and would like to promote its further develop-
ment and integration within the Eurasian Union. European
Muslims are represented not only by a generation of young
Muslims born in Europe to immigrant parents and indigenous
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Mbl BUAVM pacTyLLUi KyNbTYPHbIN 1 SKOHOMUYECKNI NO-
TeHUmMan eBponencKmnx MycynbmaH. OH Mor 6bl BbITb NoneseH
B [lefle peann3aLunmn NpoeKToB PasBUTUA 1 OCYLLLECTBNIEHNN
VHTErPaLMOHHbIX NPOLIECCOB, B TOM Ymncie 1 B pamKkax EBpa-
3UCKOro coto3a. EBponeiickne mycynibMaHe — 3TO He TOJIbKO
MoKoJIeHNe MOMoAbIX MyCyNibMaH, POXAeHHbIX B EBpone ot
poautenen-MMMUrpaHToB, 1 TPaAnLIMOHHbIE MyCynbmaHe ban-
KaH, HO TaKXe 1 NOCTOAHHO YBeNMYnBaloLLmMecs no YncneH-
HOCTV MyCynbMaHe 13 Uic/ia KOpeHHbIX eBponenLes. B Lenom,
NPUPOCT MyCyNIbMaHCKOro HaceneHua B 3anagHon Espone
npaeT B 2 pasa 6bICTpee, Yem NPUPOCT OCTaNIbHOrO HaceNeHus.
Bce 311 MycynbmaHe roBOpAT Ha €BPONENCKUX A3bIKax U ABNA-
I0TCA MONIHOMPABHbIMM rPaXaaHamm rocyfnapcte Esponbi.

B uem, Ha Bawwu B3rnAp, cneunduka mycynbmaH EBpo-
nbl, icnama B EBpone?

EBponelickne MmycynbMaHe, eCny pacCMaTprBaThb UX
Kak euHoOe Lienioe, HarnagHoO AeMOHCTPUPYIOT, uTo Ucnam He
AIBNAETCA caM no cebe KynbTypoi, icnam nprHUMaeT KynbTy-
pbl, HO TOSILKO B UX MOASVHHOM COCTOSIHUW, NPY 3TOM Aenas
XKN3Hb HOCUTENA TOWN WA UHOW KyNbTYpbl 6011ee rapMOHMWY-
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Balkan Muslims, these are also presented by a growing number
of Muslims among native Europeans. In general, Muslim popu-
lation growth in Western Europe is twice as fast as the popula-
tion growth among the rest of the population. All these Muslims
speak European languages, and they are Europe’s full citizens.

What, in your opinion, is the special nature of Muslims
and Islam in Europe?

\ European Muslims, if considered all together, demon-
strate that Islam is not a culture in itself, Islam embraces cultures,
but only in their authentic state, harmonizing the life of its bearer,
adding wisdom and consciousness to it. As the great Scottish phi-
losopher lan Dallas said, “Islam is not a civilization, but a filter of
civilizations” We see corroboration of this throughout the history
of Islam, except for the last century, when primitive Puritans sud-
denly have come to symbolize the orthodox Islam.

In the Islamic tradition, according to which we think and live,

I have not found any provision that would radically contradict my
German mentality or European experience. There is no contra-
diction between being a Muslim and a European at the same time.
You can be a Muslim and still love Beethoven, wear a tie, appreci-
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HOW, LlenecoobpasHoii 1 ocMblCeHHON. Kak ckasan BenvKkuia
WOTNaHACKM mbicnuTenb AH Jannac: «Mcnam — 310 He
umBMAM3aLms, 3To GUNLTP umsunM3aLuns. Y mol Buanm nog-
TBEPXAEHNE STOMY Ha NPOTAXKEHUN BCen uctopum Micnama,
KpoMe nocsiefHero CToNeTus, Korga npuMUTUBHbIE NypuUTaHe
BAPYr CTa/n CUMBONN3UPOBaTb OPTOJOKCaNbHbIN Vcnam.

B ncnamckon Tpaguumm, cornacHo KOTOPOW Mbl pa3MblLLIA-
€M 1 XMBEM, Al 10 CUX MOP HE HAXOAWUIT HN OLHOTO MONIOXKEHUS,
KOTOpOe KapArHaibHO MPOTMBOPEUUIO 6bl MOEMY HEMELKOMY
pasymy vy eBponenckomMy onbiTy. HeT HMKakoro npoTuBo-
peuns B TOM, UTO6bl 6bITb OJHOBPEMEHHO MYCYJIbMaHUHOM
1 eBponenuem. MoXXHO 6bITb MyCylIbMaHUHOM W MPU 3TOM
no6uTb BeTxoBeHa, HOCUTb FaNCTyK, MO AOCTOMHCTBY LIEHUTD
KpacoTy Beimapa nnm npocTo ¢ yaoBObCTBUEM rynATb Mo Pio-
reHy. C MyCynbmMaHCKOIN TOUKW 3peHNA, TeopuAa XaHTUHITOHa
O CTOIKHOBEHMM LMBUIM3ALMIA NPOCTO HEBEPHa.

Mbl, npeacTaBuTenu eBponenckoro Micnama, He ctpagaem
npo6eMoii KynbTypHOro camoonpefeneHus, 1 Tem 6onee
Mbl He onpefenaemM ero B TEpMMHaXx «Bpar — He Bpar», ckopee
Hao60pOT, Mbl MbICIUM MO3UTBHO 1 CO3UAATENbHO. Mony-

UMB MCNAaMCKOe 06pa3oBaHme, Mbl, EBPOMENCKIE MyCyIbMaHe,
NpOoAOIXaem BOCXULLATbCA KyNbTYpHbIM Hacneaviem EBponbl, ot
lete po Tonctoro. Kctatu, leTe, HenocpeacTBEHHO 3HAKOMbIN C
Micnamom rosopun, 4To «He OTprLAEeT BO3MOXKHOCTU TOTO, UTO
OH MyCynbMaHUH», a ToncTow, Toxe nsyyasiuni Vicnam, B csoto
ouepefb, pa3paboTan ofHO 13 Hanbonee GyHAaMeHTaNbHbIX

brnocodckmx yueHuin, earHoe ana Bcex penuruii: sepa B Cyanoy.

Bbl — Hemeu, Kak pa3BuBaeTca Vicnam B lfepmaHnin?

CeropHA mycynbmaHe [epMaHum — 3TO YXKe He UCKITIo-
YnTENbHO NHOCTPAHLbI, MPeAcTaBAAlLMe coboi Npobnemy
[NA repMaHCKoro obLecTBa, KOTOPOoe KakM-To 06pa3om
[OMKHO MHTErPUPOBATb KX B Ce6A. fl, STHUUECKMI Hemel,

ate the true genius of Weimar or just walk happily about Riigen.
From a Muslim’s perspective, Huntington'’s theory of the clash of
civilizations is simply incorrect.

As representatives of European Islam, we do not suffer from
the problem of cultural self-identification, and particularly we do
not define ourselves through an‘enemy vs. friend'framework, on
the contrary, we think positively and creatively. Holding a degree
in Islamic studies, we European Muslims continue to admire
Europe’s cultural heritage, from Goethe to Tolstoy. By the way,
Goethe, possessing a first-hand experience of Islam, used to say
that he'does not deny the possibility that he is a Muslim] and Tol-
stoy, who studied Islam too, in his turn, developed one of the most
fundamental philosophical teachings common for all religions:

a beliefin Fate.

You are German. How is Islam developing in Germany?

\ Today German Muslims are not exclusively foreigners
who represent a challenge to German society, which somehow
should integrate them. | am an ethnic German who converted
to Islam 25 years ago; my wife, a native German, also converted
to Islam before our marriage. We have five children, all born
Muslims and bearing Muslim names according to their pass-
ports. There are thousands of such German Muslim families
and we do not need to hang a sign ‘cultural center, mourn-
fully resounding with homesickness, upon an unadorned wall
of aformer factory serving the purpose of a mosque.

Naturally, being a minority, German Muslims are under
pressure today, primarily due to some'Muslims’with utterly
ridiculous knowledge of Islam. Sadly, the corporate media fo-
cusing on such people further escalates the situation by trying
to create a negative public view of Islam.

The number of Muslims in Germany - among whom are of
course those born here and speaking German, regardless of
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npuHan Ncnam B 25 net, MoA cynpyra, KOpeHHas HeMKa, Toxe
npuHana cnam ewe fo 3amyxectsa. Y Hac NATepo AeTen,
BCE OHU POANANCH MYCYSIbMaHaMU 1 UMEIOT MyCYSIbMaHCK/e
MMeHa no nacnopty. M Taknx HemeLKnx MyCyfibMaHCKMX ce-
MeW TbICAYY, Y HAM HE HY>KHO BeLLaTb TabNNUKY «KyNbTYPHbIIA
LIeHTPY», 3ByYalLylo Kak TUXUI Niay 0 NOTepAHHOW poaunHe,
Ha CTporune HeyKpalleHHble CTeHbl ObIBLIErO 3aBOLACKOrO
Liexa, KOTOPbIN HblHE CITYXXWUT MeYeTblo.

CocTaBnAfA MEHbLUNHCTBO, CErOAHA MycynibMaHe lfepmaHun,
KOHEYHO, UCTIbITLIBAIOT Ha cebe AaBneHve, Npexae BCero
13-3a HEKOTOPbIX €AUHOBEPLEB, MMEIOLLMX COBEPLUEHHO He-
nenble 3HaHMsA 06 Vicname. MevanbHo, UTO KOpNopaTuBHbIe
CMW, doKycupyscb Ha Takux Noasx, ele 6osblue HarHeTa-
10T CUTyaUuIo, MbITasicb CPOPMMPOBaTb Y OOLLECTBEHHOCTU
HeraTvBHOe NpefCcTaBneHre O Hallen Pennrnm B Lenom.

KonnuectBo mycynbMaH B [fepmaHuu, K Unciy KOTOpbIx, 6e3yc-
NOBHO, TaKXe OTHOCATCA U Te, KTO POAUIICA 34eCb U rOBOPUT NO-

such minor questions as the origin of their parents, — has been
steadily increasing, that is a fact. A person’s identity is primarily
shaped through language skills, so that the one who lives in Ger-
many since birth and speaks German belongs to Germany in the
same way as my own children. Thus, this growing community of
German Muslims not only makes an important contribution to
the economy, to the discussion and solution of problems, it can
also tell the essence of Islam from unnecessary ethno-cultural
encrustations.

Today, German Muslims are actively building bridges of co-
operation and understanding with other segments of German
society and adhere to Islam in word and deed, showing with
their lives to pondering people the unique charm of Islam.
Islam is more than a headscarf, or a beard, or articulation of
the Tawhid formula. Islam is a lifestyle that differs significantly
from what is conventionally understood as‘religion’in Chris-
tian tradition.

[

Jnlnotel

HeMeLKU (He3aB1CMMO OT TaKOro HEBaXHOrO BOMPOCA, KaK Npo-
VCXOXAEHNE UX POAUTENEN), HEYKNOHHO pacTeT, 1 3To GaKT.
MimeHTMYHOCTb YenoBeka B NepByto ouepeab GopmmpyeTcs Ha
OCHOBE A3blKa, Ha KOTOPOM OH FOBOPUT, TaK UTO TOT, KTO »KMBET
B OPT ¢ poXAeHNA 1 TOBOPUT NO-HEMELKU, OTHOCUTCA K lep-
MaHWV TaK e, KaK U Mou co6CTBeHHble AeTU. U 3Ta pacTylas
rpynna HemeLKMX MyCyfibMaH He MPOCTO BHOCUT BaXKHbI BKNag,
B SKOHOMUIKY, B 06CYXKAeHVE U pelueHuie Npobaem, HO U MOXET
OTNNUNTb 06A3aTeNbHYI0 CYLIHOCTb Vicnama OT NprUBHECEHHBIX
B HETO HEOBA3aTENbHbBIX STHO-KY/bTYPHbBIX HACTIOEHWIA.
CerofiHa HemeLK1e MyCyNibMaHe akTVBHO HaBOLAT MOCTbI
COTPYAHMYECTBA N B3aUMOMOHUMaHUA C APYTMU CEerMeH-
TaMu repmMaHcKoro coobllecTsa, npuaepxrsatotca Mcnama
1 Ha CNOBax, U Ha iefe, CBOeW XU3Hblo AaBasA NOHATb pa3-
MbILLNAIOLWMM NIOAAM HEMOBTOPKMOE OYapoBaHue Vicnama.
Wcnam - 310 60rbLue, YeM HOCUTb NATOK Ha roioBe U
oTpacTUTb 6opoay, 1 roBopuTh: «f Bepio B bora.

Mbl fowwn Ao 605I€3HEHHOMN TEMbI — SKCTPEMM3M

1 Teppopusm. Kak Bbl oLieHMBaeTe Ty NOANTHKY

no 6opbbe ¢ 3TMMM Nary6HbIMK ABNEHWAMM, KOTOpast
nposoanTcs Ha 3anage?

MycynbmaHe 1 HemycynbMaHe EBponbl oarHakoBo 06e-
CMOKOEHbI TeM, 4To B 6opbbe € TeppPOPU3IMOM rocyfapcTBO BCe
yallle HapyLIaeT Npaga ero rpakiaH; WK, Kak ckasan uTa-
NbsAHcKUIA prnocop ArambeH: o6bABNEHHan 3anafaom BoHa
NpPOTVB TEPPOPM3Ma MOXKET MPUBECTY K <BEUHOMY Upe3Bblyaii-
HOMY MOJIoXeHMIo». C MYCYNIbMaHCKOI TOUKW 3PEHNS, 3TO AB-
NeHne COOTBETCTBYET NeyasibHOMy npopoyecTsy [JOoCTOEBCKOrO
0 TOM, UTO «B Mrpe 6e3 bora HMKaKue 3akoHbl He ByayT B cune».

MoryT niu MmycynbmaHe EBponbl Kak-To cnoco6cTso-
BaTb Pa3BeHYaHUIO BPEMHbIX CTEPEOTUMNOB OTHOCH-
TeNbHO UX penurum?

Ja. Ucnamy uyxpo npeanouTeHre Kakon-nmbo onpepe-
NEHHO pacbl. B XM3HEHHO crne 3ToM NO3MLKK MOXHO y6e-
AnTbcA B Noboe Bpemsa B Mekke unu MeguHe. Mbl, Hemupb,
MmeeM NpeapacnonoXeHHOCTb OrpaHNYNBaTb cebs OT BCero
yyoro, Ho icnam — 3To ycnelHas Tepanus oT NoJo6HbIX
3a6nyxaeHnin. HemeLKuii MycynbMaHVH, B KOHLE KOHLIOB,
OKa3blBaloLWMIACA KOCMOMONUTOM, FPakgaHWHOM MUpa
B MOHMMaHUM leTe, MOXeET CKa3aTb NPOrpeccuBHyto ¢pasy:
«He 6bITb MyCyIbMaHUHOM — 3TO CTAPOMOLHO».

Ponb eBponenckmx MycynibmMmaH He orpaHuyeHa nuilb
Esponon. EBponelickne mycynbMaHe — 3TO CBA3YioLiee 3BeHO
mexay EBponoi n mycynbmaHcknum Mupom. Halue BnvsiHue,
BNNAHVE NPAKTUKYIOLWNX MYCySibMaH, pacTeT BO BCEM MUpE.
Mocne y»KaCHbIX NCTOPUYECKNX OMbITOB MPOLLSIOro CTofe-
TS, eBPONeENCKue MycyfibMaHe MOTyT Pa3bACHUTb Fybokoe
pasnunuune mexagy Mlcnamom 1 coBpemMeHHbIMU MAEONOTUAMN.

Ha ocHoBaHMK 3TOro oTpmuaTenibHOro onbita EBponb! mMbl
NMONTHOCTbIO OTBEPraem UAEH «MCIAMCKON ngeonorumy», M kak

We have come to a painful subject, extremism and
terrorism. How do you view the West's policy of
fighting with these destructive tendencies?

\ Muslims and non-Muslims in Europe are equally con-
cerned that the government while fighting terrorism increas-
ingly violates the rights of its citizens; or, as the Italian philoso-
pher Agamben stated, the war against terrorism declared in
the West would lead to‘permanent state of emergency”. From
Muslims’ perspective, this phenomenon corresponds to a sad
prophecy of Dostoevsky that'no laws are in force in a godless
world"

Can the Muslims of Europe somehow help debunk the
harmful stereotypes about their religion?

\Yes.Racial preferences are alien to Islam, and the vital-
ity of this stance is evident at any time in Mecca or Medina. We,
Germans, have a predisposition to restrict ourselves from the
strange, but Islam is an effective therapy from such delusions. After
all, a German Muslim, who turns out to be a cosmopolitan citizen
of the world in understanding Goethe, could say a progressive
phrase, Itis out-of-date to be a non-Muslim’

But the role of European Muslims is not limited to Europe only.
European Muslims are the link between Europe and the Muslim
world. Ourinfluence, the influence of practicing Muslims, is
increasing worldwide. After the terrible historical experience of
the past century, European Muslims can explain a profound differ-
ence between Islam and modern ideologies.

Proceeding from this negative experience in Europe, we fully
reject the idea of an Islamic ideology. And, being legal scholars of
Isalm, we must completely reject terrorism. Terrorist actions are
strictly forbidden by Islam. Unfortunately, there are Muslim terror-
ists, but there is no bedrock foundation for’Islamic terrorism; just
as there is no framework for an‘Islamic state’

That's an interesting theory. Could you explain it,
please?

\  Theterm'state’does not appear in the Qur'an or the
Hadith, for this term only acquires its value in the 17th-cen-
tury Europe. Of course, we want to the revival of a‘caliphate;
there is no doubt about that. However, it is well known that the
word‘caliph’is used in a different beautiful sense, denoting
aworldview, the inner status of an individual, who is essentially
a caliph (‘a vicegerent’) of the Creator.

There are Muslim communities living in the countries
of the former USSR as well. What is their role in your
opinion?

\  The Eurasian continent is a home to a huge number
of Muslims. Obviously, the new Eurasian order initiated by
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1cnamcKme NpaBoBeabl Mbl 06A3aHbl aBCONOTHO OTBEPTHYTH
Teppopuam. [leficTBMA TepPOPUCTOB KaTeropuyecku 3anpetuie-
Hbl LlapraTom. TeppopucTbl-MycCynibMaHe, K COKaneHuIo, ecTb,
HO HET HMKAKOW OCHOBbI [J15 <MCJTAMCKOrO TEPPOPU3Ma», Kak
W HeT, KCTaTu, OCHOBbI AN <MCNIAaMCKOrO FOCyAapCTBa.

TO MHTepeCHbIN Te3nc. Pa3bAcHWTe ero, noxanymcra?

TepmunH «rocyfapcTBo» OTCyTCTBYeT B KopaHe nnu
Xafuncax, oH nprobpeTaeT CBON COBPEMEHHbI cMbIch B EB-
pone B XVII B. KOoHeUHO, Mbl XOTVM BO3BpalLeHnA Xannda-
Ta, B 9TOM HeT COMHeHuA. OfHaKo, XOPOLLO N3BECTHO, UTO
CNOBO «xaNnnd» UMEET OTINYHBIN OT PACXOXKErO NPeKPaACHbIN
CMBICJT. DTO CJTIOBO 0603HAYAET XKM3HEHHYIO MO3MLMIO, BHY-
TPEHHUI CTaTyC YesloBeKa, B CYLLHOCTI CBOEW ABNAIOLWEroca
xanmoom («<HamecTHUKOM») Co3aaTens Ha 3emne.

MycynbmaHcKmne oO6LLMHbI XMBYT TakKe B CTPaHax
6biBwero CCCP. KakoBa ux ponb, Ha Baw B3rnag?

EBPa3sniNCKMN KOHTUHEHT — AOM [/17 OFPOMHOTO YMcia My-
cynbmaH. OueBUAHO, YTO HOBbI €BPA3UNCKNIA NOPAAOK, MHULN-
aTopamu KoToporo asnAoTcA KasaxctaH n Poccua, moxeT nmetb
[ONrOCPOYHbIN YCMEeX 1 NepcrnekTUBY TOMbKO B TOM C/lyyae, ecin
Benukaa penurua Micnama 6yaet pa3BmBaTbCA CBOUM eCTeCTBeH-
HbIM XOA0M, BHOCA 6eCLieHHbIN BKNag Kak B pa3BuTUE KynbTypbl,
TaK 1 SKOHOMVKU KOHTVHeHTa. OpraHun3auma, KoTopyio A BO3-
rNaBAio, NPUBETCTBYET HeAABHO CO3[aHHbI EBpasnmnckmnin sko-
HoMUYecKuin coto3. OH obellaeT CTaTb HOBbIM FeOMNONNTUYECKNM
1 5KOHOMMYECKM LIEHTPOM Ha rnobanbHol apeHe. Mbl rotoBbl
OKa3aTb CBOIO NOCW/IbHYIO MOMOLLb A1 €ro CTaHOB/IEHUA.

Bbl MHOTO BH/MaHWA yaenAeTe Takxe BONpocam 3Ko-
HOMWKM, PHAHCOB € TOUKM 3peHna Vicnama. Mouemy?

WHTennekTyanbHbI BbI30B, 6poLueHHbI Mcnamy,
BUAUTCA HaMm, NpeXae Bcero, B obnacty skoHomuku. CBoboaa
cerofiHA cBA3aHa MMEeHHO C SKOHOMMKOM, @ He C MPaBOM MaslbiX
HapOAOB Ha BbIXO U3 cocTaBa 6onblumx rocyaapcTs. Vicnamy
HUKOrAa He HY>KHO OblNo «MpocBeLleHne» Mo BONPOCaM SKOHO-
MUYECKMX CAENOK 1 OTHOLLEHWIA. HanpoTune, cmepTenbHO 60/1b-
Has 3anajiHas SKOHOMUKa Hy[aeTcA B npocselueHnm Lapwara.

Vicnam nmeet YeTKyto SKOHOMMYECKYI0 MOAieSb, OCHOBAHHYHO Ha
CBOGOAHOM PbIHKE 11 3anpeTe poCToBLLYecTBa. Micnam — 3onotas
cepenvHa MeX[y KanuTtann3mom 1 KOMMyHU3MoM. Mbl Bce 3HaeMm,
4TO MMPOBOI PUHAHCOBbIN KPU3NC HE NPeKPaTUICA 1 NPOAOIT-
»aeT HeCTu ONacHOCTb YenoBeyecTsy. B ycnosusax sceobuero
3KOHOMMYECKOrO CMaja, BbI3BaHHOTO Ge3yAepHbIM POCTOM Kpe-
AWTOB W CNEKYNATUBHOTO KanuTana, yctaHoBku LLlapuata, Takne
KaK 3anpeT Ha cCyfly AeHer nog npoLeHT 1 6e3yaepkHoe Hakone-
HWe KanuTana, a TakKe NciamcKme metofibl GrHaHCMPOBaHWA 1
COLManbHOro Pa3BMTYA, CTAHOBATCA OUEeHb aKTyalbHbIMU 1 AALOT
Hayano NHTepecHemnwewn guckyccum o ponu Micnama B XXI Beke. g

Kazakhstan and Russia, can succeed in the long-term and become
a promising venture only if the great religion of Islam evolves
through its natural course, making an invaluable contribution to
the development of the culture and economy of the continent.
The European Muslim Union (EMU), which | chair, welcomes the
recently established Eurasian Economic Union, which promises to
become a new geopolitical and economic center globally, and |am
ready to render all possible assistance to help its making.

You have also devoted a lot of attention to questions of
economics and finance from the Islamic point of view.
Why?

\ We consider the intellectual challenge of Islam
primarily in the economic field. Freedom today is related to
the economy, not to the right of small nations to secede from
larger states. Islam has never needed an economic’enlight-
enment’regarding financial transactions and deals. On the
contrary, the terminally ill Western economy cries for Sharia
enlightenment.

Islam has a distinct economic model based on the free
market and the prohibition of usury. Islam is the golden mean
between capitalism and communism. We all know that the
global financial crisis is not resolved and continues to pose
a threat to humanity. Against the background of a general eco-
nomic downturn caused by the uncontrolled growth of loans
and speculative capital, the guidelines of Sharia (such as a ban
on loan at bearing interest and on unrestrained accumulation
of capital, as well as technologies of Islamic finance and social
development) gain currency and give rise to an interesting
discourse about the role of Islam in the 215t century. #

Cnam noABWCA Ha TEPPUTOPUM COBPeMeHHon Poccmm

B cepeauHe VIl B. C Tex MOp Ha NPOTAXEHUN NOYTH

14 BEKOB MOXHO rOBOPUTb O TECHOM B3aMOLEeACTBU
TeX HapOAOB, KOTOPble KOBaJIN €BPa3nNACKYIO LIUBUNN3aLMIO,
C HOCUTENAMMW UCNAaMCKON MAEHTUYHOCTU. He Bbi3biBaeT
COMHeHwUA, uTo Vicnam cTan 4acTblo POCCUNCKOW U eBpasnin-
CKOW MAEHTUYHOCTM U OKa3asl 3HauuTeNbHOe BIMAHNE Ha ee
dopmmuposaHune. OgHako B XIX — Hauane XX BB., Korga Wwnm
ropaumne Cnopbl 0 LUBUIM3aLMOHHON cneuudurke Poccny,
0 PYCCKOM NYyTW, O «PYCCKOM npee», ncnaMckomy dbaktopy
NPaKTUYeCKU He BbIo yaeneHo BHUMaHWsA. ITo ABNAETCA
Cepbe3HbIM ynyLleHeM 0Te4YeCTBEHHbIX UCTOPNOCOPCKNX
NPOEKTOB, TaknX Kak «pycckas naea» Conosbea, MnbnHa
n beppasesa, «cnaBaHoGUIbCTBO» [laHnneBcKoro 1 JleoHTbe-
Ba, «eBpa3niicTBo» CaBuuKoro n TpybeLkoro. B Tex HemHoro-
YMCNEeHHbIX MaccaXkax y pycckmx ¢rnocodos, rae ynomaHyT
Wcnam, oH npefcTaeT Kak 3K30TUYeCKasa Uin ABHO MapruHanb-
HasA popMa PeIMrmMo3HOCTH, B yyLleM Cllyyae — KaK «MoTeHLn-
anbHoe npaBocnasuer. Hu o kakom rny6okom punocodpckom
WNW KYNIbTYPOIOrMYeCKOM aHanm3e HeT 1 peyun. 31o Tem 6onee
YAUBUTENbHO, YTO B Hayane XX B. MClaMcKas MbiC/lb 1 UC/1aM-
CKadA MAEHTUYHOCTb YXKe pacCMaTprBaNNCh B €BPOMeENCKO
HayKe, NyCTb U He Tak MOAPO6HO, Kak XoTennoch 6bl. Takoe
npeHe6pexeHne NCNaMcKMm GakToOpOM 1 MyCyTIbMaHCKUM
HaceneHmem Poccum 06bACHAETCA rocnoACTBOM NPaBoCsa-
BUWA 11 peasibHOM HECMOCOBHOCTbIO 3aHATb CUHTETUYECKYIO,
«BCEYENOBeYECKY» MO3MLMI0, HEOOXOAMMOCTb KOTOPOM
HeO[JHOKPATHO AeKNaprpoBanacb PyCCKMMU MbICIUTENAMMN
(cp.y LocToeBckoro: «60 uTo Takoe cuna gyxa pycckom Ha-
POOHOCTU KaK He CTPEMIIEHME ee B KOHEUHbIX LIeNAX CBOMX KO
BCEMUPHOCTY M KO BCEUYENIOBEUYHOCTA?»).

DTOT HelOCTaTOK OTeUeCTBEHHOI pednekcnn LmBuImsa-
LuoHHow cneuudrkm Poccnm 6b11 B MOMHOM Mepe BOCNpPOwn3-
BeaeH B 90-x rr. XX — Hauane XXI| B. Bo3poxaeHue pycckoro
penurnosHo-drnnocodCKoro Hacneans, pasBuTne NAeN,
060CHOBBIBaBLUUX YHMKaNbHOCTb Poccmm Kak «rocypapcTaa-
LMBUN3aLMmM», CONPOBOXKAANIOCh OTCYTCTBMEM BHYMAHMA
K Mcnamy n mycynbmaHckomy HaceneHwuto. Ecnm Vicnam v yno-

slam appehon the territory of what is now modern

Russia in the middle of the 7th century. In the almost

fourteen centuries since then, one can speak of an inti-
mate interaction between the peoples who forged the Eur-
asian civilization and the bearers of Islamic identity. There is
no doubt that Islam became a part of Russian and Eurasian
identity and exerted a considerable influence on its forma-
tion. However, in the 19-20th centuries when there were
heated arguments about Russia’s place in world civilization,
about Russia’s path, and about the ‘Russian Idea’, practi-
cally no attention was devoted to the Islamic factor. This is
a serious omission in the various historiosophical projects
developed by Russian thinkers, such as the Russian Idea of
Solovyov, llyin and Berdyaev, the Slavophilism of Danilevsky
and Leontyev, or the Eurasianism of Savitsky and Trubetz-
koy. In the few passages where Russian philosophers mention
Islam, it appears as an exotic or obviously marginal form of
religiosity, and in the best instance as a sort of ‘potential Or-
thodoxy’. But there is no deep philosophical or cultural anal-
ysis. This is all the more surprising given that at the begin-
ning of the 20th century Islamic thought and Islamicidentity
were already being analyzed in European scholarship, even
if notin as much detail as one might wish. This neglect of the
Islamic factor and the Muslim population of Russia can be
explained by the dominance of Orthodoxy and the real lack
of success at finding a synthetic, ‘all-human’ position, the
necessity for which was often recognized by Russian thinkers
(consider Dostoevsky: ‘For wherein lies the strength of the
spirit of the Russian people if not in its directing its ultimate
aims towards universalism and all-humanity?’)

This lacuna in our native Russian philosophical reflection
about the civilizational mission of Russia was reproduced in
full measure in the 1990s and early years of the 215t century.
The revival of the Russian religious-philosophical heritage,
the development of ideas based on the uniqueness of Rus-
sia as a'civilizational state’'went hand in hand with a lack of
attention towards Islam and the Muslim population. If Islam
was mentioned it was only fleetingly and formalistically. There
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MUHACA, TO TONbKO «AEXKYPHO» 1 MUMOXOAO0M. PeanbHbix
NOMbITOK y4eTa, OCMbIC/IEHNA POCCUINCKON MyCyNbMaHCKOM
NOEHTUYHOCTK, @ TaKXKe ee MHTerpaummn B UUBUAN3aLMOHHYIO
CTpaTervio NpeanpuHATo He 6bin1o. Mo MovM HabnaeH-
AM, 3TO BCerfa ConpoBOXAanoch KpamHe HU3KNM yPOBHEM
3HaHUsA 06 Vicname B cpefe POCCMINCKON UHTETUTEHLN.
Accoumauma Vicnama ¢ «apxanyHoCTblO», <yrHeTeHnem
PKEHLLMH» N «<TePPOPU3MOMY», PacKpyyeHHas B 3arnagHom
ncnamodobckom guckypce B Hauane XXI B., B NofHon mepe
CBOWCTBEHHA W HaLlel Tak Ha3blBaeMOW UHTENUTEHLINN.
Ecnn HeBHMMaTeNbHOCTb K ncnamckomy daktopy B XIX B.
eLLe MOXXHO OOBACHNTb UAEONOrMYECKM CAepXKBaHMEM, TO
B CBETe COBPEMEHHOW OPMEHTALMM Ha «MONNKYNbTYPHOCTbY,
«MEXPEeSITMO3HbIN ANanor», <UMBUIN3aLNOHHYO CaMOObIT-
HOCTb», TO eCTb B CBETe HEOeBPa3nNNCKOro TpeHAa, OHa eaBa
Nn 06bACHUMA.

MepBble NOMbITKMA OCMbICIIEHNA POCCUNCKON MYCYSIbMaHCKOMN
KynbTypbl 66111 NpeanpuHAThl B XIX B. B Cpefe TaTapcKmx
mblcnuTeneii. [IByxeHve okaamaos (oT apab. praama — «<Ho-
Bbli1») BbICTYNaNo 3a MOAEPHM3ALMI0 MYCYNIbMaHCKOTO 3HaHWS,
pacnpocTpaHeHve NpoceeLleHns, pepopmy obpazoBaHus,
N3yyeHme CBETCKUX ANCUMMNIIVH, UICNONb30BaHNE AOCTVKEHWNIA
HayKku. MHorve fpkaavabl nonaranu, YTo B MOAEPHU3aLMmN poc-
CUIACKMX MYCYNbMaH 60/bLLYIO POJib AOMKEH CbIrpaTh PYCCKMIA
Hapof, KOTOPbI MbICAIUICA UMM B KaUeCTBe NOCPeHMNKa MeXay
MyCySibMaHaMM 1 «NPOCBELLEHHbIMW» eBponelitamn. B caoen
NpPOrpammHoON cTatbe «Pycckoe MyCyfibMaHCTBO» BUAHBIV
KPbIMCKO-TaTapCKniA Mbicnutenb Micmaun facnpuHcKnia Boipa-
3UJ1 3TO CnepyoWwmM 06pa3om: «f Bepyto, YTO PaHO UM NMO3LHO
pyCccKoe MyCynibMaHCTBO, BOCNUTaHHOe Poccueld, CTaHeT BO
rnaBe yMCTBEHHOIO Pa3BUTUA U LMBUAM3aLMA OCTaJIbHOMO
MyCY/IbMaHCTBa». TakuM 06pa3om, 0XKMAaNoCh, YTo NOJOTBOP-
Hoe B3aIMOAECTBIME C PYCCKUM HAapOAOM NPUBEAET K TOMY, UTO
MyCynbMaHaMm YAacTcA co3AaTb YHUKanbHyo GopMy MAEHTUYHO-
CTW, coyeTaloLLyto B cebe NPYBEPXKEHHOCTb TPAANLIMAM 1 YMe-
peHHyto MofiepHM3aLmio. CTOMT OTMETUTD, YTO ANA [KaAn[oB
B LiesioM 6bln XapaKTepeH ONTUMU3M NPOrPeCCUCTCKOro TUNa,
XOTA B NO3AHUX paboTax (ocobeHHO y Mycbl Burmnesa) 3ametHo
pa3oyapoBaHue B 0fHOOOKOM NPOrpeccusme 1 akLeHTUPOBa-
Hue 6e34yXOBHOCTY €BPONEICKOro 06LeCcTBa, MOrHaBLLEerocs
3a MaTepuanbHbiMy 6raramu.

K coxaneHuto, MOMbITKN OCMbICNIEHMA AXaanLaMm poccuin-
CKOro MyCynbMaHCTBa He NONyYnnun AanbHeNLLEero pasBuTua.
MpencTaBnAeTcs, YTO B COBPEMEHHON CUTyaLUK 3Ta TeMa
obnagaet cTpaTernyeckon BaxHocCTblo. [lo3Tomy A noctapan-
€A 06paTUTb Ha Hee BHUMaHME B psAAe CBOMX HOBbIX NMy6nnKa-
uwnii. BkpaTue n3noxy cBoe BraeHmne npobnembi.

MoHATUE POCCMINCKOTO MyCYNIbMaHCTBA MOXET 1CMONb30BaTh-
CA B TPeX CMblcniax. Bo-nepBbix, OHO 03HayaeT KOHrnomepat
0cobbix NpakTVK Micnama, nam MycynbMaHCKUX KynbTyp, Ha
TeppuToprn PO. Bo-BTOPbIX, OHO yKa3blBaeT Ha HoCKTe-

nen 3TX NPAKTKK, TO €CTb CaMMX POCCUACKMX MYCYNTbMaH.

were no real attempts to consider and reflect upon Russian
Muslim identity or to integrate it into Russia’s civilizational
strategy. In my experience, this has always been accompanied
by an extremely low level of knowledge about Islam among
the Russian intelligentsia. The idea of Islam as an‘archaic’
religion, which‘oppresses women’and engages in ‘terrorism’
that was bandied about in Western Islamaphobic discourse
at the beginning of the 215t century is also thoroughly typical
of our own so-called intelligentsia’ One might be able to ex-
plain the indifference to the Islamic factor in the 1 gth century
as due to ideological pressures, but in light of the current ori-
entation towards‘multiculturalism’ interreligious dialogue;
and civilizational uniqueness; i.e. in light of the neo-Eurasian
trend, this is hardly very convincing.

The first attempts to think about Russian Muslim culture
were made in the 19t century by Tatar thinkers. The jadid
movement (from the Arabic, jadid,'new’) campaigned for the
modernization of the Muslim population, the expansion of
education, educational reform, the study of secular subjects,
and taking advantage of the achievements of science. Many
jadids assumed that a key role in the modernization of Rus-
sian Muslims would be played by the Russian people, who
they thought of as intermediaries between the Muslims and
‘enlightened’Europeans. In his foundational article‘Rus-
sian Muslims’the prominent Crimean Tatar thinker Ismail
Gasprinski expressed this in the following manner:“l believe
that sooner or later Russian Muslims, who have been formed
by Russia, will lead other Muslims in intellectual development
and civilization."There was thus an expectation that fruitful
interchange with the Russian people would lead Muslims to
succeed in forming a unique form of identity that would com-
bine dedication to tradition and moderate modernization.
Itis worth mentioning that optimism and faith in progress
were characteristic of the jadids in general, although in their
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B-TpeTbux, OHO NoapasymeBaeT KOHLeNTyanu3aLuio cnew-
nduryecknx npakTrk Micnama n nx HocuTenem, To ecTb
KOHLIeNT, unu naeosnoremy, Kotopas Hanbonee aieKBaTHO
CXBaTblBaeT 0COBEHHOCTU MyCyNIbMaHCKMX ONKYMeH 1 onpeje-
NAEeT CTpaTernio X pasBuTuA.

OTO NOHATUE He HY>KHO CMeLUMBaTb C TaKUMM LLIMPOKO pac-
NPOCTPaHEHHBIMM B NMYOANLIMCTUKE TEPMUHAMY, KaK <POCCUii-
cknn Ucnamy», «pyccknn Ucnamy, «TpagnumoHHbi ichamy»

1 np. icnam He MOXeT 6bITb POCCUINCKUM, apabCKUM 1nm
TaTapckum. OH yHMBepcaneH 1 notomy ero 6asoBble NPUHLN-
Mbl HAXOAATCA HafA STHUYHOCTBIO. YKe Ha paHHMX STanax ymma
6bl1a NONMITHUYHOM. OLLyLleHVe eANHCTBA YMMbI ABNIAETCA

y MycCynbMaH 6o5ee 060CTPEHHBIM, YeM Y NpeAcTaBUTENEN
Apyrux Tpagnumi. Tem He meHee Vicnam He oTpuLaeT STHNYe-
CKOrO 1 HaLMoHanbHOro MHoroobpasus. B KopaHe ckasaHo:

o~
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«O nogun! BonctnHy, Mbl co3ganu Bac U3 My>UMHbI U XeH-
LWHBI U CAenany BaC HapoOA4amm 1 NiiemeHamu, YTobbl Bbl
y3HaBanv Apyr Apyra, 1 camblii nounTaembli nepe Anna-
XOM cpefin Bac — Hanbonee 60robosA3HEHHbIN» [49: 13].

Kak xopoluo nokasaHo B pabote Taypuka Nb6parma «Ko-
paHU4ecknin rymaHusm», ana KopaHa B LiesloM XxapaktepHa
nnpanucTuIeckas nosnuma. Yenosek — B TOM CJIOXKHOM
BVAE, B KAKOM OH AIBJIEH B 5TOM MUPE — HE MOXET BbINTYU
3a FPaHNLIbl STHUYHOCTY, OH HE MOXKET nepecTtaTb obnagatb
onpepeneHHo TeNleCHOM KOHCTUTYLMERN, nepecTaTb Mbic-
NUTb onpeaesieHHbIMY WabIoHaMK 1 NepecTaTb rOBOPUTb
Ha KOHKPETHOM fI3blIKe, MeloLLeM CBOEOOpa3Hyto rpaMma-
TUYECKYI0 CTPYKTYpY. Bce 3T1 Belym ecTecTBEHHbI, Y OHU
JOJXXHbl 6paTbcs B pacyerT. [lyxoBHoe pa3BuTe 0603HavaeT
He OTKa3 OT STHUYHOCTU — B STOM MUPE OT Hee B MpuHLMNe
Heflb3A 0TKa3aTbCA, KaK HeNlb3A 0TKa3aTbCA OT Tefla U MeH-
TaNbHOCTU, — HO COBEPLLUEHCTBOBAHME BHYTPU TEX rpaHuL,
TeX PaMOK, KOTOPble HaM CTaBUT STHUYHOCTb. [lencTBuTe N b-
Ho, nepen Borom HeT pycckoro, TaTapuHa unm apaba, Ho ecTb
nobpopetenbHbIi 1 HegobpoaeTenbHbIN YenoBek. OfHAKO
CTaTb 4OOGPOAETENBHBIM MOXHO TOMIbKO BYAyUMN PYyCCKUM,
TaTapUHOM 1N apabom. DTHUYHOCTb CITMLIKOM CUTbHO 06-
YC/1aB/IMBAET Halle 6biTrie, YTOObI MOXKHO ObIfIO 3aKPbITb Ha
Hee rnasa; fake 0CO3HaHHAsA NOMbITKa 0CBOOOXKAEHNSA OT 3T-
HUYHOCTM ByaeT 03HauYaTb MO0 Nepexos B UHYIO STHUYECKYIO
rpynny, nn6o oTkas ot pednekcruv CO6CTBEHHON STHUYHOCTY.

MpuHagneXHoCTb K yMMe He npeanonaraeT 0Tkas OT 3THUY-
HocTW. PeanbHadA yMma He npeofosieBaeT STHUYHOCTb; STHUY-
HOCTb NpeofosieBaeTcA Ha IyXOBHOM YpoBHe. Ho KTo ABnseT-
CA AeNCTBUTENbHBIM YIEHOM TaKoW «AyXOBHOW YMMbI», KTO
ABnAeTcA 6orobos3HeHHbIM B rnasax bora, To ecTb, co6CcTBEH-
HO, UCTVHHbBIM MYCYJIbMaHUHOM (6YKB. — CMUPEHHbIM Nepeq
Borom), Ham He JaHO 3HaTb. TakM 06pa3oM, KopaHMYeckoe
OTKPOBEHME BbICTYMAET 32 STHUYECKOEe MHOroobpasue 1 BHU-
MaTesIbHOEe OTHOLUEHWNE K COOCTBEHHOWN MAEHTUYHOCTN.

later works (especially with Musa Bigiev) there is a noticeable
disenchantment with the one-sided nature of progress and an
increasing emphasis on the‘lack of spirituality’ of European
society and its pursuit of material benefits.

Unfortunately, the jadids’attempts to develop the concept of
a Russian Muslim Culture were not taken any further. It seems to
me that today this theme is of strategic importance. Thus | have
tried to draw people’s attention to it in a number of recent pub-
lications. Here | will briefly outline my vision of the problem.

\
The concept of ‘Russian Muslim Culture’(rossiyskoe
musul’manstvo) can be used in three senses. Firstly, it means
the conglomeration of special practices of Islam or Muslim
cultures on the territory of the Russian Federation. Secondly,
itindicates the bearers of these practices, that is, Russian Mus-
lims themselves. Thirdly, it implies the conceptualization of
specific practices of Islam and its bearers, that is the concepts
orideologemes, which most adequately capture the unique-
ness of the Muslim communities and defines the strategy for
their development.

This concept should not be confused with widespread
journalistic terms such as‘Russian (rossiyski) Islam;‘Russian
(russky) Islam’or‘traditional Islam’ Islam cannot be Russian,
Arab orTatar. Itis universal and therefore its fundamental
principles are above ethnicity. The Ummah was already multi-
ethnicinits earliest stages. The feeling for the unity of the Um-
mah is more intense for Muslims than among representatives
of other religions. Nonetheless, Islam does not deny ethnic
and national diversity. In the Qur'an it says:
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“O mankind! We created you from a single (pair) of a male
and female, and made you into nations and tribes, that ye
may know each other (not that ye may despise each other).
Verily, the most honored of you in the sight of Allah is (he
who is) the most righteous of you” (49:13].

As Tawfik Ibrahim demonstrates in his work“The Qur'anic
Humanism’, the Qur'an is in general characterized by a
pluralistic position. A human being, in the complex formin
which he is manifested in the world, cannot go beyond eth-
nicity, cannot cease to possess a specific bodily constitution,
cannot stop thinking in specific patterns, or stop speaking
in a concrete language that possesses its own grammatical
structure. All these things are natural and must be taken into
account. Spiritual development does not mean that one must
deny one’s ethnicity —in this world one cannot deny it any
more than one can abandon one’s body or mental processes —
but that one must aim for perfection within the limits and
boundaries that ethnicity sets before us. In reality there is
no Russian, Tatar or Arab, but only a virtuous or unvirtuous
person. But one can only become virtuous by being a Russian,
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OcMmbicnieHne pOCCUACKOro MyCyibMaHCTBa MOTUBPOBAHO
VMEHHO TaKoW BHUMATENIbHOCTbIO K CBOEN MAEHTUYHOCTU
1 K CBOUM Tpaguumnam. ECnm nocmoTtpeTb peTpocnekTnBHO,
TO MOXXHO 3aMeTUTb, YTO NCNTAMCKaA NPaKTVKa HUKOTAa He Cy-
LLeCTBOBaNa B OTPbIBE OT KOHKPETHOW Ky/bTypbl, U, Nonagan
Ha HOBYIO NMOYBY, OHa laBana OpurHanbHble POCTKY, Gpop-
MUPYS NIOKasbHble CMOCOObl MOKNOHEHNA, U MYCYTIbMaH-
cKue KynbTypbl. [py 5TOM HEBEPHO roBOPUTb, KaK AenaioT
HEKOTOpPbIe KPUTUKM, YTO STO BESIO K NMOABIEHUNIO HOBLUECTB
(apab. 6upa’) v 3arpasHeHuio Micnama. B geiictBruTenbHo-
cTr Micnam cnocobeH MHTErprpoBaTh B cebs BCE, UTO He
NPOTMBOPEYMNT ero NPUHLUMNAM (SKCMIMLUTHO BO3MOXHOCTb
TaKoW MHTErpaumm 3assneHa B xaHapnTCcKom masxabe), a 3Ha-
UnT, TPAAULMOHHAA KYNbTypa, Befyllee MeCTO B KOTOPOM
3aHumaeT Ucnam, co BpemeHem CTaHOBUTCA MyCYSIbMaHCKOM
KYNbTYPOW, TO €CTb Ha BCEX YPOBHAX MOyYaeT ncnamckme
CMbIC/I0BbIE OTTEHKMN.

MIMeHHO 3TO 1 MPOM30LW0 B €BPa3nNIACKOM PErroHe.
Wcnam npuien Ha coBpeMeHHyto Tepputopuio Poccun ele
B VIl B., U C TeX NOp OH KCNoOBeAyeTCA MHOTOUYNCIEHHBIMU
Hapofamu B pa3Ho06pasHbIx ycnoBusAx. Ha npoTsaxeHnn
[ONIrOro BpeMeHr poCCUMNCKoe MyCyIbMaHCTBO Bbl3peBarno,
KaK 6bl coueTas B cebe HeCKONbKO KOMMOHEHTOB:

TPaAULNN MECTHbIX HAPOLOB;

Tatar or Arab. Ethnicity defines our existence too strongly

for it simply to be ignored; even a conscious effort to liberate
oneself from ethnicity will mean joining another ethnic group
or simply refusing to think about one’s own ethnicity. Belong-
ing to the Ummah does not mean abandoning one’s ethnic-
ity. The real Ummah does not suppress ethnicity: ethnicity is
overcome on the spiritual level, but who is a true member of
this‘spiritual Ummah; who is truly God-fearing in the eyes of
the Creator (that is, strictly speaking, a true’muslim; literally
‘humble before God’) is not given to us to know. Thus the
Qur’anic revelation supports ethnic diversity and a healthy
interest in one’s own identity.

The attempt to understand the nature of Russian Muslim
culture is motivated by precisely this attentiveness to one’s
own identity and its traditions. If we look back through history,
we can see that Islamic practice has never existed in isolation
from a concrete culture, and when it comes to a new land, it
sprouts new shoots and forms local methods of worship, or
a Muslim culture. At the same time it is wrong to say, as some
critics do, that this has led to the appearance of innovations
(Arabic. bida’) and the pollution of Islam. In reality, Islam is
capable of integrating into itself everything that does not con-
tradict its principles (the possibility of such an interpretation
is made explicit in the Hanafi madhhab), so that a traditional
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BANAHWE [PYrUX CNaMCKMX KynbTyp (Mpexpe Bcero,

apabCKol, TypeLKow 1 Nepcuackon);

B3aVIMHbI OOMEH CO CNAaBAHCKUMMU, TIOPKCKAMU 1 GUH-

HO-YrOpCKMMMN Hapogamu;

BIMSIHME eBPONeNCKoi 06pa3oBaHHOCTU (Kak MpaBuio,

yepes NocpeAHNYECTBO PYCCKO 06pa3oBaHHOCTN).
Mbl, cnepoBaTtenbHo, o61agaem KOHroMepaTom KynbTyp,
TaKMX Kak 6allKMpCcKas, YeueHcKas, TaTapckas, KpbIMCKo-Ta-
TapcKas 1 np., KOTOpble Pa3BUBaANNCh B YHVUKaNbHOM LMBUIN-
3aLMIOHHOM NOJie Y BHYTPU KOTOPbIX 3aMETHO ToTallbHOe ro-
CNOACTBO MCNTAMCKOTO Ayxa, MPUTOM BO BCEX 06NaCTAX XKU3HU
1 TBOpYecTBa. 1 ybexxaeH, uTo ryboKas KoOHLEeNnTyanusauums,
KOTOpas No3BOJNT BbipaboTaTb afieKBaTHbIN COBPEMEHHOIA
3noxe [NCKYPC POCCUACKOrO MyCyNibMaHCTBa, MOMOXeT npe-
opfoneTb ABHO MMEOLWMIACA Ha fiaHHbI MOMEHT HeloCTaToK
WHTenneKTyanbHom pednexkcmm.

[nAa coxpaHeHnA POCCUNCKON MYCYIbMaHCKOW KynbTypbl

1 onpefeneHns cTpaTerny ee pa3BUTA HEOOXOAMM KOHLeNT,
KOTOPbIIi 6bl EMKO CXBaTbiBas OCHOBHble ee 0CO6eHHO-

CTV 11 BbIAIBMAJ €€ MeCTO B KOHTEKCTE COBPEMEHHbIX COLM-
ANbHO-MONNTUYECKNX, GUITOCOPCKNX 1 LUBUIIN3ALMOHHbIX
TpeHAoB. Co3aHne Takoro KOHLEenTa, Uin ngeonoremol,
BO3MOXHO JMLLb C MOMOLLbIO KOHTEKCTyanm3aumu, To eCTb
onpefeneHnsa BHELWHMX Y BHYTPEHHUX TeEHAEHUMIA. 3aech
YMECTHO BKpaTLie CKa3aTb 06 3TOM.

BarkHOW yepTON NAeoNornyeckoro Knmmarta CoBpemMeHHon
Poccun ABnaeTca UMAAMUUTHOE NPU3HAHNE UCTOPUYECKON
cneumn UKW Hallen cTpaHbl Kak rocyAapcTBa-LmBmUvsaumnm,
XapaKTepu3ytoLerocs NoNMKybTyPHOCTbIO, MHOTOKOHdpeccmo-
HaNbHOCTbIO 11 0COBLIM BEKTOPOM pa3BuTus. TepmuH K.H. Jle-
OHTbeBa «L{BETYLLAA CIOXHOCTbY Kak Hefb3A flyylle NoaxXoanT
AnA Takoro rnobanbHoro obpasosaHua. CTpemneHve yKpenuTb
€AMHCTBO CTPaHbl 1 HAMETUTb NEePCMEKTUBbI €€ ABUXKEHNA
Bnepea B pamKax CKagblBatoLLerocs MHOronoaapHOro Mmpa
NOATANKNBAET KPEMEBCKYIO 3UTY K GOPM1POBAHUIO Ha-
60pa KOHLIEMTOB 1 UAel HEOEeBPa3UIACKOro TUMa. 3ToT Habop
Henb3A Ha3BaTb rOTOBOW MAeonormel; 6onee npegnoyTUTeNeH
TEPMUH «npoTougeonorusar. Hanbonee nofnHoe BbipaxkeHne
OHa nonyymna B NPorpamMmmMHbIx cTatbaAx MNyTrHa 1 page ero Bbl-
CTYNneHnit, 0co6eHHO B BbICTYNeHUM Ha Banpae B 2013 roay.
CyTb 3TOW NPOTONAEONONN CBOAMTCA K YeTbIpeM NPUHLMNaM:
aHTVrnobanu3my, TPaANLIMOHHOMY MYNIBTUKYNIBTYPanv3my, 3aLu-
Te TPaANLIMOHHbIX LIEHHOCTEN 1 YMEPEHHOMY KOHCEPBATU3MY.
[laHHble NPUHLMNbI He CBA3aHbl C CUIOMUHYTHBIMU MHTepeca-
MW, HO MEIOT KOHLIeNTyanbHoe 1 G1nocopckoe oCHoBaHuMe.

AHTUrNo6ann3m onupaetca Ha dpunocopckoe nNpefcTaB-
neHve o napann3Me MMPOBO33PEHUYECKUX OPUEHTNPOB
1 Mopenen pa3suTuA. 3To NpeacTaBneHme nonyyaet
daKTnyeckoe noaKpenneHre B pOCTe SKOHOMMNYECKON
mowwm cTpaH BPUKC, KoTopbili cOnpoBOXAaeTcaA Wnpo-
KOW NOCTKOMOHWANbHOWM pedrekcnen naeHTMYHOCTH OT-
[enbHbIX LLIEeHTPOB CWbI, U IOKAIbHbIX LMBUAM3ALUNA.

culture in which Islam occupies a leading place, will in time
become a Muslim culture, that is, it will absorb shades of
Islamic meaning at all levels.

This is precisely what occurred in the Eurasian region. Islam
came to the modern territory of Russia back in the 7th century
c.e.and since then it has been the faith of numerous peoples
in diverse conditions. Over a long time Russian Muslim civili-
zation has matured and in the process combined within itself
several components:

the traditions of local peoples

the influence of other Islamic cultures (primarily Arab,

Turkish and Persian)

mutual exchange with Slavic, Turkic and Finno-Ugric peoples

the influences of European learning (generally through

the medium of Russian education)
Consequently, we possess a conglomerate of cultures, such as
the Bashkir, Chechen, Tatar, Crimean Tatar and others, which
developed in a unique civilizational space and which are
distinguished by the complete dominance of an Islamic spirit
that pervades all aspects of life and creativity. | am convinced
that a deep meditation on these concepts will allow us to de-
velop a discourse on Russian Muslim culture that is adequate
for the present age and will help overcome the clear defects in
intellectual reflection that exist today.

In order to preserve Russian Muslim culture and define a
strategy for its development it is necessary to have a concept
that will be broad enough to encompass its main features and
highlight its place in the context of modern social, political,
philosophical and civilizational trends. The creation of such a
concept orideologeme is only possible through contextualiza-
tion, that is, the definition of external and internal tendencies.
We should say something about this briefly.

An important feature of the ideological climate of contempo-
rary Russia is the implicit recognition that the historically unique
feature of our country is its status as a ‘civilizational state’'which
is characterized by cultural and religious pluralism and a special
vector of development. K.N. Leontyev’s term, flourishing com-
plexity’is probably the best way to describe this global forma-
tion.The goal of uniting the country and defining perspectives
for its future progress within the framework of an emerging
multipolar world has led the Kremlin elite to draw up a set of
concepts and ideas of a neo-Eurasian type. This set of ideas is not
yet a complete ideology: a more appropriate term would be’pro-
to-ideology It received its fullest expression in the foundational
articles of Putin and in a number of his speeches, especially one
speech given at Valdai in 2013.The essence of this‘proto-ideolo-
gy’ can be reduced to four principles: anti-globalism, traditional
multiculturalism, the defense of traditional values and moder-
ate conservatism. These principles are not linked to short-term
interests but have conceptual philosophical foundations.

Anti-globalism relies on a philosophically-based pluralism
of worldviews and models of development. This concep-
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EBpasuiickasa nHterpauma npmnssaHa opraHu3oBaTb OAUH
13 Takmx nontocos. byaylee mHorononAapHoe Mupo-
YCTPONCTBO COOTBETCTBYET KOPAHNYECKOMY BUAEHUIO
nnopann3ma. B KopaHe rosoputca:
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«Ecnv 6b1 Bor He yaep»KnBan ogHUX Nt0AEN APYrMMu, TO
3eMJ1f, BOUCTUHY, UCMONTHUNACh Obl HeYeCTUA» [2:251].
Poccuiickne mycynbmaHe, 6€3yciioBHO, 3aUHTEPECOBaHbI
B TOM, UTOGbI yNbTpanubepanbHble MOLENV Pa3BUTYSA, OCO-
6eHHO B 06n1acTy LLIeHHOCTEN, He MPOoeLUPOBaNNCh MexXaHu-
Yyecku Ha Poccmio. Kak nokasbiBaeT NpaKkTvKa, 3a BHellHe
npuBeKaTeNibHbIMN MOAENAMMN CTOUT OTHIOAb He NpuBIe-
KaTesibHOe cofieprKaHune: ToTanbHadA NPonoBeAb reJOHN3Ma,
opueHTauma Ha MaTepuanbHbIN MUP, KPU3NC JYXOBHOCTY,
CTMPaHMWe KyNbTYPHOTO pasHo06pasnd, BbIMMpPaHWE A3bIKOB,
YHUOMKaLMA YenoBeYecTBa, YHUUTOXKeHVE NpUpoabl, Tex-
HoNorM3auna/BupTyanmsaumna peasabHOCTN U COLNANTbHbIX
OTHOLLEHWI — 3TO NNLLUb HEKOTOPbIE X U3AEPXKKN.
TpaAnLNOHHBIN MyNbTUKYNbTYPann3M HEOEBPA3UINCKON
npoTouAeonorMm o3Havaer, uto passuTtune Poccum byaert
CBA3aHO C yrny6ieHneM MeXPEnnrno3HOro N MexKynb-
TYpHOro B3anmopencTaus, ¢ obecneyeHrem MMPHOro
COCYLLeCTBOBaHMWA eBPA3NNCKNX AYXOBHbIX TPaAULMN 1
chOpMMPOBaHHBIX UMK KyNbTyp 6€3 akLeHTa Ha Kakow-
nmbo opHOM KynbType. Poccminckoe MyCyibMaHCTBO TaKxkKe
3auHTepecoBaHo B 3ToM. OHO MMeeT MHOrOBEKOBOW
OMbIT MMPHOTO COCYLLECTBOBAHUA C NPeACTaBUTENAMMN
APYTUX pennruin. 3TOT MUPHbIA NOTEHLUMan 3anoxeH B
camom Ucname. B KopaHe rosopuTca:
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«HeTt NPUHYXAEHNA B PENTUTUN» [2: 256];

585218 25 (a5 oebilB 2lE a3 (3555 oo I UB5

«Ckaxu:“MictnHa ot Bawero locnopa: KTo XoueT, NyCTb
BepyeT, a KTO He XOUeT, NyCTb He BepyeT”» [18:29].
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«Y Bac eCTb Ballla peinrus, ay MeHsa — Moa!» [109:6];

CTonT OTMETUTb, YTO APYT1M aCNEKTOM TONEPaHTHOCTY AB-
NAETCA 3CXaTONOrMYECKUiA ONTUMU3M, NMONYUMBLLNIA LUIMPOKOE
pacnpocTpaHeHue B POCCUACKOM MyCynibMaHCTBe. [locTaTouHo
HaMoMHWTb O TEOPUM BCEOBLLHOCTUN 6OXKECTBEHHOWM MUSIOCTH,
pa3suTon B Tpyaax Mycbl burnesa. CornacHo burnesy, bor
[aN CBOIO MUNTOCTb KaXXAO0M YacTUUKe MUPO3AaHnA 1 6biTus,
TaK YTO 1 YenoBeK Bcerfa HaxoauTca B fioHe Ero 6eckpaiiten
munoctn. OTclofa cneflyeT BPEMEHHOCTb afa U KOHeuHoe
cnaceHue Bcex niofen (pasymeeTca, nocne ncrnpasnenus). Mpu

tion has been factually reinforced by the growth of the
economic power of the BRICS countries, which has been
accompanied by a broad post-colonial reflection about the
identity of separate centers of power, or local civilizations.
The task of Eurasian integration is to organize one of these
poles. The future multipolar world corresponds to the
Qur’anic vision of pluralism.In the Qur'an it says:

5505 539 izl pandy ohass Gl bl 235 95
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“And did not Allah check one set of people by means of an-
other, the earth would indeed be full of mischief”[2: 2511.
Russian Muslims are undoubtedly concerned that ultraliber-
al models of development, especially in the area of values, are
not mechanically transferred onto Russia. As practice shows,
behind superficially attractive models there lies far from
attractive content: the preaching of total hedonism, orienta-
tion towards the material world, a crisis of spirituality, erosion
of cultural diversity, extinction of languages, the uniformity
of humanity, the destruction of nature, technologization/vir-
tualization of reality and social relations - these are only some
of the costs.
The traditional multiculturalism of the neo-Eurasian
proto-ideology means that development in Russia will
be linked to deeper interreligious and inter-cultural
exchange, and to the encouragement of the peaceful co-
existence of Eurasian spiritual traditions and the cultures
formed under their influence, without prioritizing any
one culture. Russian Muslim civilization is also interested
in such a project. It has a centuries-old experience of

[
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pasBuUTK 3TUX naen burnes onvpanca Ha Takux Fy6oKmx
60rocnoBoB, KakK anb-fasanu n M6H Apabu. K coxxaneHuio, Ha
BbnvxHem BocToke NprHLMNbI TONEPAHTHOCTU, 3a5I0MKEHHblEe
B Micname, B nocnefHee Bpemsa He coOM0AaloTCA Ha MpaKTUKe.
3awmTa TPagULMOHHDBIX LEHHOCTEN MOTUBMPOBAHa CTPEM-
NeHNeM COXPaHUTb OBOLLECTBEHHYIO MOPasib U 3TUYECKUE
OpPUEHTUPBI, KOTOPble OTPaXKakoT BblpaboTaHHbIE HOPMbI
noBefeHWA N OTHOLLIEHUSA K AeNCTBUTENIBHOCTU 1 KOTOpPble
ABHbIM 06pa3omM cPopMynMpPOBaHbI B HACTAaBNEHUAX MUPO-
BbIX penurmin. HeobxoanmMocTb YeTKO apTUKYNMpPOoBaThb
NPUBEPXKEHHOCTb STUM MPUHLMNaM Bbl3BaHa TEM, UTO
B eBpOMerickoM 0bLiecTBe Nog 3rngon «3mMaHCUnaumumy»
1 «nnbepanrsaumm» NPONCXoaUT pasMbliBaHNE LLEHHOCTEN.
PasymeeTtcs, poccuinckme mycynbmaHe, 6ynyum penurnosHbl-
MU II04bMU, BbICTYNAIOT APbIMM CTOPOHHWKAaMM TPaguLmu,
1 BMecTe C APYIMI STHOPENNTMO3HbIMW MEHBLUNHCTBAMM
OHM 06pa3ytoT AAPO OTEYECTBEHHOIO KOHCEpBaTM3Ma. UH-
TepecHo, YTO POCCUINCKAA NOANTNYECKAA 3NNTa, NpeXae
Bcero B nvue MyTrHa, npy 06bACHEHUN MPUYKH pa3mexe-
BaHWA C ynbTpanvbepanbHbIMy eBPONENCKUMI LLIeHHOCTA-
MW YacTo anennupyet K No3nLunM MyCyibMaHCKMX HaPOLOB.
YMepeHHbI KOHCEPBATV3M MbIC/IUTCA aPXUTEKTOPAMU He-
0OeBpasnNCcKON NPOTOMAEONOrMI Kak coueTaHne popmara
CBETCKOro obLecTBa C TeMy MOPanbHbIMU 1 fyXOBHbIMN
npenmMyLLecTBamm, KOTopble AaloT Ham TPaANLIMOHHbIe
penurnm. 3To MUMEHHO YMEPEHHbIN, COBPEMEHHbI KOH-
cepBaTu3M, a OTHIOAb He GyHAAMEHTANIM3M UCNAMCKUX
pagmKanoB 1 NPOTECTaHTCKMX CEKTAHTOB. Al 6bl ckasan,
UTO 3TO YHUKaNbHOE COYeTaHue 34PaBoro eBPONENCKOro
[leMOKpaT/3Ma, TEXHNYECKOro Nporpecca, 06pasoBaHmns 1
MOpPasibHOrO KOHCEPBAaTM3Ma C PaBHbIMU MPaBaMU YeTbIpex
BEAYLUMX PENUTNIA N ManblX KynbTyp. Poccninckme mycysb-
MaHe roToBbl BCAYECKM NOAAEPKaTb TaKyto cTpaTeruio. 1o
00yCnoBIEHO TEM, UTO POCCUINCKOE MYCYSIbMaHCTBO CaMO
XapaKTepu3yeTcA yMepeHHOCTbIO (apab. BacaTbliis; KopaH
2:143), OHO CNOCOBHO COYETaTb COBPEMEHHDIN 06Pa3 Xu3-
HW 1 MbILUAIEHUA C NPVHLMMaMM UCNIaMCKOTFO BEPOYyYeHNs.
OHO He ABNAETCA «NYCTbIHHBIMY, TMNePaCcKeTUYHbIM, He
npur3bIBaeT 6exatb B S1eC, NPOKNNHATb TEXHUYECKNE JO-
CTUPKEHWA LMBMNN3aLIMN 1 €BPOMENCKYo 06pa3oBaHHOCTb.
BnarogapA rmbKocTn, OHO CNOCO6HO BOMpaTL B ceba BCe
Nyylliee, YTO AAET COBPEMEHHAA LIMBMIM3ALMA.
Taknum o6pa3om, poCcrMincKoe MyCySIbMaHCTBO XOPOLLO UHTe-
rpupyeTca B CTpaTernio HeoeBpasmnckoro passmTua Poccun.
Kpome Toro, coxpaHeHue ero camo6bITHOCTY BO3MOXHO
JIMWb B paMKax 3TON cTpaTtermu.

Cpeav BbI30BOB, CTOALLMX Nepe POCCURCKUM MyCySibMaH-
CTBOM, MO>KHO BbIAENNTb KaK JIOKabHbIE, TaK 1 KOHLENTYaslb-
Hble. K noKanbHbIM MpobieMam OTHOCATCA:

paavkanusauus (B TOM YMCe Mo BANSHUEM reonosinTm-
YECKUX KOHKYPEHTOB);
ncnamodobus;

peaceful coexistence with representatives of other reli-
gions. This peaceful potential is contained within Islam
itself.In the Qur'an it says:
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“Let there be no compulsion in religion”2:256].
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“Say:‘The Truth is from your Lord’; let him who will, be-
lieve, and let him who will, reject (it)" [18:29].
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“To you be your Way, and to me mine!”[109:6].

Itis worth noting that another aspect of tolerance is escha-
tological optimism, which is widely disseminated in Russian
Muslim civilization. It is sufficient to recall the theory of the
all-encompassing nature of the divine mercy which was devel-
oped in the works of Musa Bigiev. According to Bigiev, God has
endowed every particle of creation and being with His mercy
so that man too is always in the bosom of His infinite mercy.
From this follows the temporary duration of Hell and the
ultimate salvation of all people (after correction obviously).

In developing these ideas, Bigiev drew on deep theologians
like al-Ghazali and Ibn Arabi. Unfortunately, in the Middle
East the principles of tolerance contained in Islam have not
been observed in practice recently.
The defense of traditional values is driven by a desire to
preserve the social morality and ethical guidelines that
reflect long-established norms of behavior and attitudes to
reality which have been formulated clearly in the precepts
of the world religions. The necessity of articulating attach-
ment to these principles distinctly is driven by the fact that
in European society an erosion of values is taking place
under the cover of slogans like’'emancipation’andliber-
alization” Obviously, Russian Muslims as religious people
are staunch supporters of tradition, and along with other
ethno-religious minorities, they form the core of Russian
conservatism. Itis interesting that the Russian political elite,
primarily in the person of Putin, when explaining the rea-
sons for the need to disengage from ultra-liberal European
values often appeal to the position of the Muslim peoples.
Moderate conservatism is conceived of by the architects
of the neo-Eurasian proto-ideology as a combination of
the format of secular society with the moral and spiritual
advantages which the traditional religions give us. This is
precisely a moderate, contemporary conservatism and far
from the fundamentalism of Islamic radicals and Protes-
tant sects. | would say that it is a unique blend of robust
European democracy, technical progress, education and
moral conservatism, with equal rights for the four leading
religions and minority cultures. Russian Muslims are
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NonbITKM 3aaBUTb Micnam cunoBbiMu meTopamu;
VHTerpauua MMMUIpaHTOB.
06 5Tnx NpobieMax MHOFO HanMcaHo, TaK YTO A He XxoTen Obl
celiyac ocTaHaBnMBaTbCA Ha HUX. OTMeuy nuLb TO, YTO NPY
HanM4Mmn NOINTUYECKON BOMMN 1 KOHKPETHbIX MPOrpamMm yno-
MAHYTble MPo61aeMbl MOTYT ObITb JIerko pelueHbl. bonbLnii
VHTepec NPeACTaBNAIOT KOHLENTyanbHble Bbl30Bbl, KOTOPble
He neXaT Ha MOBEPXHOCTN.
OyHaameHTanbHbIM BbI30B, CTOALLMI Nepef POCCUNCKNM
MYCY/IbMaHCTBOM, CBA3aH C yrybreHnem mogepHusaLmu.
B Halue BpemsA Takoe yrnybneHvie Heo6xoAMMO ANA rocy-
[apCTBa, YTO6bI BbITb KOHKYPEHTOCMOCO6HbBIM. HaunHan
¢ XVII B. EBpona cTana HaBA3bIBaTb BCEMY MUPY TEXHOTEH-
HbIi MPOEKT Pa3BUTKA, BKIIOYAIOLLMIA B TOM YNCIIE Y TOHKY
BOOPYeHWI. Te CTpaHbl, KOTOPbIe He NMOLLY MO NyTW MOAEp-
HM3aL 1K, HEN3MEHHO OKa3blBaJIMCb B POV KOTIOHMATbHON
nepudepunn. Tak cyumnoch ¢ 6oblueit YacTbio MCIAMCKOro
MVPa, OfHaKO POCCUIACKOE MYCY/IbMaHCTBO, 6yAyUn UHTErpu-
pOBaHbIM B POCCUINCKOEe FOCYapcTBO, OKa3anoch B 6onee Bbl-

ready to support this strategy in every way. This is due to
the fact that Russian Muslim culture is itself characterized
by moderation (Arabic, wasatiyyah, Qur'an 2:143), and
is capable of combining a contemporary way of life and
thought with the principles of Islamic doctrine. It is not
a‘religion of the desert; not hyper-ascetical, it doesn’t
summon its followers to run off into the forest, or to curse
the technical achievements of civilization and European
learning. Due to its flexibility, it is capable of absorbing all
the best that contemporary civilization has to offer.

Thus Russian Muslim civilization is well integrated into the

strategy of the neo-Eurasian development of Russia. Moreover,

itis only possible to preserve one’s identity within the frame-
work of this strategy.

Among the challenges facing Russian Muslim civilization one
can highlight both the local and the conceptual. The local
problems include:

Radicalization (including via the influence of geopolitical

competitors)

Islamophobia

Attempts to suppress Islam by force

Integration of immigrants
Thereis a vast literature on these problems, so | do not want
to dwell on them now. | will only point out that where there is
the political will and concrete programs these problems can
be solved easily. More interesting are the conceptual problems
which are notimmediately observable in a superficial analysis.

The fundamental challenge facing Russian Muslim culture
is linked to the intensification of modernization. This intensi-
fication is necessary for the state if it is to compete in our times.
Starting from the 1 7th century Europe has begun to impose
on the whole world the technological project of development,
including the race for arms. Those countries which did not
go down the path of modernization invariably ended up on
the colonial periphery. This is what happened with the greater
part of the Islamic world. However, Russian Muslims, inte-
grated as they were into the Russian state, found themselves in
amore advantageous position. Now when it comes to intensi-
fying the pace of modernization there is a danger that, along
with modernization, Russia will gradually be penetrated by the
ideology of ultra-liberalism.

Unfortunately, discussion of this theme often runs up
against a wall of misunderstanding. Liberals tend to think that
the widespread criticism of ‘degenerate Europe’is nothing
but a propaganda device. | propose that, on the contrary,
the propaganda is superficial and does not take account the
deeper meaning that underlies the processes occurring with
regard to gender in Europe.

In the era of Enlightenment liberalism had an entirely posi-
tive meaning:‘freedom’was interpreted as freedom of reli-
gion, freedom of ownership, freedom to acquire knowledge,
freedom of speech and so on; in the 19th century the idea of
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roAHOM nonoxeHuw. Tenepb, Korga peyb 3axoauT 06 yrnybne-
HUN MOZEPHM3ALMM, BO3HMKAET ONACHOCTb TOrO, YTO BMecTe
C MmogepHu3auweli B Poccrio 6yaeT nocTeneHHO NPOHMKaTb
ynbTpanubepanbHas naeonorusa.

K coxaneHuio, 06cy>KaeHve faHHO TEMbI YacTo HaTas-
KMBAeTCA Ha CTEHY HEMOHUMaHWUA. JTnbepasnbl CKIOHHBDI
CYMTaTb, YTO PaCNPOCTPAHEHHAA KPUTMKA «3arH1BaloLLen
EBponbi» — 3TO He 6onee yem NponaraHANCTCKMIA xoa,. A, Ha-
NpOoTKB, NMoMarato, YTo NponaraHAa NOBEPXHOCTHA, U OHa He
yunTbIBaEeT 6onee rny6oKyio CMbICIOBYIO OCHOBY, CTOALLYIO 3@
npoucxoasaLmmMm B EBpone reHaepHbIMU NpoLleccamu.

B snoxy lNpocBeleHns nubepanviam Men BMosHe No3u-
TUBHBIV CMbICT: CBOO6OAA TPAaKTOBanach Kak cBoboaa Bepou-
cnoBefaHus, cBoboaa X03ACTBOBaHMWSA, CBO6Oa NOSTyuYeHns
3HaHuWI, cBo6oAa cnioBa v np.; B XIX B. naes cBo6oabl Uc-
nosb30Banach A OTCTaMBAHUA MHTEPECOB paboyero Knacca,
npaB. »KEeHLLMH, HaLMOHasbHbIX ABMXXEHWI 1 Np. Bce 310
LOCTOWHblE nfeasnbl, KOTOPble BOOXHOBAAN HEMAOE YNCIO
niofein. OpHaKo norvika nmbepanvsma Heymonuma. Ecnn

‘freedom’was used to defend the interests of the working class,
the rights of women, national movements and so on.These
were all worthy ideals which inspired a great number of people.
However, the logic of liberalism is unforgiving. If we make a cer-
tain idea fundamental, then we must be prepared to follow it to
its logical end. Thus consistent’liberals, such as ultra-liberals
truly are, in the second half of the 20th century then began to
getinterested not in the rights of women and the oppressed
classes, but in the rights of perverts and post-gender people.

If the founders of liberalism, who were practically all respect-
able Christians had seen what the Frankfurt school, radical
feminism, the’New Left'and the postmodernists, would do to
liberalism, they would have been horrified.

By proclaiming the full freedom of the individual and orga-
nizing society according to this principle, liberals automatical-
ly legitimized outcomes such as the relativization of morality,
same-sex partnerships, the destruction of the traditional fam-
ily and hedonism. By making the individual, the subject, and
his personal’l want’the cornerstone of their thought, they
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Mbl CTaBMM KaKyl0-TO U0 B OCHOBY, TO Mbl AOMKHbI ObITb
roTOBbl Peasin30BbIBaThb €€ 10 NOrnyYeckoro KoHua. lMostomy
nocnepoBaTesibHble nbepanbl (To eCTb, B AEACTBUTENBHO-
CTn — ynbTpanubepanbl) BO BTOPON NosioBuHe XX B. cTanu
WHTEPeCoBaTbCA YXKe He MPaBaMm XXEHLLWH 1 YTHETEHHbIX
KJ1accoB, a MpaBaMu NepBepToB 1 NOCTreHAepoB. Eciin 6bl
Knaccukm nubepanunsma, KotTopble nouTun Bce 6binn gobpono-
PALOYHBIMU XPUCTMAHAMK, YBUAENN TO, UTO C IMbepanvamMom
caenanv ppaHKPypTCKas WKona, pagnkanbHbI GeMUHN3M,
«HOBbIE JIEBbIE» U MOCTMOAEPHUCTBI, TO OHU Gbl YXKaCHYNNCh.

MpoBo3rnaluas nonHy cBo60AY MHAMBUAYYMA N OPraHU30-
BblBas 0OLLECTBO Ha 3TOW OCHOBE, Nbeparnbl aBTOMATNYECKN
NernTMMMPYIOT TaKne YacTHble CefCTBUA, Kak penaTu-
BM3aLMA MOpasv, OBHOMNONOEe NapTHEPCTBO, pa3pyLueHne
TPaAULMOHHON cemMby 1 refjoHn3m. CTaBA BO raBy yria
VHAVBMAYYMA, CyObeKTa 1 ero MYHOE «XOUy», OHN AenatoT
BCe BMAbI UAEHTVYHOCTEN NPEePOraTnBO ero IMYHON Npu-
XOTW 1 CBA3bIBAIOT Ce6e PyKM B OrpaHnyYeHNN STON NMPUXOTU.
Jlo6oe topuanyeckoe orpaHNyeHne Toraa OKasbiBaeTcs «3a-
KpenoLleHnem NHAMBUAYaNbHbIX CBOOOL», YTO HEMpUeMIemMo
ana nubepanusma. PakTnyeckn BbIcBObOXKAEHNE UHANBUAY-
anbHOW MPUXOTK — 3TO IOPMANYECKas pacnmncka B NpaBomep-
HOCTU N06Oro rpexa 1 N3BpaLleHus.

C ToukM 3peHna Micnama npoBo3rnaluaemas ynbtpanubepa-
NN3MOM «CBOGOAA» — 3TO, MO CYTU, SMaHCUNALMA HU3LLEN Ya-
CTU YenoBeKa — XKUBOTHOW AyLwn, Hadca. BaxkHO NOHMMaTb, UTO
Tam, rae CTaHOBMTCA GOJIbLUE YeTOBEUYECKOTO «Ax, YeroBeye-
CKOTO «X0uy», YelIoBEYECKO MOXOTH, TaM HET MecTa Mcnamy,
BeAb Micnam — 310 cMupeHmre ceoelt Bonu nepep boxkbern Bonen.
He cnyuaiiHo Bbigatowmecs cydbum B CBOMX MUCTUYECKIMX CO-
CTOAHVSAX yTBEPKAaNu: «MeHs BOBCe HeT, eCTb TofbKo bor»
(anb-I>xyHang). CoBpeMEHHbIN »e YenioBeK roOBOPUT NPAMO
NPOTNBOMNOJNOXKHOE: «KECTb TONIbKO A, €CTb TONbKO MOe “xouy’,
MOe XIMBOTHOE XenaHue». Ho 3To nnnio3us, Befib M3BECTHO,
YTO «CBATO MECTO MYCTO He 6biBaeT». U Mbl, MycynbmaHe, npe-
KpacHO MOHMMaeM, KeM Ha CaMOM fieJie 3aHATO 3TO MEeCTO.

HameueHHas celuac KOHLENTYann3aLuus n KOHTeKCTyanu-
3aLuna Npu3BaHa COXPaHUTb POCCUCKYIO MYyCYNbMaHCKYHO
KyNbTypy 1 onpenenutb NepcreKkTvBbl ee pa3sutus. OgHako
B UeM coCTomT cneundrka 6oitoBaHna Mcnama B Poccnn?
[Ina nogpo6HOro oTBeTa Ha AaHHbIN BOMPOC HEOOXOAMMO
obpaTtnTbCA K Cneurann3npoBaHHomn nutepatype. Ceityac

A Wb 0603HaUy Te KOMMOHEHTbI, KOTOPble MHe Yanoch Bbl-
OenuTb B pesyribTaTe COOCTBEHHbIX HAbMOAEHW, NPU 3TOM
aKUeHT OyfeT cienaH Ha NOBOMKCKON KynbType.

B cTaHOBNEHWM POCCUINCKOrO MyCyIbMaHCTBa KOYEeBYIO
ponb cbirpan cyéusm (apab. Tacaeyd). B camom wimpokom
CMbIcne nog cydmnsmom crielyeT NoHUMaThb yyeHue o Mytn
(TapwK), BegyLleM YenioBeKa K NOCTUXKEHMIO0 60XKeCTBEHHbIX
WCTUH, NPY 3TOM JaHHOE YYeHVe MeET MHOrorpaHHY1o
npakTuuyeckyio coctasnaioLyto. CyLHOCTb cydr3ma XopoLLo
chopmynupoBan Tatapckuit Mbicnutenb Aby-H-Hacp Kyp-

make all types of identity the prerogative of his personal whim
and tie their hands when it comes to limiting this whim. Any
legal limitation then becomes an‘enslavement of personal
freedoms; which is unacceptable for liberalism. Practically
speaking, the release of the individual whim is a legal license
for any sin or perversion.

From the point of view of Islam, the ‘freedom’proclaimed in
ultra-liberalism is essentially the emancipation of the lower part
of a person, the animal soul, or nafs. It is important to under-
stand that where there is an increase of the human'l; the hu-
man’‘l want; or the human ‘whim; Islam can find no place, for
Islam is humbling of one’s will before the Divine will. It is not
by chance that the leading Sufis in their mystical states affirmed
that”l no longer exist, there is only God’ (al-Junayd). A modern
person says just the opposite: “there is only |, there is only my
‘l want, my animal desire!” But this is an illusion, for as is well-
known,“a holy place does not remain empty”. And we Muslims
understand very well who has in fact occupied this place.

The conceptualization and contextualization planned here

is intended to preserve Russian Muslim culture and define its
future prospects for development. But what is the specific na-
ture of Islam’s existence in Russia? To get a detailed answer to
this question one must refer to the specialized literature. Here
I will only outline those components which | have managed
to discern as a result of my own observations, and | will focus
mainly on the culture of the Volga region.

In the development of Russian Muslim civilization a key role
was played by Sufism (Arabic, tasawwuf). In the widest sense
‘Sufism’should be understood as referring to the teaching
about the Way (tariq) that leads a person to the attainment of
divine truths; it is a teaching that also has a multifaceted practi-
cal dimension. The essence of Sufism was formulated nicely
by the Tatar thinker Abu-n-Nasr Kursavi: “Tasawwuf consists
of the purification of the heart from bad habits, worldly cares,
[it leads the heart] to be in accordance with the natural pat-
tern [of the human essence] (rusum tabi‘iya). All this is in order
that a person - after the heart has been cleansed from bad
qualities and attained charitable qualities, and his concerns
have become more elevated, and he is focused on the perfor-
mance of worship, following the Prophet in the shariah, and
after his fleshly soul (nafs) has turned aside from sordid pas-
sions — may become a Sufi””European researchers who took
the statements of Hanbalite scholars like Ibn Taymiyyah and
Ibn al-Jawzi uncritically, long considered Sufism to be some-
thing foreign to Islam. However, in work done in the second
half of the 20th century it was convincingly shown that the
classical forms of Sufism grew organically out of the practice of
“abstention from the worldly” (zuhd) of the early Muslims, and
in essence are a formalization of the methods of divine gnosis.
Sufism can be considered an answer to the Qur’anic call to fol-
low the“straight path”[10:25; 16:4;6:149 etc]. This straight path is
thought of as a path to God that passes through self-perfection
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caBu: «TacaBByd COCTOUT B OUMLLEHUN CEPALLA OT AYPHbIX
HPaBOB, MUPCKUX 3a60T, [MpUBeLEHNN €ro] B COOTBETCTBME

C eCTECTBEHHBIM PUCYHKOM [YenioBeyeckom cyTu] (pycym
Tabu'nina). Nabbl [uenosek] Nocne Toro, Kak OH OUNCTUTCA OT
JYPHbIX KauecTs 1 06peTeT KauecTBa bnaroyrogHble, 1 3a6o-
Tbl €ro CTaHyT 60siee BO3BbILEHHBIMU, U COCPEAOTOUNTCA OH
Ha coBepLUeHUN NOKNIOHeHUA, ceayA Mpopoky B WapuraTe,

N OTKaXETCA ero NioTcKan ayla (Hadc) OT CBOMX HU3MEHHbIX
cTpacTeii, — ctan cyburem». EBponeiickme nccnegosatenu,
HEKPUTUYHO NPUHSABLLNE YTBEPXKAEHNA TaKNX XaHOANNTCKNX
yueHbiX, kak M6H Taiimunina n I6H anb [xay3u, fonroe Bpems
paccmaTpuBanu cydusm Kak Heuto uyxgoe Ucnamy. OgHa-
Ko B paboTax BTopoii nonoBurHbl XX B. 6bino ybeautensHo
NMoKas3aHo, YTo Knaccrnyeckme Gopmbl cydrama opraHUYHO
BbIPACTAIOT U3 MPAKTUKN «OTPELLEHNs OT MUPCKOTO» (3yxA)
paHHKX MyCynbMaH 1 MO CYTU ABNAIOTCA duKcalmein METOAOB
6orono3sHaHuA. Cydpram MOXKHO paccMaTprBaThb Kak OTBET

Ha KOpaHWNYeCKMI NPU3bIB CIeA0BaTb «MPAMOMY MyTU» [10: 25;
16:4;6:149 m ap.]. OTOT NPAMON NMYTb MbICAINTCA Kak NyTb K bory,
nexalymin yepes CaMoCOBEPLIEHCTBOBAHME U NMO3HaHKeE — npe-

and gnosis, primarily gnosis of one’s own soul and heart. The
conception of gnosis (ma'rifa) is a leading motif in the Sufi
tradition, stretching from the Prophet (peace be upon him)
and the early ascetics up until our own days.

It was the Nagshbandiya Sufi brotherhood that exerted the
greatest influence on Russian Muslim civilization. This Sufi
tarigat was founded by Muhammad Baha-ud-Din Nagshband
(1318-1389), who was a native of Bukhara. The Nagshbandiya
brotherhood is characterized by moderation, restraint, a prefer-
ence for the“sober” spiritual state: hence their“quiet” or“silent”
dhikr, the aversion to music and dances during devotion, and
their cautious attitude towards miracles. The Nagshbandiya
brotherhood also effectively distanced itself from the practice of
retreating from society. Sheikh Nagshband rejected ostentatious
piety, ostentatious asceticism and ritualism, and summoned
people to live in the world and maintain strong social ties: one
of his well-knowing sayings is,“The heart towards the Beloved
(Allah), and the hand towards action.”Moderation, restraint,
tolerance, rejection of emotional extremes and aggression, an
orientation towards this world and life in this world - all this is
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X[e BCero, no3HaHme cobCcTBeHHON AyLumn, CO6CTBEHHOTO
cepaua. KoHuenums nosHaHus (ma’puda) — 31o Begywmii
MOTUB CypUINCKO Tpagmuum, npocnexnsatowuiics ot Mpo-
poka (M1p emy) 1 paHHKX aCKeTOB 10 HaLIero BpeMeHu.

Hanbonbluee BnvaHME Ha 06/IMK POCCUNCKOIO MyCySibMaH-
CTBa oKa3ano cyduickoe 6patctso HakwbaHana. OHo 6bino
ocHoBaHo Myxammagom baxaytagmHom Hakw6aHgom (1318-
1389 rr.), BbiXOgUem u3 byxapsbl. na 6patcra Hakwb6aHams
XapaKTepHbl yMEePeHHOCTb, CAEPKaHHOCTb, NpeanoyTeHne
«TPE3BOro» JYXOBHOIO COCTOAHMSA: OTCIOAA — «TUXUIAY, NN
«MOJIHASIMBbINY», 3UKP, HEMNPUATME MY3bIK/ 1 TaHLIEB BO Bpe-
Ms pafieHUiA, ciepKaHHOe OTHOLEeHMe K uygecam. bpatcTBo
HakwbaHana Takxe GpaKTUeCKn 0TKa3anocb oT NPaKTNKn
yefvHeHus ot obulecTsa. LLelix HakwbaHg oTBepran nokas-
HY0 HaBOXXHOCTb, MOKA3HOWM aCKeTU3M 1 PUTYanun3m, OH Npu-
3blBas XWTb B MUPY U NOAAEPXKMNBATb CUSIbHbIE COLManbHble
cBA3n. I3BecTHO ero BbickasbiBaHue: «Cepaue K Boznobnen-
Homy [Annaxyl, a pyka — K geny». YMepeHHOCTb, CAepaH-
HOCTb, BEPOTEPMMMOCTb, OTKa3 OT 3K3a/IbTUPOBAHHOCTU
1 arpeccuu, opmeHTauma Ha NPUHATAE NOCIOCTOPOHHETO
MUPa U KU3Hb B MUPY — BCE 3TO XapaKTePHO AN HaKLwbaH-
OMNCKOro TapukaTa, 1, Cyas no BCemy, 3T 0COBEHHOCTY Ha-
Jonro onpegenunun obanMK poccUinCKoro MycynbmMaHCTBa.

fl nonarato, 4To poccniickasn dopma 6bIToBaHKA Vicnama nyy-
LLie BCEro ONMCbiBaeTCA Kak cepfevHoe MycCyibMaHCTBO. [laHHoe
onpepeneHvie cneayeT NOHMMATb HEe TONIbKO STUUYECKN, HO 1
oHToNornyecku. Cepaue (Kanbb) — 3To LIEHTP YenoBeYeckoro
6bITNA 11 MaBHbI OpraH 6orono3HaHwysA. flocnoab rosopuT B
xapunce Kyacu: «MeHs He BMeLLatoT 3emna u Hebeca, HO BMelLLa-
€T cepaue Moero npaBosepHoro pabax. Hanbonee rny6oko 310
yTBEpKAeHVe npoayMman cyGuincknin mbiciutens M6H Apabu.

N6H Apabu Ha3biBaeT cepfLie YeioBeKa «BOAOW KU3HU».
OTa «BOAA »KU3HU» 0O6pa3yeT B ero OHTONONN BOLOBOPOT
6bITVA — MOCTOAHHYIO MEPEMEHY BCErO CYLLErO, AUHAMUKY,
ocylecTBneHue, breHne — Kopoue roBops, NepmMaHeHTHOe
HOBOE TBOpPEHMe (xanbK gxaana). pyraa BaxkHas accouma-
U, K KoTopoi nprberaet VI6H Apabu, obycnosneHa npo-
NCXoxaeHveM apabCckoro CnoBa «cepaue» — Kanbb, Kotopoe
BOCXOAWT K rnarony Kansba — «BpallaTtb, u3meHaTb». Cepaue,
TaK1M 06pa3oM, MbICTIUTCA KaK BMeCTUNLLE BCEX Nepe-
MeHUMBbIX GopMm b6bITHA. Tak NoHAToe cepaue M6H Apabu
oToxgectenaeT ¢ CoBepLIeHHbIM YenoBeKOM (anb-MHCaH
anb-KaMWJib), TO eCTb TEM BbICLIVIM COCTOSIHUEM, KOTOpPOE
[OJIKEH peann3oBaThb B cebe Kaxablin uenosek. iHaue ro-
BOPA, YeJIOBEK BOCXOAUT Yepes CBOe cepALe, NocpeacTBOM
yrny6neHus B HEro, K 0CO60My COCTOAHNMIO UHTErpaLmm BCex
$bopm 6bITVSA, K COCTOAHUIO COBEPLLEHHOTO GOrONoO3HaHNA.
W 370 cocTosiHue I6H Apabuy nMeHyeT CJIOBOM Xupa — «pac-
TEPSHHOCTb», HO TaKXe U <BOJOBOPOT». XMpa — 3TO BbiClLee
MUCTUYECKOe co3epLaHne, 0co60ro poja pacTepsiHHOCTb
cydun, koTopblii BUAUT bora Bo Bcem, HO Npyi 3TOM OCO3HAeT
€ro CYLHOCTHY!O (3aT) TPaHCLUEHAEHTHOCTb; KOTOPbIN BOC-
NpuYHUMaeT EfMHOe — MHOXeCTBEHHBIM, @ MHOXXEeCTBEHHOE —
EauHbIM, IBHOE — CKPBITBIM, @ CKPbITOE — ABHbIM. PacTepsH-

characteristic of the Nagshbandiya tarigat, and these features
have long defined the shape of Russian Muslim culture.

| propose that the Russian form of Islamic culture is best
described as an Islam of the heart. This definition should be
understood not just in the ethical sense, but in the ontological
sense too.The heart (galb) is the centre of human existence and
the main organ of divine gnosis. The Lord says in a hadith qud-
si:“l cannot be contained by the earth and the heavens but the
heart of my faithful servant can contain me."The Sufi thinker
Ibn Arabi gave the deepest explication of this statement.

Ibn Arabi calls the human heart“the water of life This
“water of life” plays the role of a whirlpool of being in his ontol-
ogy, a constant permutation of all existence, a dynamic flow,
arealization, a pulsation, in short, a permanent new creation
(khalq jadid). Another important association which Ibn Arabi
makes use of is based on the origin of the Arabic word for
“heart’, qalb, which comes from the root galaba, “to revolve,
to change”. The heart is thus thought of as a vessel for all the
changeable forms of being. The heart so conceived by Ibn
Arabi is equated with the Perfect Man (al-insan al-kamil), that
is, the higher state which every person should realize within
themselves. In other words, a person ascends through his
heart, by descending deeper into it, to a special state where
all forms of being are integrated, to a state of perfect divine
gnosis. And Ibn Arabi calls this state khira, “distraction’, but
also“the whirlpool”. Khira is the highest mystical contempla-
tion, a special type of distraction in the Sufi, who sees God in
everything but at the same time recognizes His essential (dhat)
transcendence, who perceives the One as multiple, and the
multiple as One, or the manifest as hidden and the hidden as
manifest. Distraction is, as it were, a state of being seized by the
pulsations of the heart, by the whirlpool of reality.

This experience, which was given rational form by lbn Ara-
bi, expresses the highest ideal of the Sufi, and in the Nagsh-
bandiya tarigat it is attained through the practice of “stillness
of the heart” (wuquf al-galb). Out of this experience, as the
centre of Muslim life, all the external forms of the culture are
made explicit. Thus Russian Muslim culture bears the stamp
of this origin, and expresses it in the intention to sacralize this
earthly life.

In truth, if everything embodies the creative plan of God, if
everything is permeated by the“Light of the heavens and the
earth”[24:35], one has no choice but to develop a life-affirming
worldview. Our culture is characterized by a striving to detect in
everything, even the most insignificant thing, the presence of
God, His Light, Mercy and personal involvement. Not by chance
did Musa Bigiev lay a special emphasis on the following ayat:

0 -
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“My mercy extendeth to all things”[7:156].

The intuition for the sacral permeates music, art, festivals,
everyday life, and forms a unique type of “everyday religios-
ity” This intuition allows us to understand why thereis a
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HOCTb — 3TO KaK Obl 3aXBa4eHHOCTb CepAEeYHON MyNbcalmen,
BO/JOBOPOTOM [eACTBUTENBHOCTH.

ToT onbIT, KOTOPbIV paunoHanusmpyeT VI6H Apabu, oTpa-
aeT BbIClWn ngean cydus, n B HakbaHANNCKOM TaprKaTe
OH [OCTUraeTCA Yepes NPaKkTUKY KHEMOABKHOCTMN cepaLa» —
BYKY® anb-Kanb6. /13 3Toro onbiTa Kak 13 LleHTpa MyCynbMaH-
CKOW MM3HW SKCMTMLIMPYIOTCA BCE BHELLHWNE KYNbTYpHble
dopmbl. lMosTOMY poccuiickoe MycynibMaHCTBO HeceT Ha cebe
€ro neyatb, KOTOpas OTPaXKeHa B MHTEHLMW cakpanusaymu
NOCIOCTOPOHHEro M1pa.

[leicTBUTENBHO, €CNIN KaXkAanA Bellb BOMOLWAET TBopYe-
cKkuii 3ambicen bora, ecnv oHa npoHu3aHa «CBeTom Hebec
1 3eMNU» [24:35], TO Ha 3TOW OCHOBE HesNb3A He BblpaboTaTb
XKM3HeyTBepxAatolee MUPONoHMaHue. Hally Kynbtypy
XapaKkTepusyeT cTpemneHne 06HapyXnTb BO BCeM, iaxe B Ca-
MOV He3HauuTenbHoON Bewww, npucyTcTeme bora, Ero Ceer,
Mwunoctb n anyHoe yyactue. He cnyyanHo Myca burves
aKLEHTMPOBa BHMaHMe Ha criefyiolem asTe:
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«MosA MunocTb o6bemneT BCAKYIO BELLb» [7: 156].

WHTynumA cakpanbHOro NPOHMKAET B My3bIKY, MCKYCCTBO,
NpasfHVKKM, NOBCEAHEBHBIN ObIT, 06pa3ya cBoeobpasHyto
dopmy «ObITOBOro ncnoBegHNYeCTBa». IMeHHO 3ToM
WHTYnLMel 06BbACHAETCA MOCTOAHHOE CTPEMIEHNE UCTAMU-
31POBaTb» HapPOAHbIe 06blYau, NPYAAB UM HOBbIV MyCYIb-
MaHCK1I cmbich. Poccniickoe MycynbmMaHCTBO Npeanonaraet
KaK 6bl NOCTOAHHYI0 60pbOY C yTBEPXKAEHEM CaMOObITHSA,
CaMOCTOATENbHOCTU MOCOCTOPOHHErO MMPA, C 0ObIAEHHbIM
1 NpodaHHbIM CO3HaHMEM, KOTOPOe MPOHM3aHO JBONCTBEH-
HOCTbIO, @ 3HaUUT — LWWMPKOM. OHO TAroTeeT K cakpanusauum
AEeNCTBUTENbHOCTY, K BCKPbITUIO BEYHOW CYLLIHOCTU BHYTPU
3MMMPKYECKOro 6bITnsA. IHaue roBops, OHO TAroTeeT K
MMMaHEHTHOMY U1 X1BOMy BuAeHuto bora (uTo, pasymeeTcs,
He HY>KHO CMeLLMBaTb C MAHTEN3MOM).

Mo>Ho0 cKa3aTb, YTO UMMaHeHTHOe BuaeHue bora - 310
VMeHHO cepAieyHoe BuaeHve. Ho foMnHMpoBaHue Takoro
CcepfeyHoro BMAEHUA UMeeT 060POTHYIO CTOPOHY B TOM, UTO
APYTUM CpefcTBaM No3HaHWA yaenAaeTCA MeHblUe BHUMaHNA.
K coxaneHuto, Halla KynbTypa BCe elle 0CTaeTcA HapOAHOM
N CTUXUIHOW, OHa Marno oTpednekcMpoBaHa U3HYTpY,
oTCloAa N poXxAaeTcA WTI03MA BTOPUYHOCTU ee MoJioxe-
HVA B CpaBHEHWM C apabCKO, TYpeLIKO Unm nepcracKo.
Ho 310 MHeHwe rny6oKo ownbo4HO. Mbl He [JOKHbI BNaAaTb
B 3a6Ny>KAeHue, aHaIorMyHoe TOMY, B KOTOPOE Brau
B XIX B. pycckue 3anagHukun. OTCyTCTBME paLMOHaIbHOWN
pednekcmmn He 03Ha4aeT OTCYTCTBUA CaMoid KynbTypbl. Ha ca-
MOM JieNne Xm1BasA cepAeyHasn Bepa ropasfo BaXkHee Cyxoro
6ecnnofHoro NHTENNEeKTyanm3ma — 1 3To, KCTaTu, OfUH
U3 KoYeBbIX MOTMBOB CydUICKOro MMpoBo33peHus. He
CJlyYalHO ANiAl POCCUINCKOTO MYCyNTbMaHCTBa 0COO0I BaXKHO-
CTblo Bcerga obnagan Takow anuteT Mpopoka (Mup emy), Kak
YMMM — «HEFPaMOTHbI», KOTOPbIV O3HaYaeT HeNMoCpPeaCTBeH-

permanent effort to“Islamize” folk customs, and give them a
new Islamic meaning. Russian Muslim culture as it were wages
a constant battle against the idea of self-sufficient existence,
the independence of earthly life, with trivial and profane
consciousness, which is permeated with duality and thus with
shirk, or polytheism; it gravitates towards the sacralization of
reality, towards the uncovering of the eternal essence within
empirical being. In other words, it gravitates towards the im-
manent and living vision of God (which, obviously, should not
be confused with pantheism).

One can say that the immanent vision of God is precisely
the vision of the heart. But the dominance of this vision of the
heart has its reverse side, one of them being that less attention
is devoted to other means of cognition. Unfortunately, our cul-
tureis still at the level of a folk culture, a spontaneous culture,
it has engaged in little internal reflection, and this is where the
illusion arises that it is secondary in relation to Arab, Turkish or
Persian culture. But this is a deeply mistaken notion. We should
not fall into the same errors that the Russian Westernizers made
in the 19th century.The absence of rational reflection does not
mean the absence of culture itself. In fact, a living heart-felt
faith is much more important than a dry fruitless intellectual-
ism —and this is in fact one of the key motifs of the Sufi world-
view. It is not by chance that for Russian Muslims the epithet of
the Prophet (peace be upon him) as“unlettered” (ummi) was
always particularly important, as it signified the immediacy of
perception. In reality, to become a vessel into which the divine
Truth is poured, a person should not be clouded by intellectual
prejudices. To recall another Sufi metaphor: in order to shine
with the pure divine light, the heart of a person should take the
form of a polished mirror, otherwise he will distort the light.
Russian Muslim culture has for centuries been shining with this
light, and our present task is to fill in the intellectual gaps by
means of thorough reflection.

\

So the concept of Russian Muslim culture aims to unify differ-
ent socio-cultural realities on the basis of a single civilizational
concept. In view of the present neo-Eurasian trend, this con-
ceptincludes anti-globalism, the defense of traditional values,
traditional multiculturalism, and moderate conservatism. By
following these four tendencies Russian Muslims, as the most
conservative part of society, can make a serious contribution
to this identity. Of special importance is the cooperation of
Muslims with the other world religions which are practiced in
the Russian Federation.

The challenges facing Russian Muslims are numerous: radi-
calization, the exportation of foreign forms of Islam, the prob-
lem of integrating immigrants into society and the Ummah,
Islamophobia, and attempts to suppress Islam by force. But
these challenges are local. The conceptual challenge is the ultra-
liberal ideology which embodies the unconcealed aspiration to
emancipate the lower part of human nature, its animal soul, its
nafs. Neo-Eurasianism has a worthy answer to this in its concep-
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HOCTb BOCMIPUATUA. [leCTBUTENbHO, UTOObI CTaTb COCY0M,

B KOTOpbIN BNMBaeTcA 6oxecTBeHHas VIcTnHa, Yenosek He
[OSKeH ObITb 3aMyTHEHHbIM MHTENNEKTYanbHbIMMU Npeay6ex-
AeHvAamn. inu BcnomHum Apyryto cyduiickyto metadopy:
4TOBbI BOCCUATD UNCTbIM BOXKECTBEHHDBIM CBETOM, CepaLie
uenoseKa [JOMKHO NPUHATb BWJ, OTNONMPOBAHHOIO 3epKaria,
MHaue OHO MCKa3MT 3TOT cBeT. Poccuiickaa MycynbMaHcKan
Ky/bTypa y>ke BeKamu CUAeT TakyM CBETOM, U Halla TenepeLu-
HAA 337)a4a COCTOMT B TOM, UTOObI BOCTMONHNTb €€ UHTENNEeKTY-
anbHble Npobenbl NocpeACTBOM 0bCTOATENbHON pednekcuu.

WTaK, KOHLeNT pOCCMNCKOro MycysibMaHCTBa Npu3BaH
06beAVHNTL Pa3NINYHbIE COLMOKYIBTYPHbIE PEaibHOCTY Ha
eAVHON LMBUNN3aLMOHHOI 6a3e. C y4eToM NMetoLLerocsa He-
0eBPa3nNINCKOro TpeHAaa Takas 6asa BKYaeT aHTUrnobanusm,
3aLWTY TPAANLIMOHHBIX LIEHHOCTEN, TPaAULIMOHHbIA MyNbTU-
KynbTypann3m 1 yMepeHHbI KoHcepBaTh3M. [10 3TUm Tpem
HanpaB/IeHNAM POCCUIACKIE MYCyTIbMaHe Kak Hambonee KoH-
cepBaTVBHaA YacTb O6LLECTBa MOTYT BHECTV BECOMbIN BKNag,.
Ocobyto BaXXHOCTb NpefCTaBNAeT B3aUMOAENCTBUE C APYTMU
MMUPOBBIMY PENNTUAMU, NCMIOBEAYEMbIMU Ha Tepputopun PO.

BbI30BbI, cTOALWME Nepes POCCUNCKM MYCYNIbMaHCTBOM,
MHOTOUMC/IEHHDI: PaAVKanv3auua, SKCNopT YyXablX popm
Wcnama, npobnema nHTerpaumm MMMMUrpaHToB B 06LIECTBO
1 ymmy, ncnamodobus, nonbiTku 3agasuTb Micnam crnoBbiMy
meTofAaMu. Ho 3T BbI30BbI JIOKanbHbl. KOHLieNTyanbHbIM »e
BbI30OBOM ABNAETCA ynbTpanvbepanbHasa NAeonorus, Kotopas
BOMJIOLLAET COOOI HeMPUKPBITOe CTPEMIEHVE SMaHCUMUPO-
BaTb HM3LUYIO YaCTb YeNOBEYECKON NPUPOAbI, €ro >KUBOTHYIO
aywy — Hadc. HeoeBpasnincTBo MeeT fOCTOWHbIN OTBET
Ha 3TO B BMAE KOHLEMUUN TPaANLIMOHHbBIX LLeHHOCTEN 1 Nofa-
LEePXKKM TPaANLMOHHBIX pennruii, ogHako 6opbba — ¢ yueTom
NIOTUKM MOJepHM3aumm — 3aecb 6yaeT MacwtabHowm, u ee
NCXOQ eLle He NpeapeLLeH.

f1 dymato, poCCUNCKNe MycynibMaHe roToBbl 3aHATb akK-
TUBHYIO O6LLECTBEHHYIO MO3ULIMIO U MPUHATb yyacTre
B KOHCTPYMPOBaHUU 06MKa eBPasniicKon LMBrIn3aLmnm
KoHcepBaTBHOro Tuna. C yuetom gemorpaduryeckmx TeH-
JeHuni — a K 2030 r. oxxmpaeTca yBenmyeHne Yncna Mycyib-
MaH B Poccum go 20-22% obuielt YnCcneHHOCTU HaceneHus —
3TO aBTOMaTMYeCKM O3HayaeT BKIYeHue Micnama B none
NEernTUMHOrO AnCKypca.

DopmaT Takoro BKIIOUEHUSA AOMKeH ObITb OCHOBaTENb-
HO NpogyMaH. K coxaneHuto, Ha NPOTAXKeHWUM CTONeTU
POCCUIACKME MyCYNibMaHe He Urpanm CyLecTBeHHON ponu
B $OPMMPOBaHNN NAeONorMyeckor NoBecTkn aHA B Poccun.
Ho celyac y»ke HeBO3MOXHO 3aKpblBaTb N1a3a Ha ucnam-
CKui dpakTop, Befb B 6yayLiem ero ponb 6yAeT ToNbKo pacTu.
MNpepcTaBneHHasa MHOI MOMbITKA OCMbIC/IEHNA POCCUNCKOTO
MYyCyJIbMaHCTBa ABMAETCA NpuUrnaweHnem K guanory. Hage-
I0Cb, OHA MOMOXET HaM JiyuLle MOHATb HaC CaMuX MU MO3BONUT
CMAMYNTb STHOPENUTMO3HbIN CABUT, HAMEYaeMblil B POCCUN-
CKOW NAEHTUYHOCTU.

tion of traditional values and its support of traditional religions;
however, the struggle, given the logic of modernization, will be
vast and its outcome is not a foregone conclusion.

I think that Russian Muslims are ready to take up an active
social position and partake in the construction of a Eurasian
civilization of a conservative type. Given the demographic ten-
dencies — by 2030 the number of Muslims in Russia is expected
to rise to 20-22% of the overall population - this automatically
means the inclusion of Islam in the field of legitimate discourse.

The nature of this inclusion should be thoroughly thought
through. Unfortunately, over the centuries Russian Muslims
have not played a substantial role in the formation of the ideo-
logical agenda of Russia. But now it is impossible to close one’s
eyes to the Islamic factor, for in the future its role will only
increase. This attempt to think about Russian Muslim culture
is an invitation to dialogue. | hope that it will help us to better
understand ourselves and allow us to smoothen the process of
ethno-religious shift that is occurring in Russian identity.
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TKpbITUe MockoBckoit Co6opHOI MeyeTn Nocse pe-

KOHCTPYKLMW N CTPOUTENbCTBA €€ HOBOFO KOMIJleKca

ABNIAETCA MOUCTVIHE OQHUM N3 BaXKHEWLLNX 1 3HAKOBbIX
cmmBos0B pa3suTua icnama B Poccnm B XXI Beke, yKkasbiBato-
MM Ha rnyboKre nepemeHbl B ;yXOBHOW U KYJIbTYPHOM XN3HU
MyCySIbMaHCKNX HAapOAO0B CTPaHbl, MpoucLUeLLne 3a NoCefHme
YyeTBepPTb Beka COBPEMEHHOI POCCUINCKON MCTOPUN.

23 ceHTAbPA 2015 I. — feHb, Koraa HakaHyHe CBALLEHHOTO
MyCynbMaHCKOro npasgHvka KypbaH-6aiipam o6HOBNEeHHas
MockoBckas Cob6opHas MeyeTb TOPXKECTBEHHO OTBOPAET CBOV
BpaTa [inA TbiCAY BEPYIOLLMX, BONAET B UCTOPHUIO.

he opening of the Moscow Cathedral Mosque after
> reconstruction and the building of a new complexis truly
one of the mostimportant and significant symbols of the
development of Islam in Russia in the 215t century, pointing as
it does to deep changes in the spiritual and cultural life of the
Muslim peoples of this country, who have lived through the last
quarter century of contemporary Russian history.

23 September 2015, the day when the refurbished Moscow Ca-
thedral Mosque solemnly opens its doors on the eve of the sacred
Muslim festival of Kurban-bairam to thousands of believers, will
godownin history.




MockoBckasa CobopHasa MeueTb, KOTopasa NCNPaBHO Cy»Kuna
BepyoLWyM MycynibMaHaM, MOoKa CUla KaMHA He yCTynua pas-
pyLwmnTeNnbHOMY AEACTBUIO BpEMeHM, Obina coopyeHa B 1904
rogy Ha cpeAcTBa TaTapckmx meLieHaToB. C Bo3BefeHueMm
HOBOIrO MOHYMEHTaJIbHOIO 3aHNA B COOTBETCTBUM C HALLUM
NNaHOM PEKOHCTPYKLMM 1N CTPOUTENbCTBA, OA0OPEHHbIM B
2004 rogy Npe3ngeHTom Poccuinckon Oepepaummn Bnagu-
Mupom BnagummpoBsunuem My TrHbIM, B CTAPUHHYIO MeYeTb
YAANOCb BAOXHYTb BTOPYIO *MN3Hb. bneckom 30n0Tbix nonyme-
CALEB, MMHAPETOB 1 KYMOJIOB OHa YKPaCUT apXUTEKTYPHbIN
061K ncTopuyeckoi yact MocKBbl, rae NoABEHNE MYCYb-
MaHCKOM O6LLMHbI MOCKOBCKUX TaTap BOCXOAUT KO BPEMEHU
3onoton Opgpbl.

The Moscow Cathedral Mosque was also built in the 1904
with funds raised by Tatar philanthropists, serving believing
Muslims faithfully until the strength of stone finally gave way
to the corrosive effects of time. With the erection of a new
monumental building, carried out in accordance with our
plan for reconstruction and building approved by the Russian
President Vladimir Putin in 2004, the old mosque has been
given a new lease of life. Its glittering crescents, minarets and
domes will adorn the architectural face of Moscow’s historic
district, where the Muslim community of Moscow Tatars goes
all the way back to the times of the Golden Horde.
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3a BCe rofjbl CyLLeCTBOBAHMA MEYeTH ee IBEPU HY pasy He
3aKpbIBanuch. [laxe B camoe TPyAHOE BPeEMs He Obiio Hu
OfHOW NATHWLBI, NpoluesLuen 6e3 6orocnyxeHnsa. CobopHas
MeyeTb Cbirpasa BaXkHyto poJib B UCTOPUM MyCylibMaH He
TonbKo Mocksbl, HO 1 CoseTckoro Coto3a, n PO.

In all the years of the mosque’s existence its doors have never
closed. Even in the most difficult time, was no Friday without
prayer. The Mosque has played an important role in the his-
tory of Muslims not only in Moscow, but of the whole Soviet
Union and the Russian Federation.




CCCP B nocneBoeHHbIV Nepmnogd 1 BNAOTb f0 CBOEro pa3Bana
npvaasan 60sblUOe 3HaYEHVE COTPYAHUYECTBY C MyCY/b-
MaHCK/MMU rocyaapcteamu. Tpaauuma noceweHna meveTtu
BbICOKMMM rOCTAMY 3aKNagbiBanach eule torga. bnarogapa
3TVM BM3WTaM NPUXOXKaHe y3HaBanu O XN3HW eJHOBepPLIEB
B APYIUX CTpaHax, a Ana 3apybexHbIX NMAepoB camo cylie-
CTBOBaHWeE MyCy/IbMaHCKOIO LieHTPa B KOMMYHUCTUYECKOW
MockBe cny»Kunno cBUAeTeNnbCTBOM TOrO, YTO, HECMOTPA Ha
penpeccum 1 atensm, icnam npopomKaeT XnTb B AyLuax
niopen.

The Soviet Union in the postwar period and until its collapse
devoted a lot of attention to cooperation with Muslim states.
The tradition of visiting the Moscow Cathedral Mosque starts
from this time. Through these visits parishioners learned

about the life of Muslims in other countries, and for foreign
leaders the very existence of the Islamic centerin Communist
Moscow was a testimony of the fact that, despite the repression
and atheism, Islam continued to live in people’s hearts.

B 1950-1970e rr. MockoBcKyto Co60pHYto MeueTb noceLani
NUAEpbI HaLMOHaNbHO-0CBOOOANTENBHBIX ABVXEHWIA 1 rMaBbl
Apy»ecTBeHHbIX No oTHowweHuio K CCCP adppo-as3maTckux
rocyfapcTs: nepsbivi npe3ngeHT MHaoHesnm Axmag CykapHo
(1956), npe3npaeHT Ervnta lamanb A6aenb-Hacep (1958),
nuaep nuBunckon pesontounn Myammap Kagaadu (1969),
rnaea OpraHu3sauum ocBoboxaeHus ManectnHol Acup Apa-
dat (1970), HacneaHbIit NPUHLL MleMeHCKoro KOponeBcTaa
amup Cend anb-Vicnam Myxammag anb-bagp (1956), a Takxe
napnameHTckue generauunn Mpaka, CygaHa n Cupun.

Bbin B meueTn paxke [>kaBaxapnan Hepy (1955), Benuknii
rymMaHWCT 1 NepBbli Npembep HesaBucumon Hamu. He 6yay-
Yn MyCyNnbMaHWHOM, OH MOCYMTaN HY>KHbIM MOYTUTb BHUMa-
HUeM eNHOBEPLEB AECATKOB MUIIIMOHOB €ro CorpaxfaH.

In 1950-1970 leaders of national liberation movements and
the heads of Afro-Asian countries friendly to the Soviet Union
visited the Moscow Cathedral Mosque, including: the first Indo-
nesian president, Ahmad Sukarno (1956), Egyptian President
Gamal Abdel-Nasser (1958), leader of the Libyan Revolution
Muammar al-Gaddafi (1969), head of the Palestine Liberation
Organization Yasser Arafat (1970), the Crown Prince of the King-
dom of Yemen Emir Seif al-Islam Muhammad al-Badr (1956), as
well as parliamentary delegations from Irag, Sudan and Syria.

The mosque was even attended by Jawaharlal Nehru (1955),
a great humanist and the first Prime Minister of independent
India. Even though he was not a Muslim, he considered it
necessary to pay his respects to the coreligionists of tens of
thousands of his fellow citizens.




Peanvsauua ctonb rpaHAMO3HOro NpoekTa 6bina 6bl TPyaHO-
BbINOMIHUMOW 3afaueli 6e3 NoaaepKKn pykosogctea Mo-
CKBbl M OOPOBOJIbHBIX MOXEPTBOBAHMI OFPOMHOIO YnCia
MycCynbMmaH cTpaHbl. [1o munocTty BeesbilwHero B 2011 roay

B AHM CBAWeHHOro mecAua PamagaHa map ctonuupl Cepren
CemeHoBuY Co6AHVH Nepepan pacnopsi»keHue MNpasutenb-
ctBa MOCKBbI O pa3peLLeHnm NPOJOIKEHNA CTPOUTENLCTBA
MockoBckoi CobopHOI MeveTu, UTo NprAaano ewle bosnbLue
YBEPEHHOCTM B TOM, 4TO B1aroe fAeno, HauyaToe TbicAYaMu Ha-
LUKX >KepTBOBaTenen, byaeT yCnewHo 3aBepLUeHo.

B pe3ynbTraTe peKOHCTPYKLMUN U BO3BEAEHNA HOBOTO
3faHnA yaanocb AobuTbcs 6onee yem 20-KpaTHOrO yBenmye-
HUA Nnowaan meyetu (go 19 TbicAY KBapaTHbIX METPOB),
NPOBECTU MOAEPHMN3aLMI0 COOPYXKEHWSA, B KOTOPOM Tenepb
C KOMPOPTOM CMOTYT MOMMHATL MMsA Anlaxa OfHOBPEMEHHO
10 TbicAY MONALWMXCA.

The realization of such an ambition project would have

been difficult to achieve without the support of the Moscow
government and the voluntary contributions of an enormous
number of Muslims from around the country. By the mercy of
the Almighty in 2011, in the middle of the Holy month of Ra-
madan, the mayor of the capital, Sergei Semyonovich Sobya-
nin, communicated the decision of the Moscow government
to permit the continued building of the Moscow Cathedral
Mosque, so granting us even greater certainty that the good
deed started by thousands of our contributors, would be suc-
cessfully completed.

As aresult of the reconstruction and erection of a new build-
ing we managed to expand the area of the mosque by more than
20 times (up to 19 thousand square meters), and to modernize
the structure where 10 thousand Muslims will now be able to
remember the name of Allah in comfort and all together.
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[naBbl rocyfapcTB 1 KpymnHble NOANTUKN CTaHOBUINCH FOCTA-
My MockoBckoii COGOPHOI MEUETU 11 B MOCTNIEPECTPOEYHYHO
anoxy. B ee cteHax yuacTtBoBanu B 6orocnyxeHunu npembep—
MuHMcTp Manansumn Myxammag Maxatxup (2002), HacnefHbi
npuHY 1 6yaywwmin koponb Caynosckoi Apasum Abzanna 6eH
A6p anb-A3n3 Anb Cayp (2003), npe3ungeHT Typuun A6gynna
lonb (2009), npe3naeHT MpaHa Moxammag Xatamu (2001),
npe3ungeHT ManectuHbl Maxmyg A66ac (2008, 2012, 2015),
npembep-MuHncTp JInBaHa Paduk anb-Xapupm (2007).

B meyeTn nobbiBanu npesngeHTsl KbiproidctaHa (no-
cnepoBaTenbHo) Ackap AkaeB 1 AnMasbek Atambaes (1997
1 2012), npe3ugeHTt AdraHuctaHa bypxaHyaauH Pab6aHu
(2001), a Takxe reHepasnbHbIN cekpeTapb OpraHu3sauun
MCnamckoro coTpyaHuyectsa (paHee — OpraHusauusa Vicnam-
cKaa KoHbepeHuna) IkmeneaaunH Nxcanorny (2005, 2006),
rnasa BcemupHoii ncnamckoi nurn A6gynna A6aenb-MyxcuH
at-Typku (2003) n gp.

The heads of state and senior politicians have been guests of
the Moscow Cathedral Mosque in the post-perestroika era.
Worshipers at the mosque include Malaysian Prime Min-
ister Mohammad Mahathir (2002), the Crown Prince and

the future King of Saudi Arabia Abdullah bin Abdul-Aziz Al
Saud (2003), Turkish President Abdullah Gul (2009), Iranian
President Mohammad Khatami (2001), Palestinian President
Mahmoud Abbas (2008, 20012, 2015), and Lebanese Prime
Minister Rafik al-Hariri (2007).

The mosque was also visited by the presidents of Kyrgyzstan
Askar Akayev, and Almazbek Atambayev (1997 and 2012),
Afghan President Burhanuddin Rabbani (2001), as well as the
Secretary General of the Organization of Islamic Cooperation
Ekmeleddin Ihsanoglu, (2005, 2006), head of the Muslim
World League, Abdullah Abdul-Muhsin Al-Turki (2003) and
others.




MNocewano meyeTb 1 BbiClLee PyKOBOACTBO Poccuiickon
®epepaunn - Bnagnmup MyTuH (2010), a Takxke AMUTpUn
MepBegfeB B nepuof cBoero npesumaeHTcTaa (2009).

In addition, the mosque has been visited by two heads of the
Russian state, Vladimir Putin in 2010 and Dmitry Medvedev
during his presidency in 2009.
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Jnlnotel

HoBbin komnnekc Mockosckoii Co6opHO MmeueT 3anom-
HMTCA HaLIMM MOTOMKaM Kak NepBoe UCIIaMCKOe KyJbTOBOe
coopyxeHue, nocTpoeHHoe B XXI Beke B cTonuLe coBpe

The new complex of the Moscow Cathedral Mosque will be
remembered by our descendants as the first Islamic place of
worship builtin the 215t century in the capital of modern Rus
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MeHHOW Poccuu, 1 Kak camblii KpynHbI BO Bcen EBpone my-
CYNbMaHCKUIN XpaM, BO3ABUIHYTbIN B rof, 70-netna Benvkon
Mob6eabl Hag dalumncTckon fepmaHmen.

JeHb oTKpbITUA MockoBckoi CobopHOI MeyeTu, Npu-
XOAAWMINCA Ha 9-11 ieHb MecALa 3yNb-XUAXKXKa, AeHb ApadaT
1436 rofa XvapKpbl, — 3TO He TOMNbKO elle OAHa onpeaensio-
Lan Bexa B UICTOPUM POCCUINCKUX MyCYySibMaH, HO 1 COObIThE
rocynapctseHHoro maclrtaba ans Poccuiickoin ®egepaunn,
no6pas BeCTb AN1A BCEro NCIIaMCKOro Mupa.

HoBbIll 0651MK MeueTH, BULOM CBOVX MUHAPETOB OAHOBPE-
MEHHO HanomuHaiowwel 1 Cnacckyo 6awHio MoOCKOBCKOro
Kpemns, n n3awHyo 6awwHio Ciolombuke B 6e10KaMEHHOM
Kpemne KaszaHu, feMoHCTpUpyeT HeoboprMoe cTpemieHme
Hallero MycynbMaHCTBa K CBOUM [JyXOBHbIM KOPHAM, K €B-
pasnincK1NM OCHOBaM POCCUICKON LIMBUAM3aLMA U FOCyfap-
CTBEHHOCTW.
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sia, and as the largest mosque in the whole of Europe, which
was completed in the year of the 70th anniversary of the Great
Victory over Nazi Germany. The opening of the Moscow Cathe-
dral Mosque, which takes place on the oth day of the month of
Zul-Hijja, on the day of Arafat in the 1436th year of the hijra, is
not just one more definitive sign-post in the history of Russian
Muslims, but also a momentous event for the Russian Federa-
tion and good news for the whole Islamic world.

The new design of the mosque, whose minarets echo the
style of the Spassky tower in Moscow'’s Kremlin as well as the el-
egant Syuyumbike tower in the white stone Kremlin of Kazan,
symbolizes the powerful attachment of our Russian Muslims to
their spiritual roots and to the Eurasian principles of Russian
civilization and statehood.

i

=

TEN

L

Al E ke




Bnarogapa TuTaHnyeckon gnniomaTu-
YeCKOoW 1 opraHn3aLoHHON paboTe,
npofenaHHon rnason [lyxosHoro
ynpasneHua mycynbmaH PO werixom
PaBunem lannytanHom, Bce BU3NTbI
NPOLLY Ha BbICOKOM YpOBHe. /X 3Ha-
YyeHVe ANA Hallel BHEeLUHeN 1 BHYyTPeH-
Hel NONNTUKN COXHO NepeoLieHNTb.

Ocob0oe 3HaueHVe OTKPbITUE MEYETU NMEET AJI POCCUICKON
cTonuubl. 3natornasas Mocksa ABAAETCA OAHUM U3 KPYNHen-
LnX Meranonuncos EBporbl. 3T0 ropop, B KOTOPOM NPOXN-
BalOT MUIMOHbI POCCUSAH, MPeACTaBUTENN CaMbIX Pa3HbIX
HaUuMOHanbHOCTeN 1 penurmnii. Ha NpoTAXKeH MHOTMX
BEKOB NpaBoC/iaBHble N MyCySibMaHe, Nyaen 1 KaToamnkn mnp-
HO fO06POCOCEACTBOBANV 1 TBOPWV BO MMA NPOLIBETAHMA
Hallero ropofa 1 Hallero rocyaapcTsa.

The sublime appearance of the Moscow Cathedral Mosque
corresponds in full measure to Moscow’s status as the
capital of a powerful world power that is heir to a long and
rich history, and it also highlights the fact that the Muslim
population of Russia has played a highly significant role and
made great contribution to the building of the state in all its
periods, including the present.













